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ever victorious in battle. Possessing a knowledge of weapons, 
he is endued with great energy and filled with rage.* — Di- 
verse speeches like these, uttered by the warriors of both the 
armies, were, 0 monarch, heard there as those two heroes 
encountered each other.® Drawing deep breaths in rage, Cara- 
dwata’s son Kripa, 0 king, began to afflict the son of Prishata 
in all his vital limbs as the fatter stood inactive.*^ Struck in 
that battle by the illustrious Gautama, Dhrishtadyumna, great- 
ly stupified, knew not what to do.^* His driver then, address- 
ing him, said, — Is it not all right with thee, O son of Prishata i 
Never before have I seen such a calamity overtake thee in 
battle !** It is a lucky chance, it seems, that these shafts, 
capable of penetrating the very vitals, sped by that foremost of 
Briihmanas aiming at thy vital limbs, arc not striking thee !‘* 
1 will presently cause the car to turn back, like the current of 
a river dashed back by the sea. 1 think that Brahmana, by 
whom thy prowess hath been annihilated, is incapable of being 
slain by thee!‘* — Thus addressed, Dhrishtadyumna, O king, 
slowly said, — My mind bccoracth stupified, 0 sire, and a 
perspiration covereth my limbs.^* My body trembles and my 
hair stands on end. Avoiding that Brahmana in battle, pro- 
ceed slowly to where Arjiina is O charioteer, arrived at the 
presence of either Arjuna or Bhimasena, prosperity may be 
mine. Even this is my certain conviction Then, O monarch, 
the charioteer, urging the steeds, proceeded to the spot where 
the mighty bowman Bhimasena was battling with thy troops.** 
Beholding the car, O sire, of Dhrishtadyumna speedily moving 
away from that spot, Gautama followed it, shooting hundreds 
of shafts.®® And that chastiser of foes also repeatedly blew his 
conch. Indeed, he routed the son of Prishata like Indra rout- 
ing the Ddnava Namuchi.*® 

“ ‘The invincible Cikhandin, the cause of Bhishma’s death, 
was, in that battle, resisted by Hridika’s son who smiled re- 
peatedly as he fought with the former.®* Cikhandin, however, 
encountering the mighty car-warrior of the Hridikas, struck 
him with five keen and broad-headed shafts at the shoulder- 
joint.®* Then the mighty car-warrior Kritavarman, filled with 
rage, pierced his foe with sixty winged arrows. With a single 
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arrow then, he cut off hia bow, laughing the while,** The 
mighty son of Drupada, filled with wrath, took up another 
bow, and addressing the son of Hridika, said, — Wait, Wait!** 
— Then, 0 monarch, Cikhandin sped at his foo ninety shafts of 
great impetuosity, all equipt with golden wings. Those shafts, 
however, all recoiled from Kritavarman’s armour.** Seeing 
those shafts recoil and scattered oc the surface of the Earth, 
Cikhandin cut off Kritavarman’s bow with a keen razor-headed 
arrow.** Filled with wrath he struck the bowlcss son of 
Hridika, who then resembled a hornless bull, in the arms and 
the chc.st, with eighty arrows.** Filled with rage but torn and 
mangled with shafts, Kritavarman vomited blood through his 
limbs like a jar disgorging the water with which it is filled.’* 
Bathed in blood, the Bhoja king looked beautiful like a 
mountain, O king, streaked with streams of liquified red-chalk 
after a shower.” The puissant Kritavarman then, taking up 
another bow^with a string and an arrow fixed thereon, struck 
Cikhandin in his shouldor-joint.’® With these shafts sticking 
to his shoulder-joint, Cikhandin looked resplendent like a lordly 
tree with its spreading branches and twigs.*’ Having pierced 
each other, the two combatants were bathed in blood, and 
resembled a couple of bulls that have gored each other with 
their horns.** Carefully exerting themselves to slay each other, 
those two mighty car- warriors moved in a thousand circles with 
their respective cars on that arena.** Then Kritavarman, 0 
king, in that encounter, pierced the son of Frishata with 
seventy shafts all of which were equipt with wings of gold 
and whetted on stone,** The .ruler pf the Bhojas then, that 
foremost of smiters, sped with groat activity a terrible and 
fatal shaft at his foe.** Struck therewith, Cikhandin quickly 
swooned away. Overcome with stupefaction, ho supported him- 
self by seizing his flag-staff.** The driver then of that fore- 
most of car- warriors speedily bore him away from the fight. 
Scorched with the shaft of Hridika’s son, he drew breath upon 
breath repeatedly.** After the defeat of the heroic son of 
Drupada, 0 lord, the Fandava army, slaughtered on all sides, 
fled away from the field.’ ”’* 
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*‘Sanjaya said, — ^‘The white steeded (Arjima) also, 0 mon- 
arch, routed thy force even as the wind, approaching a heap 
of cotton, scatters it on all sides/ Against him rushed the 
Trigartas, the Givis, the Kauravas, the Calwas, the Samsap- 
takas, and that force which consisted of the Narayanas.® 
And Satyasena and Chandradeva, and Mitradeva and Crutan- 
jaya, and Su 5 ruta’s son, and Chitrasena, and Mitravarman, O 
Bharata,® and the king of the Trigartas surrounded by his 
brothers and by his sons that were all mighty bowmen accon> 
plished in diverse weapons,* suddenly advanced, shooting and 
scattering showers of shafts in that battle, against Arjnna, 
like a fierce current of water towards the ocean/ Those war- 
riors in hundreds of thousands, approaching Aijuna, seemed 
to melt away like snakes at sight of Garuda/ Though slaught- 
ered in battle, they did not still leave the son of Pandu 
like insects, O monarch, never receding from a blazing fire/ 
Satyasena, in that encounter, pierced the son of Pandu with 
threo arrows, and Mitradeva pierced him wijih three and 
sixty, and Chandradeva with seven/ And Mitravarman pier- 
ced him with three and seventy arrows, and Su(;ruta s son 
with seven. And Catrunjaya pierced him with twenty, and 
Sugarman with nine/ Thus pierced in that encounter by 
many, Arjuna pierced all those kings in return. Indeed, 
piercing the son of Sugruta with seven arrows, he pierced Satya- 
sena with three, Catrunjaya with twenty, and Chandradeva 
with eight, Mitradeva with a hundred, Crutasena with three,* ^ 
Mitravarman with nine, and Sugarman with eight. Then 
slaying king Catrunjaya with a number of arrows whetted 
on stone, he smote oflT, from his trunk, the head, decked with 
head-gear, of Sugruta’s son,** Without any delay he then, 
with a number of other shafts, despatched Chandradeva to 
the abode of Yama. As regards the other mighty car-warriors 
vigorously contending with him, he checked each of them 
with five arrows.* Then Satyasena, filled with rage, hurled 
a formidable lance in that battle, aiming at Krishna, and 

. Both 12 and 13 are triplets.— T. 
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uttered a leonine roar.'* That iron-mouthed lance having a 
golden shaft, piercing through the left arm of the high-souled 
Madhava, penetrated into the Earth.'* Madhava being thus 
pierced with that lance in great battle, the goad and the reins, 
O king, fell down from his hands.'* Beholding Vasudeva’s 
limb pierced through, Pritha's son Dhananjaya mustered all 
his wrath and addressing Vasudeva, said,*’— 0 mighty-armed 
one, bear the car to Satyasena, O puissant one, so that I 
may, with keen shafts, despatch him to Yama’s abode !*• — The 
itlustrious Kc 5 ava then, quickly taking up the goad and the 
reins, caused the steeds to bear the car to the front of Satya- 
sena's vehicle.** Beholding the ruler of the universe pierced, 
Prithas son Dhananjaya, that mighty car-warrior, checking 
Satyasena with some keen arrows,*® cut off, with a number of 
broad-headed shafts of great sharpness, the large head of that 
king, decked with car-rings, from off his trunk, at the head 
of the army.** Having thus cut off Satyasena s head, he then 
despatched Cliiferavarman with a number of keen shafts, and 
then the lattoi's driver, O sire, with a keen calf- toothed arrow.** 
Filled with rage, the mighty Partha then, with hundreds of 
shafts, felled the Hamsaptakas in hundreds and thousands.** 
Then, O king, with a razor-headed arrow equipt with wings 
of silver, that mighty car-warrior cut off the head of the 
illustrious Mitrasena. Filled with rage he then struck Su^ar- 
man in the shoulder-joint.** Then all the Samsa^fidkas, filled 
with wrath, encompassed Dhananjaya on all sides and began 
to afflict him with showers of weapons and make all the points 
of the compass resound with their shouts.** Afflicted by them 
thus, the mighty car-warrior Jishnu, of immeasurable soul, 
endued with prowess resembling that of Cakra himself, invok- 
ed the Aindra weapon. From that weapon, thousands of 
shafts, 0 king, began to issue continually,** Then, 0 king, a 
loud din was hoard of falling cars with standards and quivers 
and yokes, and axles and wheels and traces with chords, of 
bottoms of cars and wooden fences around them, of arrows 
and steeds and spears and swords, and maces and spiked 
clubs and darts and lances and axes, and fataghnis equipt 
with wheels, and arrows and thighs, and necklaces and Anga- 
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das and Keymas, 0 sire, and garlands and cuirasses and 
coats of mail, O Bharata, and umbrellas and fans and heads 
decked with diadem3.*^~*‘ Heads adorned with ear-rings and 
beautiful eyes, and each resembling the full moon, looked, as 
they lay on the field, like stars in the firmament.** Adorned 
with, beautiful garlands of flowers and excellent robes, and 
smeared with sandabpaste, many were the bodies that were 
seen to lie on the ground, of slain warriors.** The field of 
battle, terrible as it was, looked like the clouded welkin teeming 
with vapoury forms. With the slain princes and Kshatriyas 
of great might,** and fallen elephants and steeds, the Earth 
became impassable in that battle as if she were strewn with 
hills.** There was no path on the field for the wheels of the 
illustrious Pandava’s car, engaged as he was in continually 
slaying his foes and striking down elephants and steeds with 
his broad-headed shafts.** It seemed, O sire, that the wheels of 
his car stopped in fright at the sight of his own self careering 
in that battle through that bloody mire.** His steeds, however, 
endued with the speed of the mind or the wind, dragged with 
groat efforts and labour those wheels that had refused to move.'* 
Thus slaughtered by Fandu’s son armed with the bow, that 
host fled away almost entirely, without leaving even a remnant, 
O Bharata, contending with the foe.*' Having vanquished 
large numbers of the Samsapiakas in battle, Pritha’s son 
Jishnu looked resplendent, like a blazing fire without smoke.’ 

Section XXVIII. 

“Sanjaya said, — ‘King Duryodhana, O monarch, himself 
fearlessly received Yudhlshthira, as the latter was engaged in 
shooting large numbers of shafts.' The royal Tudhishthira 
the just, speedily piercing thy son, that mighty car-warrior, as 
the latter was rushing towards him with impetuosity, address- 
ed him, saying , — Wait Wait P — Duryodhana, however, pier- 
ced Yudhishthira, in return, with nine keen arrows, and filled 
whh great wrath, struck Yudhishthira’s driver also with a 
broad-headed shaft.* Then king Yudhishthira sped at Duryo- 
dh.vna throe and ton arrows equipt with wings of gold and 
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whetted on stone.* With four shafts, that mighty car-warrior 
then slew the four steeds of his foe, and with the fifth he cut 
off from his trunk the head of Duryodhana’s driver.' With the 
sixth arrow he felled the (Kuru) king’s standard on the Earth, 
with the seventh his bow, and with the eighth his scimitar.' 
And then with five more shaftskingYudhishthira the just deep- 
ly afflicted the Kuru monarch. Thy son then, alighting from 
that steedless car, stood on the Earth in imminent danger.^ 
Beholding him in that situation of great peril, Kama and 
Drona’s son and Kripa and others rushed suddenly towards 
the spot, desirous of rescuing the king.* Then the ( other ) 
sons of Fandu, surrounding Yudhishthira, all proceeded to 
that encounter, upon which, O king, a fierce battle was fought.* 
Thousands of trumpets then were blown in that great engage- 
ment, and a confused din of myriad voices arose there, O 
king.** There where the Fanchalas engaged in battle with the 
Kauravas, men closed with men, and elephants with foremost 
of elephants.** And car-warriors closed with car-warriors, and 
horse with horse. And the various couples of battling men 
and animals, of great prowess and armed with diverse kinds of 
weapons and possessed of great skill, presented a beautiful 
sight, O king, over the field.** All those heroes, endued with 
great impetuosity and desirous of compassing the destruction 
of one another, fought beautifully and with great activity and 
skill.** Observing the (sanctioned) practices of warriors, they 
slew one another in battle. None of them fought from behind 
others.** For only a very short time that battle presented a 
beautiful aspect. Soon it became an encounter of mad men, 
in which the combatants showed no regard for one another.** 
The car-warrior, approaching the elephant, pierced the latter 
with keen shafts and despatched it to Yama’s presence by 
means of straight arrows.*' Eelephants, approaching steeds, 
dragged down many of them in that battle, and tore them 
(with their tusks) most fiercely in diverse places.** Large 
numbers of horsemen also, encompassing many foremost of 
steeds, made a loud noise with their palms, and closed with 
them.** And those horsemen slew those steeds as they ran 
hither and thither, as also many huge elephants as these wan- 
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dered over the field, from behind and the flanks.** Infuriate 
elephants, O king, routing large numbers of steeds, slew them 
with their tusks or crushed them with great force.*® Some 
elephants, filled with wrath, pierced with their tusks horses 
with horsemen. Others, seizing such with great force, hurled 
them to the ground with violence.** Many elephants, struck 
by foot-soldiers availing of the proper opportunities, uttered 
terrible cries of pain and fled away on all sides.** Among the 
foot-soldiers that fled away in that great battle throwing down 
their ornaments, there were many that were quickly encompass- 
ed on the field. Elephant-warriors, riding on huge elephants, 
understanding indications of victory, wheeled their beasts and 
causing them to seize those beautiful ornaments, made the 
beasts to pierce them with their tusks.**”** Other foot-soldiers 
endued with great impetuosity and fierce might, surrounding 
those elephant-warriors thus engaged in those spots, began to 
slay them.** Others in that great battle, thrown aloft into 
the air by elephants with their trunks, were pierced *by those 
trained beasts with the points of their tusks as they fell down.** 
Others, suddenly seized by other elephants, were deprived of 
life with their tusks. Others, borne away from their own 
divisions into the midst of others, were, O king, mangled by 
huge elephants which rolled them repeatedly on the ground.** 
Others, whirled on high like fans, were slain in that battle. 
Others, hither and thither on the field, that stood full in front 
of other elephants, had their bodies exceedingly pierced and 
torn.** Many elephants were deeply wounded with spears and 
lances and darts in their cheeks and frontal globes and the parts 
between their tusks.*’ Exceedingly afflicted by fierce car-war- 
riors and horsemen stationed on their flanks, many elephants, 
ripped open, fell down on the Earth.'® In that dreadful battle 
many horsemen on their steeds, striking foot-soldiers with their 
lances, pinned them down to the Earth or crushed them with 
great force.®* Some elephants, approaching mail-clad oar-war- 
riors, O sire, raised them aloft from their vehicles and hurled 
them down with great force upon the Earth in that fierce and 
awful fight.” Some huge elephants, slain by means of cloth-yard 
shafts, fell down on the Earth like mountain summits riven by 
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thunder.** Combatants, encountering combatants, began to 
strike each other with their fiats, or seizing each other by the 
hair, began to drag and throw down and mangle each other.** 
Others, stretching their arms and throwing down their foes on the 
Barth, placed their feet on their chests and with great activity 
cut oflf their heads.** Some combatant, 0 king, struck with 
his feet some foe that was dead, and some, O king, struck off 
with his sword, the head of a falling foe,** and some thrust 
his weapon into the body of a living foe. A fierce battle took 
place there, 0 Bharata, in which the combatants struck one 
another with fists or seized one another’s hair or wrestled 
with one another with bare arms.** In many instances, com- 
batants, using diverse kinds of weapons, took the lives of 
combatants engaged with others and, therefore, unperceived 
by them.** During the progress of that general engagement 
when all the combatants were mangled in battle, hundreds and 
thousands of headless trunks stood up on the field.** Weapons 
and coats of mail, drenched with gore, looked resplendent, like 
cloths dyed with gorgeous red.** Even thus occurred that fierce 
battle marked by the awful clash of weapons. Like the mad 
and roaring current of the Ganges it seemed to fill the whole 
universe with its uproar.** Afflicted with shafts, the warriors 
failed to distinguish friends from foes. Solicitous of victory, 
the kings fought on because they thought that fight they 
should.** The warriors slew both friends and foes, with whom 
they came in contact. The combatants of both the armies were 
deprived of reason by the heroes of both the armies assail- 
ing them with fury.** With broken cars, O monarch, and fallen 
elephants, and steeds lying on the ground, and men laid low,** 
the Earth, miry with gore and fiesh, and covered with streams 
of blood, soon became impassable.** Earna slaughtered the 
Panchalas while Dhananjaya slaughtered the Trigartas. And 
Bhimasena, O king, slaughtered the Kurus and all the elephant 
divisions of the latter.** Even thus occurred that destruction 
of troops of both the Eurus and the Pandavas, both parties 
having been actuated by the desire of winning great fame, at 
that hour when the Sun had passed the meridian,’ ”** 
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^‘Dliritarashtra said, — ‘I have heard from thee, 0 Sanjaya, 
of many poignant and unbearable griefs as also of the losses 
sustained by my sons !* From what thou hast said unto me, 
from the manner in which the battle has been fought, it is my 
certain conviction, 0 SiUa, that the Kauravas are no more 1* 
Duryodhana was made earless in that dreadful battle. How did 
Dharma's son (then) fight, and how did the royal Duryodhana 
also fight in return P How also occurred that battle which 
was fought in the afternoon ! Tell mo all this in. detail, for 
thou art skilled in narration, 0 Sanjaya !’* 

“Sanjaya said, — ‘When the troops of both armies were en- 
gaged in battle, according to their respective divisions, thy son 
Duryodhana, O king, riding on another car and filled with 
rage like a snake of virulent poison, beholding king Yudhish- 
thira the just, quickly addressed his own driver, O Bhilrata, 
saying, — Proceed, Proceed Quickly take me there, O dri- 

ver, where the royal son of Pandu, clad in mail, sliineth under 
yon umbrella held over his head — Thus urged by the king, 
the driver, in that battle, quickly urged his royal masters- 
goodly car towards the face of Yudhishthira.® At this, Yu- 
dhishthira also, filled with rage and looking like an infuriate 
elephant, urged his own driver, saying, — Proceed to where 
Suyodhana is — Then those two heroes and brothers and fore- 
most of car-warriors encountered each other. Both endued 
with great energy, both filled with wrath, both difficult of de- 
feat in battle, approaching each other, those two great bowmen 
began to mangle each other with their arrows in that battle.^® 
Then king Duryodhana, in that encounter, 0 sire, with a 
broad-headed arrow whetted on stone, cut in tw^ain the bow of 
the virtuous monarch.” Filled with rage, Yudhishthira could 
not brook that insult. Casting aside his broken bow, with eyes 
red in wrath,” Dharma's son took up another bow at the head 
of his forces, and then cut off Duryodhana’s standard and 
bow.” Duryodhana then, taking up another bow, pierced the 
son of Pandu. Filled with rage, they continued to shoot show- 
ers of shafts at each other.” Desirous of vanquishing each 
other, they resembled a pair of angry lions. They struck each 
12 
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other in that battle like a couple of roaring bulls.’* Those 
mighty car-wArriors continued to career, expecting to find each 
other’s laches. Then, wounded with shafts sped from bows 
idraWn to their fullest stretch," the two warriors, 0 king, 
looked resplendent like flowering Kinfulcas. They then, O 
king, repeatedly uttered leonine roars.” Those two rulers of 
men, in that dreadful battle, also made loud sounds with their 
palms and caused their bows to twang loudly. And they blew 
their conchs too with great force." And they afflicted each 
other very much. Then king Yudhishthira, filled with rage, 
struck thy son in the chest u’itb three irresistible shafts en- 
dued with the force of thunder. Him, however, thy royal son 
quickly pierced, in return,"*** with five keen shafts winged 
with gold and whetted on stone. Then king Duryodhana, O 
Bharata, hurled a dart** capable of slaying everybody, ex- 
ceedingly keen, and resembling a large blazing brand. As it 
advanced, king Yudhishthira the just, with sharp shafts,** 
speedily cut,.it off into three fragments, and then pierced Duryo- 
dhana also with five arrows. Equipt with a golden staff, and 
producing a loud whizz, that dart then fell down,’* and while ' 
falling, looked resplendent like a large brand with blazing 
flames. Beholding the dart baffled, thy son, 0 monarch,** 
struck Yudhishthira with nine sharp and keen-pointed arrows. 
Pierced deeply by his mighty foe, that scorcher of foes** 
quickly took up an arrow for aiming it at Duryodhana. The 
mighty Yudhishthira then placed that arrow on his bow- 
string.** Filled with rage and possessed of great valor, the 
son of Pandu then shot it at his foe. That arrow, striking 
thy son, — that mighty car-warrior,*’ — stupified him and then 
(passing through his body) entered the Earth. Then Duryo- 
dhana, filled with wrath, uplifting, a mace of great impetu- 
osity,** rushed at king Yudhishthira the just, for ending the 
hostilities (that raged between the Kurus and the Pandus). 
Beholding him armed with that uplifted mace and resembling 
Yama himself with his bludgeon,*’ king Yudhishthira the just 
hurled at thy son a mighty dart blazing with splendour, en- 
dued with great impetuosity, and looking like a large blazing 
brand." Deeply pierced in the chest by that dart as he stood 
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on his car, the Kuru prince, deeply pained, fell down and 
swooned away.*‘ Then Bhinaa, recollecting his own vow, 
addressed Yudhishthira, saying, — This one should not be slain 
by thee, O king I — at which Yudhishthira abstained (from 
giving his foe the finishing blow).** At that time Kritavar- 
man, quickly advancing, came upon thy royal son then sunk 
in an ocean of calamity.*® Bhima then, taking up a mace 
adorned with gold and flaxen chords, rushed impetuously to- 
wards Kritavarman in that battle.*^ Thus occurred the battle , 
between thy troops and the foe on that afternoon, O monarch, 
every one of the combatants being inspired with the desire of 
victory/* **•* 


Section XXX. 

“Sanjaya said, — ‘Placing Kama at their van, thy warriors, 
difficult of defeat in fight, returned and fought (with the foe) 
a battle that resembled that between the gods and |^he Astiras,^ 
Excited by the loud uproar made by e lephants and men and 
cars and steeds and conchs, elephant-men and car-warriors and 
foot-soldiers and horsemen, in large numbers, filled with wrath, 
advanced against the foe and slew the latter with strokes of 
diverse kinds of weapons.* Elephants and cars and steeds and 
men, in that dreadful battle, were destroyed by brave warriors 
with sharp battle-axes and swords and axes and shafts of di- 
verse kinds and by means also of their animals.® Strewn with 
human heads that were adorned with white teeth and fair faces 
and beautiful eyes and goodly noses, and graced with beautiful 
diadems and ear-rings, and every one of which resembled the 
lotus, the Sun, or the Moon, the Earth looked exceedingly 
resplendent.* Elephants and men and steeds, by thousands, 
were slain with hundreds of spiked clubs and short bludgeons 
and darts and lances and hooks and Bhugiindis and maces. 

♦ The numbering of the verees in this section is very unsatisfactory 
in the Calcutta edition. I have made some corrections, the result of 
which, I fear, has been that the numbering will not be found to agree 
with that of any of the printed texts. — T. 



92 


MAHABHARATA. 


The blood ihat fell formed a river-like current on the field.^ 
In consequence of those car-warriors and men and steeds and 
elephants slain by the foe, and lying with ghastly features and 
gaping wounds, the field of battle looked like the domains of 
the king of the dead at the time of the universal dissolution.® 
Then, O god among inon, thy troops, and those bulls amongst 
the Kurus, viz., thy sons resembling the children of the 
celestials, with a hosfc of warriors of immeasurable might 
^at their van, all proeccdod against Satyaki, that bull of 
Cini’s race/ Thercnpjn that host, teeming with many fore- 
most of men and steeds and cars and elephants, producing 
an uproar loud as that of the vasty deep,®^ and resembling 
the army of the Asitras or that of the celestials, shone 
with fierce beauty/ Then the son of Surya, resembling 
the chief of the celestials himself in prowess and like unto 
the younger brother of Indra, struck that foremost one of 
Cini s race with shafts whose splendour resembled the rays 
of the Sun.® That bull of Cinis race also, in that battle, 
then quickly shrouded that foremost of men, with his car and 
steeds and driver, with diverse kinds of shafts terrible as the 
poison of the snake.*® Then many Atirathas belonging to 
thy army, accompanied by elephants and cars and foot- soldiers, 
quickly approached that bull among car-warriors, viz., Vasii- 
sena, when they beheld the latter deeply afflicted with the 
shafts of that foremost hero of Cinis race.** That force, how- 
ever, vast as the ocean, assailed by foes possessed of great 
quickness, viz , the Pfiiidava warriors headed by the sons of 
Drupada, fled away from the field. At that time a great 
carnage occurred of men ami cars and steeds and clephants.**^ 
Then those two foremost of men, viz., iirjiina and Ke5ava, 
having said their daily prayers and duly worshipped the lord 
Bhava, quickly rushed against thy troops, resolved -to slay 
those foes of theirs.** Their foes, (i. c., the Kurus) cast their 
eyes cheerlessly on that car whose rattle resembled the roar 
of the clouds and whose banners waved beautifully in the air 
and which had white steeds yoked unto it and which was com- 


♦ Literally — **uf the salt waters.” — T. 
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ing towards Then Arjima, bending Gandiva and as 

if dancii^on his car, filled the welkin and all the points of 
thr compass, cardinal and subsidiary, with showers of shafts, 
not leaving the smallest space empty,** Like the tempest 
destroying the clouds, the son of Pandu destroyed, with his 
arrows, many cars looking like celestial vehicles, that were 
well-adorned, and equipt with weapons and standards, along 
with their drivers.** Many elephants also, with the men that 
guided them, adorned with trimphal banners and weapons, and 
many horsemen with horses, and many foot-soldiers also, Arjuna 
despatched with his arrows to Yama’s abode,*^ Then Duryo- 
dhana singly proceeded against that mighty car-Avarrior who 
was angry and irresistible and resembled a veritable Yama, 
striking him with his straight shafts.*® Arjuna, cutting off 
his ad\^ersary s bow and driver and steeds and standard with 
seven shafts, next cut off his umbrella Avith one arrow.*® Ob- 
taining then an opportunity, he sped at Duryodhana an ex- 
cellent shaft capable of taking the life of the j'^c'rson struck. 
Drona’s son, hoAvever, cut off that shaft into seven fragments,*® 
Cutting oflf then the boAV of Drona’s son and slaying the four 
steeds of the latter Avith his arroAvs, the son of Pandu next cut 
off the formidable boAv of Kripa too.** Then cutting off tho 
bow of Hridika s son, he felled the latter s standard and steeds. 
Then cutting off the bow of Dus^asana, he proceeded against 
the son of Radha.** At this, Kama, leaving Satyaki, quickly 
pierced Arjuna with three arroAvs and Krishna Avith tAventy, and 
Partha again repeatedly.** Although many Avere the arroAvs 
that he shot while slaying his foes in that battle like Indra him- 
self inspired with wrath, Kama yet felt no fatigue.** McanAvhilc 
Satyaki, coming up, pierced Kama with nine and ninety fierce 
arrows, and once more Avith a hundred.** Then all the fore- 
most heroes among the Parthas began to afHict Kama. Yudha- 
manyu and Cikhandin and the sons of Draupadi and the 
Prabhadrakas,** and Uttamaiijas and Yuyutsu and the twins 
and Dhrishtadyumna, and the divisions of the Chedis and the 
Karushas and the Matsyas and the Kaikejas,®* and the mighty 
Chokitana, and king Yudhishthira of excellent a^oavs, — all these, 
—accompanied by cars and steeds and elephants, and foot- 
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soldiers of fierce prowess,*® encompassed Kama 'll? sides in* 
that battle, and showered upon him diverse kinds weapons, 
addressing him in harsh words and resolved to compa'sTa his 
destruction.** Cutting off that shower of weapons with his 
sharp shafts, Kama dispersed his assailants by the power of 
his weapons like the wind breaking down the trees that stand 
on its way.** Filled with wrath, Kama was seen to destroy 
car-warriors, and elephants with their riders, and horses with 
horse-men, and large bands of foot-soldiers.** Slaughtered by 
the energy of Kama’s weapons, almost the whole of that force 
of the Pandavas, deprived of weapons, and with limbs mangled 
and torn, retired from the field.** Then Arjuna, smiling the 
while, baffled with his own weapons the weapons of Kama, and 
covered the welkin, the Earth, and all the points of the com- 
pass with dense showers of arrows.** The shafts of Arjuna 
fell like heavy clubs and spiked bludgeons. And some amongst 
them fell like Qataghnis and some fell like fierce thunder- 
bolts.*^ Skughtered therewith, the Kaurava force consisting 
of infantry and horse and cars and elephants, shutting its eyes, 
uttered loud wails of woe and wandered senselessly.** Many 
were the steeds and men and elephants that perished on that 
occasion. Many, again, struck with shafts and deeply afflicted, 
fled away in fear.®* 

“ ‘Whilst thy warriors were thus engaged in battle from 
desire of victory, the Sun, approaching the setting mountain, 
entered it.*’ In consequence of the darkness, 0 king, but 
especially owing to the dust, we could not notice anything 
favorable or unfavorable.** The mighty bowmen (amongst the 
Kauravas), fearing a night -battle, O Bharata, then retired 
from the field, accompanied by all their combatants.®* Upon 
the retirement of the Kauravas, O king, at the close of the 
day, the Parthas, cheerful at having obtained the victory, also 
retired to their own encampment,*® jeering their enemies by 
producing diverse kinds of sounds with their musical instru- 
ments, and applauding Achyuta and Arjuna.^^ After those 
heroes had thus withdrawn the army, all the troops and all 
the kings uttered benedictions upon the Pandavas.*** The with- 
drawal having been made, those sinless men, viz., the Pan- 
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davas, became very glad, and proceeding to their tents rested 
there for the night/* Then Rakahasas, and Pi^achas, and 
carnivorous beasts, in large numbers, came to that awful field 
of battle resembling the sporting ground of Rudra himself/ 

Section XXXL 

"Dhritarashtra said, — “It seems that Arjuna slew all of 
you at his will ! Indeed, the Destroyer himself could not 
escape him in battle, if Arjuna took up arms against him 
Single-handed, Fartha ravished Bhadra, and single-handed, he 
gratified Agni I Single-handed, he subjugated the whole Earth, 
and made all the kings pay tribute 1* Single-handed, with his 
celestial bow, he slew the Nivdiakavachas ! Single-handed, 
he contended in battle with Mahadeva who stood before him ia 
the guise of a hunter !* Single-handed, he protected the Bha- 
ratas, and single-headed, he gratified Bhava 1 Single-handed, 
were all the kings of the Earth vanquished by hkn endued 
with fierce prowess / The Kurus cannot be blamed. On the 
other hand, they deserve praise (for their having fought with 
such a warrior) ! Tell me now what they did. Tell mo also, 
O Snta, what Duryodhana did after that !'• 

“Sanjaya said, — ‘Struck and wounded and overthrown from 
their vehicles and divested of armour and deprived of weapons 
and their beasts slain, with plaintive voices and burning with 
grief and vanquished by their foes, the vain Kauravas, entering 
their tents, once more took counsel of one another. They then 
looked like snakes deprived of fangs and poison trod upon by 
others.®'^ Unto them, Kama, sighing like an angry snake, 
squeezing his hands, and eyeing thy son, said,* — Arjuna is 
always careful, firm, possessed of skill, and endued with in- 
telligence. Again, when the time comes, Vasudeva awakes him 
(to what should be done) !* Today, by that sudden shower of 
weapons we were deceived by him 1 Tomorrow, however, O 
lord of Earth, I will frustrate all his purposes 1*® — Thus address- 
ed by Kama, Duryodhana said, — So be it ! — and then granted 
permission to those foremost of kings to retire. Bidden by the 
king, all those rulers proceeded to their respective tents.*^ 
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Having passed the night happily, they cheerfully went out for 
battle (the next day).*^* They then beheld an invincible array 
formed by king Yudhishtliira the just, that foremost one of 
Kuril's race, with groat care, and according to the sanction of 
Vrihaspati and U^anas.** Then that slayer of foes, viz., Duryo- 
dhana, called to mind the heroic Kama, that counteracter of 
foes, that warrior with neck like that of a bull, equal to Puran- 
dara himself in battle, the Maruts in might, Kartavirya in 
energy. Indeed, the heart of the king turned towards Karna.*^^* 
And the hearts of all the troops also turned to that hero, that 
SiUas son, that mighty bowman, as one's heart turns to a 
friend, in a situation of great danger.’*® 

“Dhritarashfcra said, — ‘What did Duryodhana next do, O 
SiUa, when the hearts of all of you turned towards Vikartana’s 
son Kama Did my troops cast their eyes on Radha’sson like 
persons afflicted with cold turning their gaze toAvards the Sun ? 
Upon the recommencement of the battle after the withdrawal 
of the troops,*® hoAv, O Sanjaya, did Vikartana’s son Kama 
fight ? How also did all the Panda vas fight with the Suta's 
son The mighty-armed Kama would, single-handed, slay 
the Parthas with the Srinjayas. The might of Kama’s arms 
in battle equals that of Cakra or Vishnu.®® His Aveapons afe 
fierce, and the prowess also of that high-souled one is fierce. 
Relying upon Kama, king Duryodhana had set his heart on 
battle.** Beholding that Duryodhana deeply afflicted by the 
son of Paudu, and seeing also tho sons of Pandu, displaying 
great proAvess, Avhat did that mighty car- warrior, viz , Kama, 
do ?** Alas, tho foolish Duryodhana, relying on Kama, hop- 
eth to vanquish the Parthas Avith their sons and Ke^ava in 
battle !*® Alas, it is a matter of great grief that Kama could 
not, with his strength, overcome the sons of Pandu in fight ! 
Without doubt. Destiny is supreme !** Alas, the terrible end 
of that gambling match hath noAV come ! Alas, these heart- 
rending sorrows, due to Duryodhana’s acts, many in number 
and like unto terrible darts, are now being borne by me, fO San- 

♦ This 13 a verse in one line. — T. 

t A triplet. — T. 
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jaya !** 0 sire, Suvala’s son used to be then regarded as a 
politic person. Kama also is always exceedingly attached to 
king Duryodhana.*' Alas, when such is the case, O Sanjaya, 
why have 1 then to hear of the frei|uent defeats and deaths of 
my sons There is no one that can resist the Panda vas in 
battle ! They penetrate into my mrmy like a man into the 
midst of helpless women ! Destiny, indeed, is supreme !’’* 

‘ Sanjaya said, — ^*0 king, think now of all those righteous 
acts of thine like that match at dice and the others 1 Acta 
that have passed away form the subjects of thought with ' 
man!**' One should not, however, reflect on byegone acts. 
One may be ruined by_ such reflection. That result (which 
thou hadst expected) is now much removed from the point of 
fruition, since, although possessed of knowledge, thou didst 
not reflect on the propriety or impropriety of thy acts then I 
Many a time wert thou, 0 king, counselled against warring 
with the Pandavas 1*®*’* Thou didst not, however, O monarch,, 
accept those counsels, from folly I Diverse sinful acts of a 
grave nature wm:e perpetrated by thee against fhe sons of 
Fandu .^* For those acts this awful slaughter of kings hath 
now come ! Ail that, however, is now past. Do not grieve, 
0 bull of Bharata’s race !'* O thou of unfading glory, listen 
ROW to the details of the awful carnage that has occurred 1 
“ ‘When the night dawned, Kama repaired to king Duryo* 
dhana.** Approaching the king, the mighty-armed hero said, 
— I shall, O king, engage in battle today with the illustrious 
son of Pandu !“ Either I will slay that hero today, or he will 
slay me ! In consequence of the diverse things both myself 
and Partha had to do, O Bharata,** an encounter, O king, could 
Rot hitherto take place between myself and Arjnna ! Listen 
now, O monarch, to these words of mine, spoken according to 
nay wisdom !•* Without slaying Partha in battle I will not 
come back, O Bharata 1 Since this army of ours hath been de* 
]^ived of its foremost warriors, and since I will stand in battle,'* 
PSrtha will advance against me, especially because I am des- 
titute of the dart that Cakra gave me ! Therefore, O ruler of 
men, listen now to what is beneficial I" The e nergy of my 
celestial weapons is equal to tb@ energy of Arjuna’s weapons 
13 
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In counteracting the feats of powerful foes, in lightness of 
hands, in the range of the arrows shot,** in skill, and in 
hitting the mark, Savyasachin is never my equal. In physical 
strength, in courage, in knowledge (of weapons), in prowess, 
O Bharata,** in aiming, Savyasachin is never my equal. My 
bow, called Vijaya, is the foremost of all weapons (of its 
kind).** Desirous of doing what Was agreeable (to Indra), it 
was made by Vi^wakarman (the celestial artificer) for Indra. 
With that bow, 0 king, Indra had vanquished the Daityas.** 
At its twang the Daityas had beheld the ten points to be 
empty.* That bow, respected by all, Cakra gave to Bhrigu’a 
son (Bama).** That celestial and foremost of bows Bbrigu’s 
son gave to me. With that bow I will contend in battle with 
the mighty-armed Arjuna, that foremost of victcMrious war* 
riors,** like Indra fighting with the assembled Daityas ! That 
formidable bow, the gift of Bama, is superior to Gandiva.** 

• It was with that bow that the Earth was subjugated thrice 
seven times (by Bhrigu’s son).** With that bow given to me 
by Bama I will contend in battle with the son of Fandu ! I 
will, 0 Duryodhana, gladden thee today with thy friends,** by 
slaying in battle that hero, viz., Arjuna, that foremost of 
conquerors ! The whole Earth with her mountains and forests 
and islands, without a heroic warrior (to oppose thy wish)** 
will, O king, become thine today, over which thyself with thy 
sons and grandsons will reign supreme ! Today there is nothing 
that is incapable of being achieved by me, especially when 
the object is to do what is agreeable to thee,** even as ascetic 
success is incapable of being missed by one zealously devoted 
to virtue and having his soul under control ! Arjuna will not 
be able to bear me in battle even as a tree in contact with fire 
is incapable of bearing that element.** I must, however, de- ' 
dare in what respect I am inferior to Arjuna. The string of 
his bow is celestial, and the two largo quivers of his are in- 
exhaustible. His driver is Govinda.** I have none like him. 
His is that celestial and foremost of bows, called Gandiva, 
which is irrefragible in battle.** . I also have that excellent. 


* The sense of the original is that the Daityas were stnpified,— T. 
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celestial, and formidable bow called Vijaya. In respect of 
our bows, therefore, O king, I am superior to Arjuna.** Listen 
now to those matters in which the heroic son of F&ndu hr 
superior to me ! The holder of the reins (of his steeds) is he 
of Da(;araha*s race who is adored by all the worlds !” His 
celestial car, decked with gold, given unto hinr by Agni, is im- 
penetrable in every part, and his steeds also, 0 hero, are endued 
with the speed of the mind.** His celestial standard, bearing 
the blazing Ape, is exceedingly wonderful. Again, Krishna 
who is the Creator of the universe, protects that car !*’ Though 
inferior to Arjuna in respect of these things, I still desire to 
fight with him. This Galya, however, the ornament of as- 
semblies, is equal to Caurin!** If he becomes my driver, 
victory will certainly be thine ! Let Oalya, therefore, who is 
incapable of being resisted by foes, be the driver of my car 1*^ 
Let a large number of carts bear my long shafts and those that 
are winged with vulturine feathers. Let a number of foremost 
cars, 0 monarch, with excellent steeds yoked uSto them,*® 
always follow me, 0 bull of Bharata's race ! By these arrange- 
ments I will, as regards the qualities mentioned, be superior 
to Arjuna !*^ Calya is superior to Krishna, and I am superior 
to Arjuna ! As that slayer of foes, viz., he of Da9arha s race, 
is acquainted with horselore,** even so is that mighty car-war- 
rior, viz., Calya acquainted with horselore. There is none 
equal to the chief of the Madras in might of arms,** As there 
is none equal to myself in weapons, so there is none equal to 
Calya in knowledge of steeds.*^ So circumstanced, I will be- 
come superior to Partha. Against my car, the very gods with 
Vasava at their head will not dare advance.” All these being 
attended to, when I take my stand on my car, I will become 
superior to Arjuna in the attributes of a warrior and will then, 
0 best of the Kunis, vanquish Phalguna 1*® I desire, 0 mon- 
arch, all this to be done by thee, O scorcher of foes ! Let these 
wishes of mine be accomplished. Let no time be suffered to 
elapse 1®^ If all this be accomplished, the most effectual aid 
will be rendered to mo on every desirable point. Thou wilt 
then see, 0 Bharata, what I will achieve in battle !** I will, 
by every means, vanquish the sons of Pandii in battle when 
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tbsy will approach me ! The very gods and the Amras are 
not able to advance against me in battle ! What need be said 
then of the sons of Fandu that are of bumim origin ? — ’** 
‘'Sanjaya continued, — ‘Thus addressed by that ornament 
of battle, viz., Kama, thy son, worshipping the son of Badha, 
nnswwed him, with a glad heart, saying,'” — Accomplish that, 
O Kama, which thou thinke.st 1 Equipt with goodly quivers 
and steeds, such cars shall foHow thee in battle !'* Let as 
' many cars as thou wishest bear thy long shafts and arrows 
equipt with vulturine feathers. Ourselves, as also all the kings, 
will, 0 Kama, follow thee in battle ! — 

“Sanjaya continued, — ‘Having said these words, thy royal 
son, endued with great prowess, approached the ruler of the 
Madras and addressed him in the following words.’ 


Section XXXII. 

“Sanjaya said, —‘Thy son then, 0 monardh, humbly ap> 
proaching that mighty car-warrior, viz., the ruler of the Madras, 
addressed him, from affection, in these words :* — 0 thou of true 
TOWS, 0 thou of ereat good fortune, 0 enhancer of the sorrows 
of foes, 0 ruler of the Madras, O hero in battle, 0 thou that 
inspirest hostile troops with fear,* thou hast heard, 0 foremost 
of speakers, how, for the sake of Kama who spoke unto me, 

I myself am desirous of soliciting thee among all these lions 
of kings !* O thou of incomparable prowess, 0 king of the 
Madras, for the destruction of the foe, I solicit theo today, 
with humility and bow of the head !* Therefore, for the des- 
truction of Partha and for my good, it behoveth thee, O fore- 
most of car-warriors, to accept, from love, the office of chariot- 
eer 1* With thee for his driver, the son of Bahda will subjugate 
my foes ! There is none else for holding the reins of Kama’s 
steeds,* except thee, 0 thou of great good fortune, thou that 
art the equal of Vasudeva in battle ! Protect Kama then by 
every means like Brahman protecting Mahe^wara’.' Even 
as he of Vrishni’s race protects by every means the son of Pan- 
du in all dangers, do thou, 0 chief of the Madras, protect the 
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son of Eadfaa today !* Bhishma, and Drona, and Eripa, and 
thyself, and the valiant ruler of the Khojas, and Gakuni the son 
of Suvala, and Drona’s son, and myself, constituted the chief 
streugth of our army !* Even thus, O lord of Earth, we had 
divided amongst ourselves the hostile army into nine portions 
for the share of each ! The share that had been allotted to 
Bhishma is now no more, as also that which had been allotted 
to the high-souled Drona.'* Going even beyond their allotted 
shares, those two slew my foes. Those two tigers among men, 
however, were old, and both of them have been slain deceit- 
fully." Having achieved the most di£5cult feats, both of 
them, 0 sinless one, have departed hence to heaven ! Simi- 
larly, many other tigers among men, of our army, slain by 
foes in battle, have ascended to heaven, casting off their lives 
and having made great exertions to the best of their powers.'*''* 
This my host, therefore, 0 king, the greater portion of which 
has been slaughtered, has been reduced to this state by the 
Parthas who were at first fewer than us. What should be 
done for the present ?'* Do that now, 0 lord of Earth, by 
which the mighty and the high-souled sons of Eunti, of 
prowess incapable of being baffled, may be prevented from 
exterminating the remnant of my host !'* O lord, the Fanda- 
vas have in battle slain the bravest warriors of this my force !'* 
The mighty-armed Earna alone is devoted to our good, as 
also thyself, 0 tiger among men, that art the foremost of 
car-warriors in the whole world !'* O Galya, Earna wishes 
to contend in battle today with Arjuna 1 On him, 0 ruler 
of the Madras, my hopes of victory are great !'• There is none 
else in the world (save thee) that can make so good a holder 
of the reins for Earna ! As Erishna is the foremost of all 
holders of reins for Fartha in battle, even so, 0 king, be thou 
the foremost of all holders of reins on Earna’s car !'* Accom- 
panied and protected, O sire, by him in battle, the feats that 
Fartha achieves are all before thee !** Formerly, Arjuna had 
never slain his foes in battle in such a way. Now, however, his 
prowess has become great, united as he is with Erishna !*' 
Day after day, 0 ruler of the Madras, this vast Dbartarashtra 
force is seen to be routed by Fartha because he is united with 
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• Krishna !** A poriiion remains of the share allotted to Kama 
and thyself, 0 thou of great splendour ! Bear that share with 
' Kama, and destroy it unitedly in battle !*• Even as Surya, 
uniting with Aruna, destroys the darkness, do thou, uniting 
with Kama, slay the Farthas in battle !** Let the mighty 
car-warriors (of the enemy), fly away, beholding in battle 
those two warriors endued with the effulgence of the morning 
Sun, viz., Kama and Galya, resembling two Suns risen above 
the horizon !** Even as darkness is destroyed, O sire, at the 
sight of Surya and Aruna, even so let the Eaunteyas with 
the Panchalas and the Srinjayas perish (beholding thee and 
Kama !** Kama is the formost of car-warriors, and thou art 
the foremost of drivers ! In the clash of battle, again, there is 
none equal to thee !*’ As he of Vrishni’s race protects the 
son of Pandu under all circumstances, even so let thyself 
protect Vikartana’s son Kama in battle !*' With thee as his 
driver, Kama will become invincible, O king, in battle with 
even the gods having Cakra at their head ! What then need be 
said about the Pandavas ? Do not doubt my words ! — 

“Sanjaya continued, — ‘Hearing these words of Duryodhana, 
Galya became filled with rage. Gontracting his brow into 
three lines, and waving his arms repeatedly,®* and rolling his 
large eyes red in wrath, that warrior of massive arms, proud 
of his lineage and wealth and knowledge and strength, said 
these words.*® 

“ ‘Galya said, — Thou insultest me, 0 son of Gandhari, or, 
without doubt, suspectest me, since thou solicitest me, without 
hesitation, saying, — Act thou, as a driver — Eegarding Kama 
to be supsrior to ourselves, thou applaudest him thus ! I, 
however, do not regard the son of Eadha as my equal in 
battle I'* Assign to me a much greater share, 0 lord of Earth ! 
Destroying that in battle, I will return to the place 1 came 
from !®* Or, if thou wishest, I will, 0 delighter of the Kurus, 
contend, single-handed, with the enemy ! While engaged in 
consuming the foe, behold thou my prowess today I®' Brood- 
ing upon an insult, O thou of Kuru’s race, a person like our- 
selves never engageth in my task. Do not have thy doubts 
about me ! Never shouldst thou humiliate me in battle!®' 
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Behold these two massiv^e arms of mine, strong as the thunder ! 
Behold also my excellent bow, and these shafts that resemble 
snakes of virulent poison !*’ Behold my car, unto which are 
yoked excellent steeds endued with the speed of the wind ! 
Behold also, 0 son of Gandhari, my mace decked with gold 
and twined with hempen chords Filled with wrath, I can 
split the very Earth, scatter the mountains, and dry up the 
oceans, with my own energy, O king Knowing me, O mon* 
arch, to be so capable of afflicting the foe, why dost thou appoint 
me to the office of driver in battle for such a low-born person as 
Adhiratha’s son It behoveth thee not, O king of kings, to 
set me to such mean tasks ! Being so superior, I cannot make 
up my mind to obey the commands of a sinful person He 
that causeth a superior person arrived of his own will and 
obedient from love, to yield to a sinful wight, certainly in- 
curreth the sin of confusing the superior with the inferior 1** 
Brahman created the Brahmanas from his mouth, and the 
Kshatriyas from his arms^ He created the Yai^yas from his 
thighs and the Cudras from his feet.^* In consequence of the 
union with one another of those four orders, O Bharata, from 
those four have sprung particular classes, viz., those born of men 
of superior classes wedding women of classes inferior to them- 
selves, and vice versa.** Protectors (of the other classes), ac- 
quirers of wealth, and givers of the same, have the Kshatriyas 
been described to be. The Brahmanas have been established 
on the Earth for the sake of favoring its people by assisting 
at sacrifices, by teaching, and acceptance of pure gifts.** 
Agriculture and tending of cattle and gift are the occupations 
of the Vaicjyas according to the scriptures, Cudras have been 
ordained to be the servants of the Brahmanas, the Kshatriyas, 
and the Vai<;yas.** Similarly, the Sutas are the servants of 
the Kshatriyas, and not the latter the servants of the former* 
Listen to these my words, O sinless one !*^ As regards myself, 
I am one whose coronal locks have undergone the sacred bath. 
I am born in a race of royal sages. I am reckoned a great car- 
warrior. I deserve the worship and the praises that bards and 
eulogists render and sing.** Being all this, O slayer of hostile 
troops, I cannot come forward to act as the driver of the Suta’a 
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son in battle <>' I will never fight, undergoing an act of 
humiliation. 1 ask thy permission, O son of Qandhari, for I 
will return home !*• — ’ 

“Sanjaya continued, -^‘Having said these words, that tiger 
among men and ornament of assemblies, viz., Calya, filled 
with rage, stood up quickly and endeavoured to get away from 
that concourse of kings.** Thy son, however, from affection 
and great regard, held the king, and addressed him in these 
sweet and conciliatory words, that were capable of accom- 
plishing every object :**— Without doubt, O Calya, it is even 
so as thou hast said ! But 1 have a certain purpose in view. 
Listen to it, O ruler of men !** Kama is not superior to 
thee, nor do 1 suspect thee, O king ! The royal chief of 
the Madras will never do that which is false.** Those foremost 
of men that were thy ancestors always told the truth. I think 
it is for this that thou art called Irtayani (the descendant of 
those that had truth for their refuge).** And since, O giver 
of honors, thou art like a barbed anrow to thy foes, there- 
fore art thou called by the name of ^alyd on Earth !*' O 
thou that makest large presents (to ifoahmanas) at sacrifices, 
do thou accomplish all that which, O virtuous one, thou hadst 
said thou wouldst accomplish before !** Neither the son of 
Badha nor myself am superior to thee in valor that I would 
select thee as the driver of those foremost of steeds (that are 
yoked unto Kama’s car) I** As, however, O sire, Kama is 
superior to Dhananjaya in regard to many qualities, even so 
doth the world regard thee to be superior to Yasudeva 1** 
Kama is certainly superior to Fartha in the matter of weapons, 
O bull among ment Thou too art superior to Krishna, in 
knowledge of steeds and might !‘® Without doubt, O mler of 
the Madras, thy knowledge of horses is twice greater than 
that which the high-souled Yasudeva hath 1 — '* 

‘Calya said, — Since, O son of Qandhari, thou describest 
me, O thou of Kuru’s race, in the midst of all these troops, 
to be superior to Devaki’s son, I am gratified with thee !'* I 
will become the driver of Bitdha’s son of great fame while he 
will be engaged in battle with that foremost one of Fandu’s 
sons, as thou solicitest me !*• Let this, however, 0 hero, ba 
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my understanding with Vikartana's son that I will, in his 
presence, utter whatever speeches I desire ! — 

“Sanjaya continued, — ‘O^king, thy son, with Kama then, 
O Bharata, answered the prince of the Madras, O best of 
Bharata’s raoe, saying, — So be it ! — * 


Section XXXIII. 

** ‘Duryodhana said, — Listen, once more, O ruler of the 
Madras, to what I will say- unto thee, about what happened, O 
lord, in the battle between the gods and the A suras in days 
of yore The great Rislii Markandeya narrated it to my sire, 
I will now recite it without leaving out anything, O best of 
royal sages ! Listen to that account confidingly and without 
mistrusting it at all!* Between the gods and tho Asuras, each 
desirous of vanquishing the other, there happened a great battle, 
O king, which had Taraka for its evil (root). It hath been heard 
by us that the Daityas were defeated by the go5s.® Upon 
the defeat of the Daityas^ the three sons of Taraka, named 
Tarakaksha, Kamalaksha, and Vidyunmalin, 0 king,* practising 
the austerost penances, lived in the observance of high vows. 
By those penances they emaciated their bodies, O scorcher of 
foes,* In consequence of their self-restraint, their penances, 
their vows, and contemplation, the boon-giving Grandsire be- 
came gratified with them and gave them boons,® Unitedly 
they solicited the Grandsire of all the worlds, O king, for tho 
boon of immunity from death at the hands of all creatures at 
all times.’^ The divine Lord and Master of all the worlds said 
unto them, — [There is nothing like immunity from death at 
the hands of all creatures 1 Therefore, ye Asuras, abstain 
from such a prayer ! Solicit some other boon that may seem 
desirable to you !]* — Then all of them, O king, having settled 
it amongst themselves after long and repeated conferences, 
bowed to the great Master of all the worlds and said these 
words : — [O god, 0 Grandsire, give us this boon !* Residing in 
three cities, we will rove over this Earth, with thy grace ever 
before us After a thousand years then, we will come together, 
and our three cities also, O sinless one, will become united 
14 
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into one 1^* That foremost one amongst the gods who will, witli 
one shaft, pierce those three cities united into one, will, O 
lord, be the cause of our destruction !]'* — Saying unto them, 
— [Let it bo SQ,] — that god ascended to heaven. Those A suras 
then, filled with joy at having obtained those boons, and having 
settled it among themselves'* about the construction of the three 
cities, selected for the purpose the great Asura Maya, the celes- 
tial artificer, knowing no fatigue or decay, and worshipped by all 
the Baityas and Banavas^^ Then Maya, of great intelligence, 
by the aid of his own ascetic merit, constructed the three 
♦cities, one of which was of gold, another of silver, and the 
third of black iron.'* The golden city was set in heaven, the 
silver city in the welkin, and the iron city was set on the 
Earth, all in such a way as to revolve in a circle, 0 lord of 
Earth !*'* Each of those cities measured a hundred Tojanas 
in breadth and a hundred in length. And they consisted of 
houses and mansions and lofty walls and porches.*’^ And 
though teeming with lordly palaces close to each other, yet 
the streets wore wide and spacious. And they were adorned 
with diverse mansions and gate-ways.'* Each of those cities, 
again, O monarch, had a separate king.'*' The beautiful city 
of gold belonged to the illustrious Ttirakaksha ; the silver city 
to Kamalaksha, and the iron one to Vidyunmalin.*® Those 
three Baitya kings, soon assailing the three worlds with their 
energy, continued to dwell and reign, and began to say,— 
[Who is he called the Creator?]®* — ^Unto those foremost of 
Danavas having no heroes equal to them, came millions upon 
millions, from every side,” of proud and flesh-eating Banavas 
who had before been defeated by the celestials, and who now 
settled in the three cities, desirous of great prosperity.** Unto 
all of them thus united, Maya became the supplier of every 
thing they wanted. Relying upon him, all of them resided 
there, in perfect fearlessness.** Whoever amongst those resid- 
ing in the triple city wished for whatever object in his heart, 
had his wish fulfilled by Maya aided by the latter’s powers of 

* Chakrasthtm is explained by Nilakantha in the sense in which I 

render it here.— T. 
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illu3ion.** Tarakakasha had' a heroic and mighty son name(f 
Hari. He underwent the austerest of penances, upon which 
the Grandsire became gratified with him.** When the god was 
gratified, Hari solicited a boon of him, saying, — [Let a lake 
start into existence in our city, suck that persons, slain by 
means of weapons, may, when thrown into it, come out with 
life and redoubled strength 1]*^ — Obtaining this boon, the heroic 
Hari, son of Tarakaksha, createci a lake, O lordi in his city, 
that was capable of reviving the dead.** In whatever form and 
whatever guise a Daitya might be slain, if thrown into that 
lake, he came out, restored to life, in the selfsame form and 
guise.** Obtaining back their slain, the Daityas began to afflict 
the three worlds. Crowned with success by means of austere 
penances, those enhancers of the fears of the gods*** sustained, 
O king, no diminution in battle.** Stupified then by covetous- 
ness and folly, and deprived of their senses, all of them began 
to shamelessly exterminate the cities and towns established all 
over the universe.** Filled with pride at the boon^ they had 
received, and driving before them, at all times and from alt 
places, the gods with their attendants, they roamed at will 
over celestial forests and other realms dear to the denizens of 
heaven and the delightful and sacred asylums of Itishis, And 
the wicked Ddnavas ceased to show any respect for anybody.***®^ 
While the worlds were thus afflicted, Cakra, surrounded by the 
Maruts, battled against the three cities by hurling his thunder 
upon them from every side.** When, however, Purandara 
failed to pierce those cities made impenetrable, O king, by the 
Creator with his boons, ^ the chief of the celestials, filled with 
fear, and leaving thbse cities, repaired with those very gods to* 
that chastiser of foes, viz., the Grandsire, for representing unto 
him the oppressions committed by the Asuras,^'^ Eepresenting 
everything and bowing their heads unto him, they asked the 
divine Grandsire the means by which the triple city could 
be destroyed.** The illustrious Deity, hearing the words of 
Indra, told tho gods, — [He that is an offender against you 
offends against me also !** The Asuras are all of wicked souls 
and always hate the gods ! They that give pain to you always 
offend against me I am impartial to all creatures I There is 
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no doubt in this ! For all that, however, they that are ti»- 
righteous should be slain. This is my fixed vow Those 
three forts are to be pierced with one shaft. By no other 
means can their destruction be effected. None else, save 
Sthanu, is competent to pierce them with one shaft.** Ye 
Adityas, select Sthanu, otherwise called Igana and Jishnu, who 
is never fatigued with work, as your warrior ! It is he that will 
destroy those Aauraa /]^* — Hearing these words of his, the 
gods with Cakra at their head, making Brahman take their 
loader, sought the protection of the Deity having the bull for 
his mark.** Those righteous ones, accompanied by Riahis 
devoted to the severest penances and uttering the eternal words 
of the VedaSy sought Bhava with their whole soul.** And 
they praised, O king, in the high words of the VedaSy that 
dispoller of fears in all situations of fear, that Universal 
Soul, that Supreme Soul, that one by whom this All is per- 
vaded with his Soul.** Then him who, by especial penances, 
had learnt tq still all the functions of his Soul and under- 
stood the distinction of Soul from Matter, — him who had his 
soul always under control,*^ — him, called Igana, — that lord of 
Uma, that mass of energy, — the gods beheld, — him, that is, 
who hath no equal in the universe, that source (of everything), 
that sinless Self.** Though that Deity is one, they had imaerin- 
ed him to be of various forms. Beholding in that high-souled 
one those diverse forms that each had individually conceived in 
his own heart, all of them became filled with wonder.*® Be- 
holding that Unborn one, that Lord of the universe, to be the 
embodiment of all creatures, the gods and the regenerate 
RishiSy all touched the Earth with their heads.®* Saluting 
thorn with the word — [Welcome] — and raising them from their 
bent attitudes, the illustrious Cankara addressed them smiling- 
ly, saying, — [Tell us the object of your visit !]®‘ — Commanded 
by the Threo-eyod god, their hearts became easy. They 
then said these words unto him : — Our repeated salutations 
to thee, O lord 1®* Salutations to thee that art the source of 
all the gods, to thee armed with the bow, to thee that art full 
of wrath ! Salutations to thee that hadst destroyed the sacri- 
fice of that lord of creatures (via., Daksha), to thcc that art 
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adored by all the lords of creatures !** Salutations to thee 
that art always praised, to thee that deservest to be praised, to 
thee that art Death’s self! Salutations to thee that art red, to 
thee that art fierce, to thee that art blue-throated, to thee that 
art armed with the trident^** to thee that art incapable of being 
baffled, to thee that hast eyes as beautiful as those of the 
gazelle, to thee that fightest with the foremost of weapons ; to 
thee that deservest all praise, to thee that art pure, to thee that 
art destruction s self, to thee that art the destroyer to thee that 
art irresistible, to thee that art Brahman, to thee that leadest the 
life of a Brahinachitrin ; to thee that art I(;ana ; to thee that 
art immeasurable, to thee that art the great controller, to thee 
that art robed in tatters to thee that art ever engaged in 
penances, to thee that art tawny, to thee that art observant 
of vows, to thee that art robed in animal skins ; to thee that 
art the sire of Kumara, to thee that art three-eyed, to thee 
that art armed with the foremost of weapons,^^ to thee that 
destroyest the afflictions of all that seek thy shelter, to thee 
that destroyest all haters of Brahmanas, to thee that art the 
lord of all trees, the lord of all men, the lord of all kine, and 
ever the lord of sacrifices !** Salutations to thee that art 
always at the head of troops, to thee that art three-eyed, to thee 
that art endued with fierce energy ! We devote ourselves to 
thee in thought, word, and deed ! Be gracious unto us !]*® — 
Gratified with these adorations, the holy one, saluting them 
with the word — 'Welcome] — said unto them, — [Let your fears 
be dispelled ! Say, what we are to do for you 1] — ’ 


Section XXXIV. 

“ ‘Duryodhana said, — After the fears of those throngs of the 
Pitris, the gods, and the Rishis had thus been dispelled by that 
high souled Deity, Brahman, then offered his adorations unto 
Cankara, and said these words for the benefit of the universe 
— [Through thy favor, 0 Lord of all, the Lordship of all crea- 
tures is mine ! Occupying that rank, I have given a great 
boon to the Danavas It bch jvcth none else, save thee, 
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O Lord of the Past and the Future, to destroy those 'wicked 
wights that show no regard for any one ! Thou, O god. art the 
only person competent to slay the foes of those denizens of 
heaven that have sought thy protection and that solicit thee f 

0 Lord of all the gods, show favor to these ! Slay the Dana- 
vda, 0 wiolder of the trident 1*'^ O giver of honors, let the 
universe, through thy grace, obtain happiness ! O Lord of all 
the worlds, thou art the one whose shelter should be sought f 
We all seek thy shelter !]‘ — 

“ ‘ — Sthanu said, — [All your foes should be slain, I think 1 

1 do not, however, venture to slay them single-handed ! The 
enemies of the gods are possessed of might !' Therefore, all of 
you, united together, consume those enemies of yours in battle, 
with half my might ! Union is great strength !]’' — 

“ ' — The gods said, — [Theirs is twice the energy and might 
of ourselves, we think, for we have already seen their energy 
and might ']* — 

< “ — T^he holy one said, — [Those sinful wights that have 
offended against ye should be slain ! With half of my energy 
and might, slay all those enemies of yours !]’ — 

‘ “ — The gods said, — [We will not be able, O Mahe^wara, to 
bear half of thy energy ! With, on the other hand, half of 
our united might, do thou slay those foes I]'®— r 

“ ‘ — The holy one said, — [If, indeed, ye have not the ability 
to bear half of my might, then, endued with half of your 
united energy, I will slay them !]'* — ’ 

“‘Duryodhana continued, — The celestials then, addressing 
that god of gods, said, — [So be it] — O best of kings ! Taking 
half of their energies from all of them, he became superior in 
might.'* Indeed, in might that god became superior to all in 
the universe ! From that time Cankara came to be called 
Mithadeva.*^* And Mahxdeva then said, — [Armed with bow 
and shaft, I will, from my car, slay in battle those foes of 
yours, ye denizens of heaven !’* Therefore, ye gods, see now to 
my car and bow and shaft so that I may, this very day, throw 
the Asaraa down on the Earth !]** — 


• The great god.— T, 
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« <— The gods said,— [Gathering all forms that may be found 
In the three worlds and taking portions of each, we will, 0 Lord 
of the gods, construct a car of great energy for thee !‘* It will 
be a large car, the handiwork of Vigwakarman, designed with 
intelligence !] — Saying this, those tigers among the gods began 
the construction of that car.*^ And they made Vishnu and 
Soma and Huta^a the arrow for Cankara’s use.' Agni became 
the staff, and Soma became the head, and Vishnu the point, 
O king, of that foremost of arrows.** The goddess Earth, with 
ber large cities and towns, her mountains and forests and is- 
lands, that home of diverse creatures, was made the car.** 
The Mandara mountain was made its axle ; and the great river 
■Oanga was made its Jangha ; and the points of the compass, 
'Cardinal and subsidiary, became the ornaments of that car.** 
The constellations became its shaft ; the Krita age became its 
yoke ; and that best of snakes, viz., Vasuki, became the 
Kuvara of that car.** Himavat and Vindhya mountains be- 
came its Apaskara and Adhiahthcina ; and the Ud^a and the 
Asta mountains were made the wheels of that car by those fore- 
most ones among the gods.** The excellent Ocean, that abode 
of the Ddnavaa, they made its other axle. The seven Jtishis 
became the protectors of the wheels of that car.** Ganga and 
Saraswati and Sindhu and the Sky became its Bhv/ra ; all the 
other rivers and all the waters became the chords for binding 
the several limbs of that car.** Day and Night and the other 
divisions of time such as Kolas and Kasthaa, and the Seasons 
became its Anukarsha. The blazing planets and the stars 
became its wooden fence.** Eeligion, Profit, and Pleasure, 
united together, became its Trivenu. The herbs and the 
creepers, decked with flowers and fruits, became its bells.** 
Making the Sun and the Moon equal, these were made the 
(other two) wheels of that foremost of cars. Day and Night 
were made its auspicious wings on the right and the left.** 
The ten foremost of snakes having Dhritarashtra for their first, 
all exceedingly strong, formed the (other) shaft of that car. 
The Sky was made its (other) yoke, and the Clouds called Sam- 
vartaka and Valahaka vrete the leathern strings of the yoke. 
The two Twilights, and Dhriti, and Medhd, and and 
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Scinnafi,*** and th^ firmament bespangled with planets and 
stars, were made the skins for covering that car. Those Regents 
of the world, viz., the Lords of the gods, of the waters, of 
the dead, and of treasures, f were made the steeds of that can** 
Kalaprishtha, and Nahiisha, and Karkotaka, and Dhananjaya, 
and the other snakes became the chords for binding the manes 
of the steeds.*® The cardinal and the subsidiary directions 
became the reins of the steeds of that car. The Vedic sound 
Vashat became the goad, and Odyatri became the string 
attached to that goad.*^ The four auspicious days were made 
the traces of the steeds, and the Pitris presiding over them 
were made the hooks and pins.t** Action and Truth and 
ascetic Penances and Profit, wore made the chords of that car. 
The Mind became the ground upon which that car stood, and 
Speech the tracks upon which it was to proceed.** Beautiful 
banners of various hues waved on the air. With lightning and 
Indra’s bow attached to it, that blazing car gave fierce light.** 
That space of time which, on a former occasion, had, in the 
Sacrifice of the high-souled Icjana, been fixed as a Year, be- 
came the bow, and the goddess Savitri became tho loud- sound-/ 
ing bowstring.** A celestial coat of mail was made, decked 
with costly gems, and impenetrable and effulgent, sprung from 
the wheel of Time.** That golden mountain, viz., the beautiful 
Mcru, became the flagstaff, and the clouds decked with flashes 
of lightning became its banners.** Thus equipt, that car shone 
brilliantly like a blazing fire in the midst of the priests officiat- 
ing at a sacrifice. Beholding that car properly equipt, the 
gods became filled with wonder.®* Seeing tho energies of the 
entire universe united together in one place, O sire, the gods 
wondered, and at last represented unto that illustrious Deity 

* These are embodiments or personifications of courage, intelligence! 
gravity, and humility. — T. 

+ i. e, Indra, Varuna, Yama, and Kuvera. — T. 

} The four auspicious days mentioned here are (1) the day of new 
moon, with a portion of the previous lunar day running into it, (2) the 
day of full moen, with a portion of the previous lunar day running 
into it, (3) the day of new moon by itself, and the day of full moon 
by itself.— T. 
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tliat the' car was ready.®® After, O monarch, that best of cars 
had thus been constructed by the gods, O tiger among men, 
for grinding their foes,^® Gankara placed upon it his own celes- 
tial weapons. leaking the sky its flagstaff, he placed upon it 
his bovine bull.^* The Brahmana’s rod, the rod of Death, 
Rudra’s rod, and Fever became the protectors of the sides of 
that car and stood with faces turned towards all sides.^® Athar- 
van and Angiras became the protectors of the car-wheels of 
that illustrious warrior. The Rigveda, the Samaveda, and 
the Pur anas, stood in advance of that car.*® The histories 
and the Yajurveda became the protectors of the rear. All 
sacred Speeches and all the Sciences stood around it,** and 
all hymns, 0 monarch, and the Vedic sound of Vashat also. 
And the syllable Om, 0 king, standing in the van of that car, 
made^it exceeding beautiful.** Having made the Year adorned 
with the six seasons his bow, he made his own shadow the 
irrefragable string of that bow in that battle.*® The illustrious 
Rudra is Death’s self ; the Year became his bow ; lihe Death- 
night, therefore, which is Rudra’s shadow, became the indes- 
tructible string of that bow.*’^ Vishnu and Agni and Soma 
became (as already said) the arrow. The universe is said to 
consist of Agni and Soma. The universe is similarly said to 
consist of Vishnu.** Vishnu is, again, the Soul of the holy 
Bhava of immeasurable energy. For this the touch of that 
bowstring became unbearable to the Amro^.*® And the lord 
Gankara cast on that arrow his own irresistible and fierce 
wrath, the unbearable fire of anger, viz,, that which was born of 
wrath of Bhrigu and Angiras.®® Then He called Blue and 
Red, or Smoke, — that terrible Deity robed in skins, — looking 
like ten thousand Suns, and shrouded by the fire of superabun- 
dant Energy, blazed up with splendour.* ‘ That discomfitter 
of even him that is difficult of being discomfitted, that victor, 
that slayer of all haters of Brahma, called also Hara, that 
rescuer of the righteous and destroyer of the unrighteous,*® viz., 
the illustrious Sthanu, accompanied by many beings of terrible 
might and terrible forms that were endued with the speed of 
the mind and capable of agitating and crushing (all foes), as if 
with all the fourteen faculties of the soul awake about him, 
15 
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fdoked exceedingly resplendent." Having his limbs for thelf 
refuge, this entire universe of mobile and immobile creatures 
that were present there, 0 king, looked beautiful, presenting a 
highly wonderful appearance.** Beholding thatkOar, duly equipt, 
he cased himself in mail and armed himself with the bow, and 
took up that celestial shaft born of Soma and Vishnu and Agni.** 
The gods, 0 king, then commanded that foremost of celestials, 
viz.. Wind, to breathe after that puissant Deity all the frag* 
ranee that he carries.'* Then Mahadeva, terrifying the very 
gods, and making the very Earth tremble, ascended that car 
resolutely." Then the great Rishia, the Gandharvas, those 
throngs of gods and those diverse tribes of Apsaraa, began to 
praise that Lord of the gods while he was about to ascend that 
CM." Adored by the regenerate Rishia, and praised by the 
eulogists and diverse tribes of dancing Apaavaa well- versed in 
the art of dancing," that boon-giving lord, armed with scimitar 
and arrow and bow, looked very beautiful. Smiling, he then 
asked the gods, — [Who will become my driver ?]‘® — The gods 
answered him, saying, — [He whom thou wilt appoint, will, O 
Lord of the gods, without doubt, become thy driver !]"— Unto 
them the god replied, — [Reflecting yourselves, without delay 
make him my driver who is superior to me !]" — Hearing these 
words uttered by that high-souled Deity, the gods repaired unto 
the Grandsire and inclining him to grace, said these words ■ 
[We have accomplished everything, 0 holy one, that thou hadst 
ordered us to do in the matter of afflicting the foes of the 
celestials ! The Deity having the bull for his mMk has been 
gratified with us !'* A car hath been constructed by us, eqnipt 
with many wonderful weapons ! We do not, however, know 
who is to become the driver of that foremost of cars !" There- 
fore, let some foremost one among the gods be appointed as the 
driver ! 0 holy one, it behoveth thee to make true those words 
that thou, O lord, hadst then said to us !" Before this, 0 god, 
thou hadst even said to us that thou wouldst do us good I 
It behoveth thee to accomplish that promise !" That irresis- 
tible and best of cars, that router of our foes, hath been 
constructed out of the component parts of the celestials ! The 
.Deity Mmed with RinUka hath been made the warrior .who ia 
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lo stand on it ! Striking the Danavos with fear, he is pre^ 
pared for battle.** The four Vedaa have become the four 
foremost of steeds. With her mountakis, the Earth has be* 
eome the car of that bigh-souled one. The stars have become 
the adornments of that vehicle. (As already said) Hara is 
the warrior ! We do not, however, see who is to become the 
driver I" A driver should be sought for that car who is 
superior to all these ! Equal to thee in importance is that car, 
O god, and Bara is the warrior ! Armour, and weapons, and 
bow, — these, — wo have got already, O Grandsire !** Except 
thee, we do not behold any person that can make its driver ! 
Thou art endued with every accomplishment ! Thou, O lord, 
art superior to all the gods !** Mounting upon that car with, 
speed, hold the reins of those foremost of steeds, for the vie* 
tory of the celestials and the destruction of their foes !}T*— It 
has been heard by us that bowing with their heads unto the 
Orandsire, that Lord of the three worlds, the gods sought to 
gratify him for inducing him to accept the drivership.*^ 

“ '—The Grandsire said, — [There is nothing of untruth in> 
all this that ye have said, ye denizens of heaven. I will hold 
the reins of the steeds for Eaparddin while he will be engaged 
in fight!]** — Then that illustrious god, that Creator of the 
worlds, the Grandsire, was appointed by the gods as the 
driver of the high-souled I^ana.** And when he was about 
to ascend quickly upon that car worshipped by all, those steeds, 
endued with the speed of the wind, bowed themselves with 
their heads to the Earth.** Having ascended the car, the 
illustrious Deity, viz., the Grandsire, resplendent with his own 
energy, took the reins and the goad.** Then the illustrious 
god, raising those steeds, addressed that foremost one among 
the gods, viz., Sthanu, saying, — [Ascend .•]*• — Then, taking that 
arrow composed of Vishnu and Soma and Agni, Sthanu ascend- 
ed the car, causing the foe to tremble by means of his bow.** 
The groat Rishis, the Gandharvas, the throngs of gods, and 
the diverse tribes of Apearos, then praised that Lord of tho 
gods after he had ascended the car.'" Besplendent with beauty, 
the boon-giving Lord, armed with scimitar, shaft, and bow, 
itayed on the car, causing the three worlds to blaze forth 
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with his own energy.* ‘ The great Deity once more said untdf 
the gods headed by Indra, — [Ye should never grieve, doubting 
my ability to destroy the Asuras !** Know that the Aauraa 
have already been slain by means of this wrow !] — The gods 
then answered, saying, — [It is true I The Amraa have already 
been slain!]** — Indeed, the gods, thinking that the words 
which the divine Lord had said could not be untrue, became 
exceedingly gratified.®* Then that Lord of the gods proceeded, 
surrounded by all the gods, upon that large car, O king, which 
had nothing to compare with it.** And the illustrious Deity 
was adored the while by the attendants that always wait upon 
him, and by others that subsisted on meat, that were invin- 
cible in battle, and that danced in joy on the present occasion, 
running wildly on all sides and shouting at one another.** 
Itishis also, of great good fortune, possessed of ascetic merit, 
and endued with high qualities, as also the gods, wished for 
Mahadeva’s success.*^ When that boon-giving Lord, that dis- 
peller of the fears of the three worlds, thus proceeded, the 
entire universe, with all the gods, O best of men, became ex- 
ceedingly gratified.®* And the Riahia there adored that Lord 
of the gods with diverse hymns, and enhancing his energy. 
O king, took up their station there.** And millions upon 
millions of Gandharvaa played upon diverse kinds of musical 
instruments at the hour of his setting out.*® When the boon^ 
giving Brahman, having ascended the car, set out for the 
Aa'iiras, the Lord of the universe, smiling the while, said, — 
[Excellent, Excellent 1*^ Proceed, O god, to the spot where 
the Daityaa are ! Urge the steeds wakefully I Behold today 
the might of my arms while I slay the foe in battle !]** Thus 
addressed. Brahman urged those sfceods endued with the fleet- 
ness of the wind or thought towards that spot where the triple 
city, O king, stood, protected by the Daityaa and the Dana- 
vaa,^^ With those steeds worshipped by all the worlds, and 
which coursed with such speed that they seemed to devour the 
skies, the illustrious god quickly proceeded for the victory of 
the denizens of heaven.** Indeed, when Bhava, riding on that 
case, set out towards the triple city, his bull uttered tremendous 
roars, filling all the points of the compass.®* Hearing that 
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loud and terrible roar of the bull, many of the descendants and 
followers of Taraka, those enemies of the gods, breathed their 
last,’* Others amongst them stood, facing the foe, for battle. 
Then Sthanu, 0 king, armed with trident, became deprived of 
his senses in wrath. All creatures became frightened, and 
the three worlds began to tremble. Frightful portents appeared 
when he was on the point of aiming that shaft.®* In conse- 
quence, however, of the pressure caused by the weight of Soma, 
Agni, and Vishnu that were in that shaft, as also of the 
pressure caused by that of Brahman and Rudra and the latter's 
bow, that car seemed to sink.*® Then Narayana, issuing out 
of the point of that shaft, assumed the form of a bull and 
raised that large car.‘"^ During the time the car had sunk 
and the foe had began to roar, the illustrious Deity, endued 
with great might, began, from rage, to utter loud shouts, 
standing, O giver of honors, on the head of his bull and the 
back of his steeds. At that time the illustrious Rudra was 
employed in eyeing the Ddnava city.^®* While jin that pos- 
ture, O best of men, Rudra cut off the teats of the horses 
and clove the hoofs of the bull,^®* Blessed be thou, from 
that date, the hoofs of all animals of the bovine species came 
to be cloven. And from that time, O king, horses, afflicted 
by the mighty Rudra of wonderful deeds, came to be with- 
out teats.^®^ Then Sarva, having stringed his bow and 
aimed that shaft with which he had united the Pdfupata 
weapon, waited, thinking of the triple city.*®* And, O king, 
as Rudra thus stood, holding his bow, the three cities, during 
that time, became united.*®® When the three cities, losing 
their separate characters, became united, tumultous became the 
joy of the high-souled gods.*®’^ Then all the gods, the Siddhas, 
and the great Rishis^ uttered the word Jay a, adoring Mahe- 
<}wara.*®* The triple city then appeared immediately before 
that god of unbearable energy, that the deity of fierce and 
indescribable form, that warrior who was desirous of slaying the 
Aswms.*®® That illustrious deity, that Lord of the universe, 
then, drawing that celestial bow, sped that shaft which re- 
presented the might of the whole universe, at the triple city.**® 
Upon that foremost of shafts, O thou of great good fortune, 
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being shot, loud vails of woe were heard from those cities wi 
they began to fall down towards the Earth. Burning those* 
Amras, he threw them down into the Western ocean.'** Thus 
was the triple city burnt and thus were the SSnavaa exter- 
minated by Mahe 9 wara in wrath, from desire of doing good to- 
the three worlds."* The fire born of his own wrath, the three- 
eyed god quenched, saying, — [Do not, O, reduce the three 
worlds to ashes !]"* — After this, the gods, the Riahia, and the 
three worlds, became all restored to their natural dispositions, 
and gratified Sthanu of unrivalled energy with words of high 
import."* Beceiving then the permission of the great god, the- 
gods with the Creator at their head went away to the places 
they came from, their object accomplished after such effort."* 
Thus did that illustrious Deity, that Creator of the worlds, that 
Lord of both the Gods and the Aauraa, viz., Mahe^wara, did* 
that which was for the good of all the worlds."* As the illustri- 
ous Brahman, the Creator of the worlds, the Grandsire, the- 
Supreme Deity ef unfading glory, acted as the driver of Budra,"* 
so do thou restrain the steeds of the bigh-souled son of Badha 
like the Grandsire restraining those of Budra !"* There is not 
the slightest doubt, O tiger among kings, that thou art superior 
to Krishna, to Kama, and to Phalguna !"* In battle, Kama is- 
like Budra, and thou art like Brahman in policy. United, ye 
two, therefore, are competent to vanquish my foes that are evea 
like the Aauraa.^** Lot, O Calya, that be speedily done today 
by which this Kama, grinding the Pandava troops, may be able 
to slay Kunti’s son owning white steeds and having Krishna 
for the driver of his car !**• Upon thee depend Kama, our- 
selves, our kingdom, and (our) victory in battle ! Hold the 
reins, therefore, of the excellent steeds (of Kama) 1'** There 
is another story which I will narrate. Listen once more to it ! 

A virtuous Brahmana had recited it in the presence of my 
fikther.'** Hearing those delightful words fraught with the 
reasons and purposes of acts, do, 0 Calya, what thou mayst 
settle, without entertaining any scruples !'** In the race of 
the Bhrigus was Jamadagni of severe ascetic penances. He 
had a son endued with energy and every virtue, who became 
celebrated by the name of Bama.'** Practising the austerest 
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peniinces, of cheerful soul, bound to observances and vows, 
and keeping his senses under control, he gratified the god Bhava 
for obtaining weapons.*** In consequence of his devotion and 
tranquillity of heart, Mahadeva became gratified with him. 
And Cankara, understanding the desire cherished in his heart, 
showed himself unto Bama.*** And Mahadeva said, — [0 Bama, 
I am gratified with thee < Blessed be thou, thy desire is 
known to me 1 Make thy soul pure 1 Thou wilt then have 
all that you desire !*** I will give thee all weapons when thou 
wilt become pure. Those weapons, O son of Bhrigu, burn a 
person that is incompetent and that is not deserving of 
them !]‘" — Thus addressed by that god of gods, that deity 
bearing the trident, the son of Jamadagni, bending his head 
unto that puissant and high-souled one, said,*** — [0 god of 
gods, it behoveth thee to give those weapons unto me that 
am always devoted to thy service, when, indeed, thou wilt re- 
gard me fit for holding them !]***— 

“*Duryodhana continued, — With penances the^, and res- 
training his senses, and observances of vows, and worship and 
offerings and with sacrifices and Homa performed with mantras, 
Bama adored Sarva for many long years.'** At last Mahadeva, 
pleased with the high-souled son of Bhrigu’s race, described 
him, in the presence of his divine spouse, as possessed of many 
virtues :'** — [This Bama, of firm vows, is ever devoted to me !] 
< — Gratified with him, the Lord Cankara thus repeatedly pro- 
claimed his virtues in the presence of the gods and the Rishis, 
O slayer of foes!"* Meanwhile, the Daityas became very 
mighty. Blinded by pride and folly, they afflicted the denizens 
of heaven.'*' The gods then, uniting together, and firmly 
resolved to slay them, strove earnestly for the destruction of 
those foea They, however, failed to vanquish them.'** The 
gods then, repairing to Maheqwara the lord of XJma, began 
to gratify him with devotion, saying,—[Slay our foes I]'**— 
That god, having promised the destruction of their foes unto 
the celestials, summoned Bama the descendant of Bhrigu. 
And Cankara addressed Bama, saying,"* — [O descendant of 
Bhrigu, slay all the assembled foes of the gods, from desire of 
doing good unto all the worlds as also for my satisfaction I]"*— 
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Thug addressed, Bama replied utito that boon-giving Lord of 
Three-eyes, saying,— [What strength have I, 0 chief of the 
gods, destitute as I am of weapons, to slay in battle the assem- 
bled DdLudVGLB that are accomplished in weapons and invincible 
in fight — Mahe 9 wara said, — [Go thou at my command I 
Thou shalt slay those foes ! Having vanquished all those ene- 
mies, thou shalt acquire numerous merits 1]*^*— Hearing these 
words and accepting them all, Bama, causing propitiatory rites 
to be performed for his success, proceeded against the Dana- 
vaa}^^ Addressing those enemies of the gods that were endued 
with might and possessed with folly and pride, he said, — [Ye 
Daityaa that are fierce in battle, give me battle I have 
been sent by the God of gods to vanquish you !] — Thus address- 
ed by the descendant of Bhrigu, the Daityaa began to fight.^^* 
The delighter of the Bhargavas, however, slaying the Daityaa 
in battle, with strokes whose touch resembled that of Indra’s 
thunder,^^* came back to Mahadeva. Jamadagni’s son, that 
foremost oi^ Brahmanas, returned with many wounds on his per- 
son inflicted by the Danavaa. Touched, however, by Sthanu, 
his wounds were immediately healed/^** Gratified also with 
that feat of his, the illustrious god gave diverse kinds of 
boons unto the high-souled son of Bhrigu.**’^ With satisfaction 
in his heart, the trident-wielding god of gods said, — [The pain 
thou hast suffered in consequence of the fall of weapoos upon 
thy body evidences the superhuman feat that thou hast 
achieved, 0 delighter of the Bhrigus ! As desired by thee, 
accept from me these celestial weapons !]**«"*» 

“ ‘Duryodhana continued, — Having obtained all the celestial 
weapons and the boons that had been desired by him, Bama 
bowed unto Civa with his head/*® Obtaining the leave also' 
of the Lord of the gods, that great ascetic went away. This is 
the old story that the Riahi had recited.^* ^ The descendant of 
Bhrigu gave the whole science of weapons unto the high-souled 
Kama, O tiger among kings, with delighted heart !*** If 
Kama had any fault, 0 lord of Earth, the delighter of Bhrigu's 
race would never have given him his celestial weapons !*•* I 


* I expand 146 a little.— T. 
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^0 not think that Kama could have been born in the Suta 
order. I think him to be the son of a god, born in the Kshatriya 
order.*** I think that he was abandoned (in infancy) in order 
that the race in which he was born might be ascertained (by 
his features and feats). By no means, O Calya, could this 
Kama have been born in the Suta order !*•• With his (natural) 
ear-rings and (natural) coat of mail, this mighty car warrior 
of long arms, resembling Surya himself, could not be borne 
by a common woman even as a she-deer can never bear a 
tiger !*•• His arms are massive, each resembling the trunk 
of a prince of elephants ^ Behold his chest that is so broad 
and capable of resisting every foe !**^ Kama, otherwise called 
Vaikartana, O king, cannot be an ordinary person ! Endued 
with great valour, this disciple of Kama, O king of kings, is a 
high-souled personage ! — ’ 


Section XXXV. 

** ‘Duryodhana said, — Even thus did that illiistfious Deity, 
that Grandsire of all the worlds, viz.. Brahman, act as driver 
on that occasion and Rudra become the warrior.* The driver 
of the car, 0 hero, should be superior to the warrior on it. 
Therefore, O tiger among men, do thou hold the reins of the 
steeds in this battle 1* As on that occasion the Grandsire had 
been selected with care by all the celestials, indeed, O great 
king, as one greater than Cankara was selected by the gods, so 
thou that art superior to Kama art now selected by us with 
care ! Like the Grandsire holding the reins of Riidra’s steeds, 
do thou hold, without delay, the reins of Kama’s steeds in 
battle, O thou of great splendour ! — *•* 

“ ‘Calya said, — O foremost of men, many a time have I 
heard this excellent and celestial history, recited to me, of 
those two lions among gods 1* Indeed, I have heard how the 
Grandsire acted as the driver of Bhava, and how the Asuraa 
also, 0 Bharata, were all destroyed with one shaft !* Krishna 
also had knowledge of all this before, the knowledge, viz., of 
how the illustrious Grandsire had become the driver on that 
occasion of yore ! Indeed, Krishna knoweth the past and the 
16 
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future with all their details !’' Knowing this fact, he became 
■the driver, 0 Bharata, of Partha like the Self-croate becoming 
the driver of Rudra.* If the Suta’s son, by some means, sue*- 
ceeds in slaying the son of Kunti, Ke9ava, beholding Partha 
■slain, will fight himself. That bearer of the conch, the discus, 
and the mace, will then consume thy army.’ There is no king 
■here that will stay in the ranks in front of that illustrious one 
■of Vrishni’s race when he will be excited with wrath ! — ’*• 

‘‘Sanjaya said, — ‘Unto the ruler of the Madras who was 
speaking in that strain, that chastiser of foes, viz., thy mighty- 
armed son of cheerful soul replied, saying,*' — Do not, O 
mighty-armed one, think disparagingly of Kama, otherwise 
called Vaikartana, in battle, — that warrior who is the foremost 
of all wielders of arms and who is acquainted with the mean- 
ing of the whole body of our scriptures !** Hearing the terrt- 
blo and loud twang of his bow and the sound of his palms, 
■the Pandava troops fly away on all sides.'* Thou hast witness- 
ed it with thy own eyes, O mighty armed one, how Ghatot- 
kacha, (screened by) his illusions before him, and displaying 
hundreds of illusions, was still slain that night (by Kama) !** 
Feeling a great fear all these days, Vibhatsu could never stand, 
fronting Kama !“ The mighty Bhimasena also, moved hither 
and thither by the horn of Kama’s bow, was, O king, addressed 
in diverse harsh words such as — Fool and Glutton !'* — The two 
bravo sons of Madri also were defeated by Kama in great battle, 
though, from some object he had in view, he did not, O sire, 
slay them then V That foremost one of Vrishni’s race, viz., 
the heroic Satyaki, the chief of the Satwata clan, was van- 
quished by Kama and made earless '* Others, such as all the 
Srinjayas headed’ by Dhrishtadyumna, have been repeatedly 
defeated in battle by Kama with the greatest ease !*’ How, 
indeed, will the Pandavas vanquish that great car-warrior in 
battle who (has achieved all these feats and who), excited with 
wrath, is competent to slay Purandara himself armed with the 
thunder-bolt, in fight? *® Thyself also, O hero, art acquainted 
with every weapon ! Thou art, again, the master of all bran- 
ches of learning ! There is none on Earth who is thy equal iu 
might of arms !** Irresistible in prowess, thou art like a darft 
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fpahjct) unto thy enemies ! It is for this, 0 king, that thou; 
O slayer of foes, art called falya Encountering the might' 
of thy arms, all the Satwatas were unable to get the better of 
it ! Is Krishna superior to thee in might of arms, 0 king ?*®‘ 
Indeed, as Krishna is to bear the burthen of the Pandava^ 
troops upon the slaughter of Partha, even so art thou to bear 
the burthen of this vast (Kaurava) force if Kama kys dowii- 
his life !** Why should he bo able to resist my troops and why 
shouldst not thou be able to slay the hostile troops, O sire 
For thy sake, 0 sire, I would willingly follow the footsteps of 
my (slain) brothers and the other heroic kings of the Earth ! — 

“ ‘Calya said, — O son of Gandhari, when thou, O giver of 
honors, doscribest mo before thy troops to be superior to the 
son of Devaki, I am exceedingly gratified with thee I ac- 
cept the drivership of the celebrated son of Radhil when he 
will fight with that foremost of the sons of Pandii, as thou 
desirest !’* I have, however, 0 hero, a compact to make with 
Vaikartana, and that is this : — [I will utter whatever words^ 
X may wish, in this one’s presence !] — 

Sanjaya continued, — ‘Thy son then, O king, with Kama? 
O sire, answered the ruler of the Madras, saying, — Let it be 
so ! — in the presence of all the Kshatriyas.*® Assurred by 
Galya’s acceptance of the drivership, Duryodhana, filled with 
joy, embraced Kariia,^^ Eulogised (by bards and panegyrists 
around), thy son then once mf^re addressed Kama, saying. — 
Slay all the Parthas in battle, like the great Indra slaying the 
Ddnavas /** — Galya having accepted the office of holding the 
reins of his steeds, Kama, with a cheerful heart, once more 
addressed Duryodhana, saying,®^ — The ruler of the Madras does 
not say very cheerfully what he says. O king, solicit him 
once more in sweet words — Thus addressed, the mighty king 
Duryodhana, possessed of great wisdom and accomplished in 
everything, once more spoke unto that lord of Earth, viz., 
Galya the ruler of the .Madras, in a voice deep as that of the 
clouds and filbng the whole region there with the sound of 
that voice — 0 Galya, Kama thinks that ho should fight 
with Arjiina today ! 0 tiger among men, hold the reins of 
Kama's steeds in battle Having slain all the other warriors 
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Kama desires to slay Fhalgnna. I solicit tbee, 0 king, repeat- 
cdly, in the matter of bolding the reins of his steeds !" As 
Krishna, that foremost of all drivers, is the counsellor of Far- 
tha, even so do thou protect the son of Radha today from every 
danger ! — ’** 

“Sanjaya continued, — Embracing thy son then, Calya the 
ruler of the Madras, joyfully answered that slayer of foes, 
viz., Duryodhana, saying,**— -If this what thou thinkest, O 
royal son of Qandhari, O thou of handsome features, I shall, 
for that, accomplish everything that may be agreeable te 
thee !** O chief of the Bharatas, for whatever acts I may be 
fit, employing myself therein with my whole heart, I will bear 
the burthen of those acts of thine !*' Let Kama, however and 
thyself pardon me all those words, agreeable or disagreeable, 
that I may speak unto Kama from desire of his good ! — ** 

“ ‘Kama said, — O ruler of the Madras, be thou ever en- 
gaged in our good as Brahman in that of I^ana, as Eegava in 
that of Partha ! — ** 

“ ‘Calya said, — These four kinds of conduct, viz., self- 
rebuke and self-praise, speaking ill of others and adulation of 
others, are never practised by those that are respectable.** 
That, however, O learned one, which I shall say, for inspiring 
thy confidence, is fraught with self adulation. For all that, 
listen to it duly !** O puissant one, like Matali himself, I am 
fit to act as the driver of even Indra in watchfulness, in manag- 
ing the steeds, in knowledge of coming danger and of the 
means of avoiding it, and in competence to avoid it in prac- 
tice !** When thou wilt be engaged in battle with Partha, I 
will hold the reins of thy steeds ! Let thy anxiety be dispelled, 
O Suta’s son ! — ’ 


Section XXXVI. 

‘ “Duryodhana said,-r-This one, 0 . Kama, will act as the 
driver, this ruler of the Madras, who is superior to Krishna, 
like Matali the driver of the chief of the celestials !' Indeed, 
as M&tali taketh the management of the car unto which the 
steeds of Indra arc attached, even so will Galya be the driver 
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oF the steeds of thy car today !* With thyself as warrior on 
that vehicle and the rnler of the Madras as its driver, that fore- 
most of cars will certainly vanquish the Parthas in battle ! — ’* 
“Sanjaya continued, — ‘When the morning came, 0 monarch, 
Duryodhana once more addressed the ruler of the Madras 
endued with great activity, saying,* — O ruler of the Madras, 
hold the reins, in battle, of Kama’s foremost of steeds ! Pro- 
tected by thee, the son of Badha will vanquish Dhananjaya I-— 
Thus addressed, Calya, answering, — So be it, — ascended the 
car, O Bharata !* When Calya approached that car, Kama, 
with a cheerful heart, addressed his driver, saying, — 0 chario- 
teer, quickly equip the car for me !* — ECaving duly equipt that 
triumphal car, the foremost of its kind, which resembled the 
vapory mansions in the sky, Calya presented it to Kama, 
saying, — Blessed be thou, victory to thee 1^ — Then Kama, that 
foremost of car-warriors, duly worshipping that car which had 
in days of old been sanctified by a priest conversant with 
Brahma,* and circumambulating it and carefully adoring the 
god Surya, addressed the ruler of the Madras standing near, 
saying, — Ascend the vehicle !’ — Thereupon Calya of mighty 
energy ascended that large, invincible, and foremost of cars, 
belonging to Kama, like a lion ascending a mountain summit.'* 
Beholding Calya stationed, Kama ascended his excellent car, 
like the Sun riding on a mass of clouds charged with light- 
ning." Mounted on the same car, those two heroes endued 
with the splendour of the Sun or fire, looked resplendent like 
Surya and Agni sitting together on a cloud in the firmament.'* 
Eulogised then (by bards and panegyrists) those two heroes of 
great effulgence looked like Indra and Agni adored with hymns 
in a sacrifice by RitwiJea and Sadasyas.'* Kama stood on that 
car the reins of whose steeds were held by Calya, stretching 
his formidable bow, like the Sun himself within a halo of cir- 
cular light.'* Stationed on that foremost of cars, that tiger 
among men, viz., Kama, with bis shafts constituting his rays, 
looked beautiful like the Sun on the Mandara mountains.'* 
Unto the mighty-armed son of Badha, that warrior of im- 
measurable energy, stationed on bis car for battle, Duryodhana 
said these words — 0 son of Adhiratha, 0 hero, do thou 
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achieve that feat, dif&cult of accomplishment, which Difons^ 
and Bhishma have not achieved, in the very sight of all the 
bowmen I had always believed that those two mighty car- 
warriors, viz., Bhishma and Drona, would, without doubt, 
slay Arjuna and Bhimasena in battle !*• Like a second wielder 
of the thunder-bolt, O son of Radha, do thou in great battle 
achieve that feat worthy of a hero which was not achieved by 
those two!‘® Either seize king Yudhishthira the just or slay 
Dhananjaya and Bhimasena, O son of Radha, and the twin 
sons of Madri Blessed be thou, let victory be thine ! Set 
out for battle, 0 tiger among men ! Reduce to ashes all the 
troops of Pandu’s son !*' — Then thousands of trumpets and 
tens of thousands of drums, sounded together, produced a 
noise like that of the clouds in the welkin.** Accepting those 
words (of Duryodhana), that foremost of car-warriors stationed 
on his car, viz., the son of Radha, addressed Calya, that 
warrior accomplished in battle, saying,** — Urge the steeds, 
O mighty-armed one, so that I may slay Dhananjaya and 
Bhimasena and both the twins and king Yudhishthira !** O 
Calya, let Dhananjaya behold today the might of my arms, 
when I will be engaged in shooting shafts winged with Kanka 
feathers, in hundreds and thousands !*• Today, O Calya, I will 
shoot shafts of great energy for the destruction of the Pandah 
vas and the victory of Duryodhana ! — ** 

“ ‘Calya said, — 0 Suta s son, why dost thou think so low 
of the sons of Pandu, all of whom arc endued with great might, 
all of whom are great bowmen, and all of whom are acquainted 
with every weapon ?*’ They are unretreating, of great good 
fortune, invincible, and of prowess incapable of being baffled ! 
They are capable of inspiring fear in the heart of Indra him- 
self !** When, 0 son of Radha, thou wilt hear the twang of 
GoLndiva in battle, resembling the peal of the thunder itself, 
thou wilt not then utter such speeches !** When tholi wilt 
behold Dharma’s son and the twins causing a canopy, like that 
of the clouds in the welkin, with their sharp arrows,** and the 
other invincible kings (of the Pandava army), endued with 
great lightness of hands and shooting (showers of shafts) and 
weakening their foes, then thou wilt not utter such words !**— * 
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^'Sanjaya continued, — ‘Disregarding those words spoken by 
the ruler of the Madras, Kama addressed him endued with 
great activity, saying,— Proceed ! — ’ 


Section XXXVII. 

“‘Sanjaya said, — ‘Beholding the mighty bowman Kama 
take up his station from desire of battle, the Kauravas, filled 
with delight, uttered loud shouts from every side/ With the 
beat of cymbals and the sound of drums, with the whizz of 
diverse kinds of arrows and the roars of combatants endued 
with great activity, all thy troops proceeded to battle, making 
death only the point at which to stop*. When Kama set out 
and the warriors of the Kuru army were filled with joy, the 
Earth, O king, trembled and made a loud noise*. The seven 
great planets including the Sun seemed to proceed against one 
another (for combat). Meteoric showers became noticeable and 
all the quarters seemed ablaze.^ Thunders fell from g, cloud- 
less sky, and fierce winds began to blow.* Animals and birds 
in large numbers kept thy army to their right, foreboding great 
calamities.* After Kama had set out, his steeds tumbled 
down on the Earth. A frightful shower of bones fell from 
the sky.^ The weapons (of the Kuru warriors) seemed to be 
ablaze ; their standards trembled ; and their animals, O mon- 
arch, shed copious tears.® These and many other terrible and 
awful portents appeared for the destruction of the Kurus.* 
Sfcupified by De=;tiny, none of them regarded those portents 
at all. Beholding the Suta’s son set out, all the rulers of 
men (in the Kaurava army) cried victory to him. The Kaura- 
vas regarded the Pandavas to have been already vanquished.^® 
That slayer of hostile heroes, that foremost of car- warriors, viz., 
Vaikartana, as he stayed on his car, recollecting the death of 
Bhishma and Drona, blazed up with splendour like the Sun or 
fire.“ Reflecting on the mighty feats of Partha, and burning 
with self-conceit and pride, and blazing with wrath, and breath- 
ing long and hard, he addressed Calya and said these words — 
When stationed on my car and armed with my bow, I would 
not take fright at Indra himself armed with the thunder and 
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exclied with wrath ! Beholding those great heroes headed hy 
Bhishma lying on the field of battUi I do not feel any anxiety 
Seeing even the faultless Bhishma and Drona, equal unto 
Indra and Vishnu, those crushers of foremost of cars and steeds 
and elephants, those heroes that were unslayable, slain by the 
foe, I do not still experience any fear in this battle Ac- 
quainted with mighty weapons, and himself the foremost of 
Brahmanas, why, indeed, did not the preceptor slay in battle 
all foes, seeing them destroy the mightiest of our kings with 
their drivers and elephants and cars?^' Remembering that 
Drona in great battle, I tell you truly, listen to me, ye Kurus, 
there is none amongst you, save myself, that is competent to 
bear the advancing Arjuna, that warrior who resembles Death 
himself in his fiercest form In Drona were the skill atten- 
dant on practice, and might, and bravery, and the highest of 
weapons, and policy. When oven that high-souled one had to 
succumb to Death, 1 regard all the others (of our army) 
etrengthjess and on the point of death.^^ In this world I do not 
find anything, even on reflection, to be stable, in consequence of 
the inevitable connection of acts. When the preceptor himself 
is dead, who then will indulge in the certain belief that he will 
live till even today s sun-rise ?*• When the preceptor was thus 
slain by the enemy in battle, without doubt, weapons, ordinary 
and celestial, and might and prowess and achievements, and 
wise policy, are not able to compass the happiness of man P* 
In energy Drona was equal to fire or the Sun, in prowess ho 
resembled Vishnu or Purandara, in policy he was equal to 
Vrihaspati or XJ^anas ; irresistible as he was, weapons could 
not yet protect him !*• When (our) women and children are 
weeping and uttering loud wails, when the valour of the 
Dhartarashtras has been defeated, I know it, O Calya, that it 
is I who am to fight. Proceed, therefore, against the army of 
our enemies !“ Who else, save myself, will be able to bear 
those troops amongst whom are stationed the royal son af 
Pandu firm in truth, and Bhimasena and Arjuna, and Satyaki, 
and the twins ?** Therefore, O ruler of the Madras, proceed 
quickly, in this battle, towards the Panchalas, the Panda- 
vas, and the Srinjayas ! Encountering them in battle, either 
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I will slay them or go myself to Yama’s presence by the 
path taken by Drona !*• Do not think, O Calya, that I will 
not go into the very midst of those heroes ! These intestine 
dissensions cannot be tolerated by me. (Without seeking to 
tolerate them) I will even follow in the wake of Drona 1*“^ 
Wise or ignorant, when his period is run out, everybody is 
equally regarded by the Destroyer; no one can escape. O learned 
one, for this, I will proceed against the Parthas. I am unable 
to transgress my destiny !** The son of Vichitravirya s son 
is, O king, always engaged in doing me good. For the accom- 
plishment of his purposes, I will cast away my life-breaths 
that are so dear, and this body that is so difficult of being cast 
away 1** This foremost of cars, covered with tiger-skins, with 
iixle producing no sound, equipt with a golden seat, endued with 
trivenvj made of silver, and unto which are yoked these fore- 
most of steeds, Kama gave unto me Behold, also, O Calya, 
these beautiful bows, these standards, these maces, these shafts 
of fierce forms, this blazing sword, this mighty weapon, this 
white conch of fierce and loud blare.** Riding upon this car 
decked with banners, its wheels producin&r a rattle deep as that 
of the thunder, having white steeds yoked unto it, and adorned 
with excellent quivers, I will, putting forth my might, slay in 
battle that bull among car-warriors, viz., Arjuna !** If Death 
himself, that universal consumer, were to protect with vigilance 
the son of Pandu in battle, I would still encounter him in 
fight and either slay him or myself go to Yama's presence 
following Bhishma !** If Yama, Varuna, Kuvera, and Vasava, 
with all their followers, coming hither, unitedly protect the son 
of Pandu in great battle, what need of many words, I will still 
vanquish him with them ! — 


* Nilakantha explains this verse in a different way, taking tesh&m 
CnrO/mm to refer to Bhishma and others, instead of to Yudhishthira and 
others. The meaning, he suggests, is, — Do not think, O Calya, that I 
will not have to go into the midst of Bhishma and others ; (i. e., I will 
have to be numbered amongst them) ; any injury, however, to my friend 
(Duryodhana) is what I will never suffer; (i, e., 1 will fight to the 
best of my powers, lest by doing otherwise T injure Duryodhana’s 

cause) ; &c., &c.— T. 
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“Sanjaya continued, — ‘Hearing these words of the bragging 
Kama who was exceedingly delighted with the prospect of 
battlo, the valiant king of the Madras, deriding him, laughed 
aloud, and gave him tlie following reply for checking him.** 

“‘Calya said, — Forbear, forbear, O Kama, from such brag! 
Thou art in transports of delight and sayesb what thou shouldst 
never say ! Where is Dhananjaya, that foremost of men, and 
where again, art thou, 0 lowest of men I** Who else, save 
Arjuna, could ravish the younger sister of (Ke<;ava) that fore- 
most of all persons, having forcibly agitated the home of the 
Yadus that was protected by the younger brother of Indra and 
that resembled heaven itself that is guarded by the chief of the 
celestials ?** What man, save Arjuna who is endued with prow- 
ess that is equal to the prowess of the chief of the celestials, 
Could, on the occasion of the dispute caused by the slaughter of 
an animal, summon Bhava, the Lord of Lords, the Creator of 
the worlds, to battle ?** For the sake of honoring Agni, Jaya 
had vanquished Asiiras and gods and great snakes and men 
and birds and P^dchas and Yakshas and Rakshasas with his 
shafts and gave unto that god the food ho had desired !** Dost 
thou remember, 0 Kama the occasion when, slaughtering 
those foes in large numbers with his excellent shafts endued 
with the effulgence of the Sun, Phalguna liberated Dhrita- 
rashtra's son himself among the Kurus Dost thou remem- 
ber the occasion when, thyself having been the first to fly away, 
the qtiarrelsome sons of Dhritarashtra were liberated by the 
Pandavas -after the latter had defeated those rangers of the 
skies (viz., the Gandharvas headed by Chitraratha) ?** On the 
occasion also of the seizure of (Virata s) kine, the Kauravas, 
swelling with numbers in respect of both men and animals, and 
having the preceptor and the preceptor’s son and Bhishma 
amongst them, were vanquished by that foremost of men ! 
Why, O, didst thou not vanquish Arjuna then ?** Fot thy 
destruction another excellent battle has now presented itself 1 
If thou dost not fly away from fear of thy enemy, know, O 
Suta’s son, that as soon as thou goest to battle thou wilt be 
slain 1 — 

‘‘Sanjaya continued,— ‘When the ruler of the Madras was 
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most' heartily engaged in addressing these harsh speeches to 
Kama and uttering these praises of the latter’s foe, that scor^ 
cher of foes, viz., the commander of the Kuru army, excited 
with rage, said these words unto the Madra king : — 

“ ‘Kama said, — Let it be so, let it be so ! Why, however, 
dost thou indulge in Arjuna’s praises ? A battle is about to 
ensue between myself and him. If he vanquishes me in fight, 
then will these thy praises be regarded as well-uttered ! — ’** 
“Sanjaya= continued, — ‘The ruler of the Madras said, — Let 
it be so, — and gave no reply. When Kama, from desire of 
fight, addressed Cal3’'a, saying, — Proceed !** — then that great 
car-warrior, having white steeds yoked unto his vehicle and own- 
ing Calya for his charioteer, proceeded against his foes, slaying 
large numbers in battle along his way, like the Snn destroying 
the darkness.** Indeed, on that car covered with tiger-skiirs 
and having white steeds yoked unto it, Kama proceeded with a 
cheerful heart, and beholding the array of the Pandavas, speedir 
ly enquired after Dhananjaya.’ ^ 


Section XXXVIII. 

"Sanjaya said, — ‘After Kama, gladdening thy army, had set 
out for battle, he spoke unto every Pandava soldier that he met 
with, even these words — Unto him that will today point out 
the high-souled Dhananjaya of white steeds to mo, I will give 
whatever wealth he desires.® If having got it he does not 
become satisfied, I shell, in addition, give him, — him, that is, 
that will discover Arjuna to me, — a cart-load of jewels and 
gems !* If that does not satisfy the person who discovers 
Arjuna to me, I will give him a century of kine with as many 
vessels of brass for milking those animals.* I will give a 
hundred foremost of villages unto the person that discovers 
Arjuna to me. I will also give him that shows Arjuna to me a 
number of long-tressed damsels of black eyes and a car unto 
which shall be yoked white mules.® If that dees not satisfy 
the person that discovers Arjuna to me, I shall give him an- 
other foremost of cars, made of gold, and having six bulls 
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yoked unto it that shall be as large as elephants.** I shall also 
give unto him a hundred damsels decked with ornaments, 
with collars of gold, fair-complexioned,f and accomplished in 
singing and dancing.^ If that does not satisfy the person that 
discovers Arjuna to me, 1 shall give him a hundred elephants, 
a hundred villages, and a hundred cars,* and ten thousand 
steeds of the foremost of breed, fat, docile, endued with many 
excellent qualities, capable of dragging cars, and well-trained.* 
I shall also give to the person that discovers Arjuna to me four 
hundred kine, each with golden horns and her calf If that 
does not satisfy the person that discovers Arjuna to me, I shall 
make him a more valuable gift, viz., five hundred steeds,** 
adorned with trappings of gold and decked with jewelled orna- 
ments. I shall also give eighteen other steeds of great doci- 
lity.** I shall also give the person that discovers Arjuna to me 
a bright car made of gold and adorned with diverse ornaments 
and having foremost of Kamvoja steeds yoked unto it/* If 
that does not satisfy the person that discovers Arjuna to me, 
I shall make him a more valuable gift, viz., six hundred ele- 
phants,** with chains ef gold around their necks, and covered 
with housings of gold, born in the western shores of the ocean, t 
and trained by elephant-trainers.** If that does not satisfy the 
person that discovers Arjuna to me, I shall make him a more 
valuable gift, viz., fourteen Vai 9 ya villages,** teeming with 
people, full of wealth, situated in the proximity of forests and 
rivers, free from all sorts of danger, well furnished (with other 
necessaries), and worthy of being enjoyed by kings.* To him 
that will discover Dhananjaya to me I shall also give a hundred 
female slaves, with golden collars, belonging to the country 
of the Magadhas, and of very youthful age.** If that does not 

* Or, it may mpan, “that shall have six elephants attached to it and 
acting as its bulls.” — T. 

f The word Cjidnui^ as applied to a damsel, means one whose skin is 
warm in winter and cold in summer, and whose complexion is bright as 
heated gold.— T. 

J I think one can trace a reference to Africa in this expression. 
The original is apardnUshu^ i. e., on the other end ; very probably, it 
means, as I have put it, the other shore of the ocean.— T. 
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Batisfy the person that discovers Arjuna to me, I will make 
him a more valuable gift, — that, indeed, which he himself will 
solicit.** Sons, wives, and articles of pleasure and enjoyment, 
that I have, — these all, — I shall give him if he desires them !*• 
Indeed, unto him who discovers Kegava and Arjuna to me, 
I shall, after slaying those two, give all the wealth that may 
be left by them !** — Having uttered these diverse speeches, 
in that battle, Kama blew his excellent conch, sea-born and 
producing a sweet blare.** Hearing these words of the Suta's 
son that were suitable to his disposition, Duryodhana, 0 king, 
with all his followers, became filled with joy.** At that juncture 
the beat of cymbals and drums, and leonine shouts, and grunts 
of elephants, with the sounds of diverse musical instruments,** 
arose there, 0 king, among the (Kaurava) troops, 0 bull among 
men. The shouts also of warriors filled with joy arose there.** 
When the (Kaurava) troops wore thus filled with joy, the ruler 
of the Madras, laughing in scorn, said these words unto that 
grinder of foes, viz., the son of Radha, that mighty car- 
warrior who was about to plunge into that ocean of battle and 
who was indulging in such vain brag.' "*• 


Section XXXIX. 

‘Calya said, — Do not, O Suta's son, give away to any man 
a golden car with six bulls of elephantine proportions ! Thou 
wilt obtain a sight of Dhananjaya today !* From foolishness 
thou art giving away wealth as if thou wert the Lord of trea- 
sures ! Without any trouble, however, O son of Radha, thou 
wilt behold Dhananjaya today !* Thou art for giving away this 
wealth like a senseless person ; but thou seest not the demerits 
attaching to those gifts that are made to undeserving persons 1* 
With that large wealth which thou art desirous of giving away, 
thou art certainly able to perform many sacrifices ! Therefore, 
O Suta's son, do thou perform those sacrifices !* As regards 
thy desire, entertained from folly, that is surely vain ! We 
have never heard of a couple of lions having been overthrown 
by a fox !• Thou seekest what should never be sought by 
thee ! It seems that thou bast no friends for forbidding thee 
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that art for speedily falling into a blazing fire Thou arfr till- 
able to discrinrraate between what thou shouldst do and what 
thou shouldst not ! Without doubt, thy period is full ! What 
man desirous of living would utter speeches that are so in- 
coherent and undeserving of being listened to V This thy 
endeavour is like that of a person desirous of crossing the ocean 
by the aid of only his two arms ajfber having attached to his 
neck a heavy stone, or of one desirous of leaping down from 
the summit of a mountain !® If thou art desirous of winning 
what is for thy good, fight with IXhananjaya} well protected 
from within thy arrayed division, and aided by all thy warriors !® 
I say this to thee for the good of Dhritarashtra s son and not 
from any ill will to thee ! If thou hast any wish for preserving, 
thy life, then accept the words spoken by me ! — 

“‘Kama said, — Relying on the might of my own arms I 
seek Arjuna in battle. Thou, however, that art a foe with the 
face of a friend, desirest to frighten me !“ No person shall 
deter me from this resolution, not even Indra himself uplifting 
his thunder, what then need be said of a mortal ! — 

‘ Sanjaya continued, — ‘At the conclusion of these words of 
Kama, Calya, the ruler of the Madras, desirous provoking 
Kama exceedingly, said these words in reply.**^ — When keen- 
pointed sha^’ts winged with Kanlca feathers, shot by Phalguna 
of mighty arms and impelled from his bowstring and sped with 
all bis energy, will seek thee, then wilt thou lament thy en- 
counter with that hero P* When Partha, called also Savya- 
Sachin, taking up his celestial bow, will scorch the (Kuru) 
army and afflict thee exceedingly with keen shafts, then, O 
Suta's son, wilt thou repent (of thy folly) As a child lying 
on the lap of its mother seeks to seize the Moon, even so dost 
thou, from folly, seek to vanquish tbo resplendent Arjuna 
stationed on his car !** In desiring, 0 Kama, to fight today 
with Arjuna of keen-edged feats,* thou art for rubbing all 
thy limbs against tho keen-edges of a trident.*^ This thy 
challenge of Arjuna, 0 Suta’s son, is like that of a foolish 
young little deer of activity challenging a huge lion excited 


♦ I trausliite the expression literally.— T. 
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>hrith wrath !'* Do no't, O Suta’s son, challenge that prince of 
mighty energy like a fox gratified with meat in the forest 
challenging the maned monarch of the forest ! Do not be des- 
troyed, encountering ArjunaT® Thou, O Kama, challengest 
Dhananjaya the son of Pritha even like a hare challenging a 
mighty elephant with tusks large as plough-ishafts, and with the 
juice issuing out of its mouth and rent checks 1*® From folly 
thou art piercing with a piece of wood the black cobra of 
virulent poison excited to fury within its hole, m desiring to 
fight with Partha !*' Endued with little understanding, thou, 
O Kama, disregarding that lion among men, viz., the son of 
Pandu, yellcst at him, like a jackal that, disregarding a maned 
lion excited with wrath, yells at him !** As a snake, for its 
own destruction, challenges that foremost of birds, viz., Vina- 
ta s son possessed of beautiful plumage and great activity, even 
so 'dost thou, 0 Kama, challengo Dhananjaya the son of Par- 
tha !“* Thou dosirest to cross without a raft the terrible ocean, 
ttie receptacle of all the waters, with its mountain waves and 
teeming with acquatic animals, when at its height at the rise 
of the Moon !** O Kama, thou challengest Dhananjaya the 
son of Pritha to battle oven like a calf challenging a smiting 
bull of keen horns and neck thick as a drum I®* Like a frog 
croaking at a terrible and mighty cloud yielding copious 
showers of rain, thou croakest at Arjuna who is even like 
l^a'i^anya among men As a dog from within the precincts 
of the house of his master barks at a forest-roaming tiger, 
even so, 0 Kama, thou barkest at Dhananjaya, that tiger 
among menl*' A jackal, 0 Kama, residing in the forest in the 
midst of hares, regardeth himself a lion till a lion he actually 
sees 1®* Even so, 0 son of Kadha, thou regardest thyself a 
lion for thou dost not behold that represser of foes, that tiger 
among men, viz., Dhananjaya I*® Thou regardest thyself a 
Hon till thou beholdest the two Krishnas stationed on the same 
oar like Surya and Ohandramas.*^ As long as thou dost not 
hear the twang of Qandiva in great battle, so long art thou 
aT)le to do what thou pleasest Beholding Partha causing 

♦ Parjanya is the deity of the clouds,— T. 
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the ten points of the compass to resound with the roar of his 
oar and the twang of his bow, and beholding him roaring like 
a tiger, thou wilt became a jackal !'* Thou art always a jackal, 
and Dhananjaya always a lion ! O fool, in consequence of thy 
envy and hatred for heroes, thou always seemest to be like a 
jackal! '* As a mouse and a cat are to each other in strength, 
or a dog and a tiger, or a fox and a lion, or a hare and an 
elephant, as falsehood and truth, as poison and nectar, even 
so art thou and Partha known to all by your respective 
deeds !’ ”»* 


Section XL. 

“Sanjaya said, — ‘Thus rebuked by Calya of immeasurable 
energy, the son of Eadha, feeling the propriety of his rebuker’s 
name in consequence of his wordy darts, and becoming filled 
with rage, answered him thus.*'* 

“ ‘Kama said, — The merits of meritorious men, 0 Calya, are 
known to them that are themselves meritorious but not to them 
that are destitute of merit. Thou, however, art destitute of 
every merit. How then canst thou judge of merit and demerit-?* 
The mighty weapons of Arjuna, his wrath, his energy, his 
bow, his shafts, and the prowess also of that high-souled 
hero, are, 0 Calya, well known to me 1* So also, O Calya, 
thou dost not know so well as I myself, the greatness of 
Krishna, that bull among the lords of Earth !* But, know- 
ing my own energy as also the energy of Pandu’s son, I 
challenge him to battle, O Calya ! I do not act like an 
insect in respect of a blazing fire!* I have this shaft, O 
Calya, of keen mouth, blood-drinking, lying alone within one 
quiver, equipt with wings, well-steeped in oil and well adorned.* 
It lieth amid sandal dust, worshipped by me for long years 
Partaking of the nature and form of a snake, it is poisonous 
and fierce and capable of killing large numbers of men and 
steeds and elephants.* Of terrible form and exceedingly awful, 
it is capable of piercing coats of mail and bones. Inspired 

* An allusion to the word Calya, which means a dart. — T. 
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wUh wrath, I may pierce even the mighty mountains of Meru 
with it 1* That shaft I will never shoot at any other person 
save Phalguna or Krishna the son of Devaki. In this I tell 
thee the truth ! Listen to it !® With that shaft, O Calya, I 
will, inspired with rage, fight with Vasudeva and Dhananjaya I 
That would be a feat worthy of me Of all the heroes in 
the Vrishni race, it is Krishna in whom Prosperity is always 
established. Among all the sons of Pandu, it is Partha in 
whom Victory is always established.” Those two tigers among 
men, stationed together on the same car, will advance against 
my single self for battle ! Thou shalt, O Calya, behold to- 
day the nobility of my lineage 1** Those two cousins, one 
of whom is the son of the aunt and the other the son of the 
maternal uncle,* those two invincible warriors, thou shalt 
see, will be slain by me (with one shaft) and will look like two 
pearls strung together in the same string.*® Arjuna’s Gdndiva 
and the ape-bearing banner, and Krishna’s discus and the 
Garuda-bearing banner, inspire only those that are tjpiid with 
fear. To me, however, O Calya, they are causes of delight !** 
Thou art a fool, of evil disposition, and unskilled in the ways 
of great battle ! Overcome with terror, thou uttcrest these 
ravings !** Or, thou art praising them for some reason not 
known to me! Having slain those two first, I shall then 
slay thee today with all thy kinsmen !*• Born in a sinful 
country, thou art wicked souled, and mean, and a wretch 
amongst Kshatriyas ! Being a friend, why dost thou, like an 
enemy, frighten me with (these praises of ) the two Krishiias 
Either they two will slay me today or I will slay them two. 
Knowing as I do my own might, I do not cherish any fear of 
the two Krishnas !*® A thousand Vasudevas and hundreds of 
Phalgunas, I shall, single-handed, slay ! Hold thy tongue, 
O thou that art born in a sinful country !*• ' Hear from me, 
O Calya, the sayings, already passed into proverbs, that men, 
young and old, and women, and persons arrived in course of 
their listless wanderings, generally utter as if those sayings, 
formed part of their studies; about the wicked Madrakas ! 

* Kaati and Vasudeva were sister and brother.— T. 
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and dance; — those women that are not attached (to particular 
individuals) in the matter of intercourse and that do as they 
please without owning any restrictions/* I say, that being as 
thou art the child of one of those women, how canst thou, O' 
Madraka, be a fit person for declaring the duties of men ? Those 
women that live and answer calls of nature like camels and asses, 
being as thou art the child of one of those sinful and shameless 
creatures, how canst thou wish to declare the duties of men ?***” 
When a Madraka woman is solicited for the gift of a little 
quantity of vinegar, she scratches her hips and without being 
desirous of giving it, says these cruel words — [Let no man 
ask any vinegar of me that is so dear to me ! I would 
give him my son, I would give him my husband, but vinegar 
I would not give — The young Madraka maidens, we hear, 
arc generally very shameless and hairy and gluttonous and 
impure 1 These and many other things of a like nature, in 
respect of all their acts, from the crown of their heads to the 
tip of their toes, are capable of being asserted of theifi by my- 
self and others 1*’"*® How, indeed, would the Madrakas and the 
Sindhu-Sauviras know anything of duty, being born, as they 
are, in a sinful country, being mlecchas in their practices, and 
being totally regardless of all duties ?*‘ It hath been heard by 
us that even this is the highest duty of a Kshatriya, viz., 
that, slain in battle, he should lie down on the Earth, applauded 
by the righteous.** That I should lay down (my life) in this 
clash of arms is my foremost wish, desirous as I am of heaven 
through Death !** I am also the dear friend of the intelligent 
son of Dhritarashtra ! For his sake, are my life-breaths and 
whatever wealth I have !** As regards thyself, O' thou that art 
born in a sinful country, it is evident that thou hast been 
tampered with by the Panda vas, since thou behavest towards 
us in everything like a foe !** Like a righteous man that is 
incapable of being led astray by atheists, surely I am incapable 
of being dissuaded from this battle by hundreds of persons like 
thee !*• Like a deer, covered with sweat, thou art at liberty 
to weep or thirst ! Observent as I am of the duties of a 
Kshatriya, I am incapable of being frightened by thee !*^ I 
recall to my mind the end. declared unto me in past times, by 
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my preceptor Rama, of those lions among men, those unretilrir- 
ing heroes, that laid down their lives in battle !*• Prepared 
for rescuing the Kauravas and slaying our foes, know . that I 
am now determined to imitate the excellent behaviour of 
Pururavas 1*® I do not, O ruler of the Madrakas, behold the 
person in the three worlds that can, I think, dissuade mo from 
this purpose!*® Forbear to speak, knowing all this! Why 
dost thou rave in such a way from fear ? O wretch amongst 
the Madrakas, I shall not now slay thee and present thy car- 
case as an offering to carnivorous creatures !*‘ From regard for 
friend, O Calya, for the sake of Dhritarashtra’s son, and for avoid- 
ing blame, — for these three reasons, — thou still livest 1^* If, O 
ruler of the Madras, thou speakest such words again, I shall then 
crush thy head with my mace that is as hard as the thunder !•• 
People will today see or hoar, O thou that art born in a sinfwl 
country, either that the two Krishnas have slain Kama or that 
Kama has slain the two Krishnas !** — Having said these words, 
the son of Radha, 0 monarch, once more addressed the king of 
the Madras, fearlessly saying, — Proceed, Proceed I — ' 

Section XLI. 

‘ Sinjaya said, — ‘Hearing, O sire, these words of Radha’s 
son who delighted in battle, Calya once more addressed Kama, 
citing an example.* — I am born in the race of men who per- 
formed great sacrifices, who never retreated from battle, who 
were kings whose coronal locks underwent the sacred bath ! 
I am also myself devoted to the practice of virtue 1* Thou, O 
Vrisha, seemest to be like one that is intoxicated with spirits ! 
For all that, I will, from friendship, seek to cure thy erring and 
intoxicated self.® Listen, O Kama, to this simile of a crow 
that I am about to narrate ! Having heard it, thou mayst do 
what thou choosest, O thou that art destitute of intelligence 
and that art a wretch of thy race 1* I do not, O Kama, re- 
member the slightest fault in me for which, 0 thou of mighty 
arms, thou mayst desire to slay my innocent self!* I must 
tell thee what is for thy good and what for thy ill, acquainted 
as I am with butlij especially as I am the driver of thy car 
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Bnd dosiroiiJi of the good of king Duryodhana !• What land is 
level and what not, the strength or weakness of the warrior 
(on my vehicle), the fatigue and faintness, at all times, of the 
steeds and the warrior (lam driving),^ a knowledge of the 
weapons that are availablei the cries of animals and birds, what 
would be heavy for the steeds and what exceedingly heavy for 
them, the extraction of arrows and the curing of wounds,* 
which weapons counteract which, the several methods of battle, 
and all kinds of omens and indications, — I who am so nearly 
connected with this car, being none else than its driver, should 
be familiar with ! For this, O Kama, I narrate this instance 
to thee once more !• There lived on the other side of the 
ocean a Vai^ya who had abundance of wealth and com. 
He performed sacrifices, made liberal gifts, was peaceful, 
devoted to the duties of his own order, and pure in habits 
and mind/® He had many sons whom he loved, and was 
kind unto all creatures. He lived fearlessly in the dominions 
of a king that was guided by virtue.’ ‘ There was % crow that 
lived on the refuse of the dishes set before those well-be- 
haved young children of the Vai^ya.’* Those Vai^ya children 
always gave the crow meat and curds, and milk, and sugared 
milk with rice, and honey, and butter.’* Thus fed with the 
refuse of their dishes by the young children of that Vaicjya, 
the crow became arrogant and came to disregard all birds that 
were equal to him or even superior.’^ It chanced that on a 
time certain swans of cheerful hearts, of great speed and capa- 
ble of going everywhere at will and equal unto Qaruda himself 
in range and speed of flight, came to that side of the ocean.’* 
The Vai^ya boys, beholding those swans, addressed the crow 
and said, — [O ranger of the skies, thou art superior to all 
winged creatures !]’• — Deceived by those children of little un- 
derstanding, that oviparous creature, from folly and pride, 
regarded their words to be true.’^ Proud of the refuse of 
the children’s dishes upon which he fed, the crow then, alight- 
ing in the midst of those swans capable of traversing great 
distances, desired to enquire as to who amongst them was 
their leader.’* The foolish crow at last challenged him amongst 
those birds of tireless wings whom he regarded their leader, 
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saying,— [Let us compete in flight !]‘*— Hearing those words of 
the raving crow, the swans that had been assembled there, those 
foremost of birds endued with great strength, began to laugh.*" 
The swans then, that were capable of going everywhere at will, 
addressed the crow, saying,** — [We are swans, having our 
abode in tbe Manasa lake. We traverse the whole Earth, 
and amongst winged creatures we are always applauded for the 
length of the distances we traverse !** Being, as thou art, only 
a crow, how canst thou, O fool, challenge a swan endued with 
might, capable of going everywhere at will, and doing large 
distances in course of his flight ? Tell us, O crow, how thou 
shalt fly with us !]•* — The boastful crow, in consequence of the 
foolishness of his species, repeatedly finding fault with the words 
of that swan, at last grave this answer.** — The crow said, — [I 
shall, without doubt, fly, displaying a hundred and one different 
kinds of motion t Doing every hundred Yojanaa in a separate 
and beautiful kind of motion, I shall display all those motions !** 
Bising up, ^and swooping down, and whirling around, and 
coursing straight, and proceeding gently, and advancing steadi- 
ly, and performing tbe diverse courses up and down in a slant- 
ing direction,** and floating still, and wheeling around, and 
receding back, and soaring high, and darting forward, and 
soaring upwards with fiercer velocity, and once more proceeding 
gently and then proceeding with great impetuosity,*’* and once 
again swooping down and whirling around, and advancing 
steadily, and rising up and up by jerks, and soaring straight, 
and once more falling down,** and wheeling in a circle, and 
rushing proudly, and diverse other kinds of motion, f — these 
all I shall display in the sight of all you ! Ye shall then 
witness my strength I** With one of these different kinds 
of motion I shall presently rise into the shy. Point out 
duly, ye swans, by which of these motions I shall course 

* The second line of 27 1 read as it is in the Bombay edition. — T. 

+ I do not render the last few kinds of motion as these are not very 
ULtelligible. Nilakantha appends a learned note, explaining all the 
different kinds of motion mentioned here. Many of his meanings, how- 
ever, are fanciful if not unintelligible.— T. 
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through space.** Settling the kind of motion amongst your- 
selves, you will have to course with me. Adopting all those 
different motions, ye shall have to course with me through 
supportless space !]’* — The cro w having said these words, one 
of the swans addressed him. Listen, O son of Badha, to the 
words that the swan said. The swan spoke, — [Thou, O crow, 
wilt doubtless fly the hundred and one different kinds of flight ! 
I shall, however, fly in that one kind of motion that all (other) 
birds know, for I do not, 0 crow, know any other ! As regards 
thee, 0 thou of red eyes, fly thou in any kind of course that 
thou likest !“"** — At these words, those crows that had been 
assembled there laughed aloud, saying, — [How will the swan 
by only one kind of flight get the better of a hundred different 
kinds of flight ?]**— 

“ ‘ — Then those two, viz., the swan and the crow, rose into 
the sky, challenging each other. Capable of going everywhere 
at will, the swan proceeded in one kind of motion, while the 
crow coursed in a hundred different kinds.'* And tb^ swan flew 
and the crow also flew, causing each other to wonder (at his 
skill) and each speaking highly of his own achievements." Be- 
holding the diverse kinds of flight at successive instants of time, 
the crows that were there were filled with great joy and began 
to caw more loudly.** The swans also laughed in mockery, 
uttering many remarks disagreeable (to the crows). And they 
began to soar and alight repeatedly, here and there." And they 
began to come down and rise up from tree-tops and the surface 
of the Earth. And they uttered diverse cries indicative of 
their victory.** The swan, however, with that one kind of 
slow motion (with which he was familiar) began to traverse 
the skies. For a moment, therefore, O sire, be seemed to yield 
to the crow.** The crows, at this, disregarding the swans, siud 
these words : — [That swan amongst you which has soared into 
the sky, is evidently yielding !]**— Hearing these words, the 
(soaring) swan flew westwards with great velocity to the ocean, 
that abode of Makaras.** Then fear entered the heart of the 
crow who became almost senseless at not seeing any island or 
trees whereon to perch when tired. And the crow thought 
within his heart as to where he should alight when tired, upon 
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that vast expanse of water.** The ocean, being as it is the 
abode of countless creatures, is irresistible. Dwelt in by hun- 
dreds of monsters, it is grander than space.** Nothing can 
exceed it in depth, O Suta’s son ! Men know, O Kama, that 
the waters of the ocean are as limitless as space. For the 
extent of its waters, O Kama, what is a crow to it ?** The 
swan, having traversed a great distance in a moment, looked 
back at the crow, and (though capable) could not leave him be- 
hind.** Having transgressed the crow, the swan cast his eyes 
on him and waited, thinking, — ^[Let the crow come up.]** — 
The crow then, exceedingly tired, came up to the swan,** Be- 
holding him succumbing, and about to sink, and desirous of 
rescuing him in remembrance of the practices of good folks, 
the swan addressed him in these words :** — [Thou hadst repea- 
tedly spoken of many kinds of flight while speaking on the sub- 
ject ! Thou wouldst not speak of this (thy present motion) 
because of its having been a mystery to us ?** What is the 
name of this kind of flight, O crow, that thou hast now adopt- 
ed ? Thou touchest the waters with thy wings and beak re- 
peatedly.** Which amongst those diverse kinds of flight is 
this, O crow, that thou art now practising ? Come, come, 
quickly, O crow, for I am waiting for thee !]** — 

“ ‘Calya continued, — Exceedingly afflicted, and touching the 
water with his wings and beak, 0 thou of wicked soul, the 
crow, beheld in that state by the swan, addressed the latter.** 
Indeed, not seeing the limit of that watery expanse, and sink- 
ing down in fatigue, and exhausted with the effort of his 
flight, the crow said unto the swan,** — [We are crows, we 
wander hither and thither, crying — caw, caw ! — O swan, I 
seek thy protection, placing my life-breaths at thy hands ! Oh, 
take me to the shores of the ocean !]*^ — Exceedingly afflicted, 
and touching the ocean with his wings and beak, the crow, 
very much fatigued, suddenly fell down.** Beholding him 
fallen upon the waters of the ocean with a melancholy heart, 
the swan, addressing the crow who was on the point of death. 
Bal d these words :**— [Remember, O crow, what thou hadst 
said in praise of thyself ! Thy words even were that thou 
wouldst course through the sky in a hundred and one different 
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lake, 0 Kama, when thou wert assailed by the Gandharvas, it 
was thou that, deserting all the Kurus, didst first run away !'* 
Having vanquished in battle the Gandharvas headed by Chitra^ 
sena, withgreat slaughter, it was Partha, O Kama, that liberated 
Duryodhana with his wife !’* Kama himself, 0 Kama, before 
the kings in the (Kuru) assembly, spake of the former prowess 
of both Partha and Ke^ava.*^ Thou didst firequently hear the 
words of Drona and Bhishma, speaking in the presence of all 
the kings, that the two Krishnas are unslayable.** I have told 
thee a little only regarding those matters in which Dhananjaya 
is superior to thee like the Brahmana who is superior to all 
created beings !" Soon wilt thou see, stationed on that fore* 
most of cars, the son of Vasudeva and the son of Kunti and 
Panda.*” As the crow (in the story), acting with intelligence, 
had sought the protection of the swan, so do thou seek the 
protection of him of Vrishni’s race, and of Pandu’s son 
Dhananjaya 1'^ When thou shalt in battle behold Vasudeva 
and Dhananjaya, those two endued with great prowess, station* 
ed together on the same car, thou shalt not then, O Kama, 
utter such speeches !** When Partha will, with hundreds of 
arrows, quell thy pride, then wilt thou behold the difference 
between thyself and Dhananjaya !** Those two best of per* 
sons are celebrated among the gods, the Asttras and human 
beings! Thou that art a fire-fly, do not, from folly, think 
disrespectfully of those two resplendent luminaries!** Like 
the Sun and the Moon, Kegava and Arjuna are celebrated for 
their resplendence. Thou, however, art like a fire-fly among 
men !** 0 learned one, O son of a SrUa, do not think disres- 
pectfully of Achyuta and Arjuna! Those two high-souled 
persons are lions among men ! Forbear indulging in such 
boasts!’— 

Section XLII. 

"Sanjaya said, — 'The high-souled son of Adhiratha, having 
listened unconvinced to these words of the ruler of the Madras, 
addressed Calya, saying, — That which Vasudeva and Aquns 
are, is well-known to me !* The skill of Caurin in the manage* 
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ment of cars, and the might and the high weapons of Arjuna 
the son of Pandu, are well-known to me at this hour. Thou, 
however, 0 Calya, hast no occuUr proof of those matters!* 
I shall fearlessly fight with the two Krishnas, those two 
foremost of all wielders of weapons. The curse, however, of 
Bama, that best of regenerate persons, paineth me greatly to- 
day 1* 1 dwelt, in the disguise of a Brabmana, with Bama in 
former days, desirous of obtaining celestial weapons from him. 
On that occasion, 0 Calya, the chief of the gods, wishing to 
benefit Phalguna, caused an obstacle, by approaching my thigh 
and piercing it, having assumed the dire form of a worm !* 
When my preceptor slept having laid his head thereon, that 
worm, approaching my thigh, began to pierce it through. In 
consequence of the piercing of my thigh, a pool of thick blood 
flowed from my body.* For fear of (disturbing the slumber 
oQ my preceptor I did not move my limb. Awaking, the Brab- 
mana, however, beheld what had taken place. Witnessing my 
patience, he addressed me, saying, — [Thou art never a Brah- 
mana ! Tell me truly who tbou art IJ* I then, 0 Calya, truly 
informed him of myself, saying that I was a SvUa. Hearing my 
words, the great ascetic, bis heart filled with rage, cursed me, 
saying,* — [In consequence of the deception, 0 Suta, by which 
tbou bast obtained this weapon, it will never, at the time of 
need, when the hour of thy death comes, occur to thy memory ! 
Brahma cannot certainly reside in one that is not a Brahmar 
na !]* — I have forgotten that great weapon in this fierce and 
terrible battle !' He amongst the Bharatas, O Calya, who is 
accomplished, who is an effectual smiter, who is a universal 
destroyer, and who is exceedingly terrible, (viz., Aijunay, — that 
mighty crusher, — think, will burn many foremost of Eshatri- 
yas.‘* Enow, however, O Calya, that 1 will slay in battle that 
fierce bowman, that foremost of warriors, that hero endued with 
activity, that terrible person whose energy is unbearable, that 
warrior whose promises are accomplished, that son of Pandu, via, 
Dhananjaya !" I have that weapon (at least) under my control 
today with which I will be able to destroy large numbers of 
foes ! I will slay in battle that scorcher of enemies, that mighty 



143 


MAHABHARATA. 


measurable energy, that cruel and terrible hero, that great re« 
sister of enemies, viz., Dhananjaya The immeasurable Ocean, 
that lord of all waters, rusheth with fierce impetuosity for over- 
whelming innumerable creatures. The continents, however, 
hold and check him.** Today, in this world, I will resist in 
fight the son of Kunti, that foremost of all drawers of the 
bowstring, while he will be engaged in ceaselessly shooting his 
countless shafts equipt with goodly wings, destructive of heroes, 
capable of penetrating into every limb, and none of which be- 
comes futile Like the continent resisting the Ocean, I will 
today resist that mightiest of the mighty, that great warrior 
possessing the highest weapohlr; that hero like into the Ocean’s 
self, of far-reaching arrows, fierce, and having shafts for his 
waves, while he will be engaged in overwhelming (hostile) 
kings !*• Behold today the fierce battle I fight with him that 
hath no e^ual, I think, among men wielding the bow, and that 
would vanquish the very gods united with the Aauras .'*• Ex- 
ceedingly proud is that son of Pandu. Desirous of battle he 
will approach me with his mighty and superhuman weapons ! 
Baffling his weapons with my own weapons in battle, I shall 
today overthrow that Partha with my own excellent shafts.**^ 
Scorching his foes like the Sun endued with fiery rays, and 
blazing with fame like that dispoller of darkness, I shall, like 
a mass of clouds, completely shroud Dhananjaya today with my 
shafts !** Like the clouds extinguishing a blazing fire of great 
energy and smoke-mixed flames, that seems ready to consume 
the whole Earth, I shall, with my showers of arrows, extinguish 
the son of Kunti in battle !*• With my broad-headed shafts I 
shall still the son of Kunti, that terrible snake of virulent 
poison, that is exceedingly difficult of being captured, that is 
endued with keen fangs, that is even like a blazing fire, that 
fiames up in wrath, and that always consumes his foes 1*® Like 
Himavat bearing the mighty, all-crushing, fierce, and smiting 
god of wind, I shall, without moving, bear the angry and vin- 
dictive Dhananjaya !** I shall resist in battle Dhananjaya, that 
foremost of all wielders of bows in the world, that hero in fight, 
that warrior who is always in the van and who is competent to 
meet all foes, that car-warrior who is conversant with all car- 
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tracks '•* Today I shall fight in battle with that person who 
hftff h, I think, no equal among men wielding the bow and who 
conquered the entire Earth !** What other man desirous of 
saving his life, except myself, will fight with that Savya- 
sachin who vanquished all creatures including the very gods, 
in the country called Khandava?** Arjuna is proud; his 
weapons strike deep; he is endued with great lightness of 
hands ; he is conversant with steeds ; he agitates vast hosts ; 
he is regarded an iltimtAa / Though such, I shall yet, with 
my sharp shafts, strike his head from off his trunk today !*‘ 

0 Calya, ever keeping Death or Victory in battle before me, 

1 shall today fight with Dhananjaya! There is none else, 
save myself that would on a single car fight with that Pandava 
who resembles the Destroyer himself [** I myself will gladly 
speak of the prowess of Phalguna in the midst of an assembly 
of Kshatriyas, Why, however, dost thou, a fool as thou art 
and of foolish understanding, speak to me of Phal^na’s prow- 
ess !*’ Thou art a doer of disagreeable deeds ! Thou art cruel 
and mean, and being thyself unforgiving, thou art a detractor of 
one that is forgiving ! I can slay a hundred persons like thee, 
but I forgive thee in consequence of my forgiving disposi- 
tion, owing to the excigency of the times!’* Thou art of 
sinful deeds. Like a fool, thou hast, for the sake of Pandu’s 
son, rebuked me and told me many disagreeable things ! Crook- 
ed-hearted as thou art, thou hast said all these words unto me 
that am of a sincere heart ! Cursed art thou for thou art an 
injuror of friends, — of friends, because friendship is seven- 
paced !*’ Terrible is the hour that is now passing, Duryo- 
dhana hath himself come to battle. I am solicitous of seeing 
his purposes achieved. Thou, however, art acting in such a 
way that it shows thee to have no friendship (for the Kuru 
king) !•* He is a friend who shows affection for another, who 
gladdens another, who makes himself agreeable to another, who 
protects another, who honors another, and who joys in the 
joy of another. I tell thee that I have all those attributes, and 
the king himself knows all this.*' He, on the other hand, 
that destroys, chastises, sharpens hie weapons, injures, causes 
us to sigh, makes us cheerless, and wrongs us in diverse ways, 
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is a foe. All these attributes are to be found in thee and 
thou discoverest all of them towards me.** For the sake of 
Duryodhana, for the sake of doing what is agreeable to thee, 
for the sake of victory, for the sake of myself, and for the sake 
of Qod himself I will, with vigorous exertion, fight with 
Fartha and Yasudeva ! Witness today my feats !** Behold 
today my excellent weapons, viz., my Br3hma and other 
celestial weapons, as also those that are human 1 I will today 
slay that hero of fierce prowess, like an exceedingly infuriate 
elephant slaying an infuriate compeer.** I shall, by my mind 
alone, hurl today at Fartha, for my victory, that weapon of 
immeasurable energy, called j^he BrShma ! Arjuna will never 
be able to escape that weapon, if only the wheels of my car do 
not sink into the Earth in battle today !'* Know this, 0 Calya, 
that I would not take fright at Tama himself armed with his 
rod, or Varuna himself armed with his noose, or Kuvera him* 
self armed 'With his mace, or Yasava himself armed with the 
thunder*boIt, or at any other foe whatever that may approach 
for slaying me I**"** Therefore, I have no fear from Fartha, nor 
from Janarddana ! On the other hand, 1 shall encounter them 
both in today’s destructive battle !*' Once on a time, while 
wandering for the sake of practising weapons on my bow* called 
Vijaya, O king, I had, by shooting many fierce shafts of 
terrible forms,*’ heedlessly struck the calf of a (Brahmana’s) 
Homa cow with one of those shafts, and unwillingly killed it 
while it was wandering in a solitwy forest. The Brahmana then 
addressed me, saying,*’ — [Since, becoming insensate; thou hast 
slain the offspring of my Room cow, the wheel (of thy car) 
will sink into the Earth while at time of battle fear will 
enter thy heart !]*' — From these words of the Brahmana I am 
experiencing great fear. These kings of the Lunar race that 
are lords of (other people’s) weal and woe,** offered to give that 
Br&hmaua a thousand kine and six hundred bovine bulls. 
With even such a gift, O Calya, the Brahmana could not be 
gratified, O ruler of the Madras I** I was then for giving him 
seven hundred elephants of large tusks and many hundreds of 
slaves male and female... That foremost of Brahmanas would 
not still be gratified.** Collecting next full 
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^ne, each hlack in hue and having a white calf, I was still 
unable to obtain the grace of that best of Brahmanas.** A 
wealthy mansion full of every object of desire, in fact, what- 
ever wealth I had, I wished to give him, with due worship, 
bat he refused to accept the gift.** Unto me then that had 
offended and that begged so importunately for his pardon, the 
Brahmana said, — [That which, O Suta, hath been uttered by me 
is sure to happen. It cannot be otherwise. A false speech 
would destroy creatures, and sin also would be mine ! There 
fore, for the preservation of virtue I do not venture to speak 
what is false !** Do not, again, destory the means of a Brahma- 
na’s support ! There is none in the world that would be able to 
&lsify my speech. Accept those words. It will be thy atone- 
ment (for the sin of having slain a calf !]** — Though rebuked 
by thee, still, for friendship's sake, ^have disclosed to thee all 
this ! I know thee that wt rebuking me thus I Be silent now, 
and hear what I will presently say ! — ’ 


Section XLIII. » 

"Sanjaya said, — ^'That chastiser of foes, viz., the son of 
Badha, thus silencing the ruler of the Madras, once more 
addressed him, O monarch, saying th^ words — In answer 
to that which, O Calya, thou hast said unto me by way 
of instance, 1 tell thee that I am incapable of being fright- 
ened by thee in battle with thy words !* If all the gods 
themselves with Vasavs would fight with me I would not 
still feel any fear, what need be said then of my fears from 
Partha and Ke^ava?* I am incapable of being frightened 
by means of words alone 1 He, 0 Calya, whom thou wouldst 
be able to frighten in battle is some other person (and not 
myself)!* Thou hast spoken many bitter words to me. 
Therein lieth the strength of a person that is low. Incapable 
of speaking of my merits, thou sayst many bitter things, O 
thou of wicked heart !* Kama was never born, O Madraka, 
for fear in battle ! On the other hand, I was born for display- 
bg valor as also for achieving glory for my own self 1* For the 
sake of my friendship for thee, for my affection, and for thy 



being an ally, — for these throe reasons, — thou still lirest, 0 
Galya !’ Important is the task that has now to be done for king 
Dhritarashtra. That task, 0 Galya, depends on me ! For this, 
thou livest a moment !* Before this, 1 made a compact with 
thee that any disagreeable speeches thou mightst utter would 
be pardoned by me ! That compact should be observed. It 
is for this that thou livest, 0 Madraka Without a thousand 
Galyas, I would vanquish my foes !• Ho that injureth a friend 
is sinful. It is for this that thou livest for the present !— ’ 


Section XLIV. 

“ ‘Galya said, — These, 0 Kama, are ravings, that thou utter* 
est regarding the foe I As regards myself, without a thousand 
Karnas, I am able to v%nquish the foe in battle !’** 

“Sanjaya continued, — ^‘Unto the ruler of the Madras, of harsh 
features, who was saj^ng such disagreeable things unto Kama, 
the latter once more said words that were twice bitter.* 

‘Karpa said,— Listen with devoted attention to this, 0 
ruler of the Madras, that was heard by me while it was recited 
in the presence of Dhritarashtra !' In Dhritarashtra’s abode 
the Brahmanas used to narrate the accounts of diverse de* 
lightful regions and many kings of ancient times.* A fore- 
most one among Brahmanas, venerable in years, while reciting 
old histories, said these words, blaming the Yahikas and 
the Madrakas :* — [One should always avoid the Yahikas, 
those impure people that are out of the pale of virtue, and 
that live away from Himavat and Ganga and Saraswati and 
Yamuna and Kurukshetra and the Sindhu and its five tri- 
butary rivers,*^ I remember from the days of my youth 
that a slaughter-ground for kine and a space for storing 
intoxicating spirits always distinguish the entrances of the 
abodes of the (Yahika) kings.* On some very secret mis- 
sion I had to live among the Yahikas. In consequence of 
such residence the conduct of that people is well known to me.* 

* The sense seems to be that “if thou werl absent a thousand timeSi 

1 weuld still vanquish the Ptadavas.”— T. 
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HINDU SACRED BOOKS. 


DuriDg recent yews the literature of western nations has 
%een enriched by various fugitive translations from the ancient 
«aored books of India, but it is only lately that a systematic 
effort has been made to give a complete and correct renoition 
In English of the tno great Hindoo epics which comprise 
the religous and heroic lore of that most interesting people. 
The Datavya Bharata Karyalaya is the name of a society in 
India for publishing and distributing Sanskrit Texts. Orientlat 
scholars and students in this country, of whom there we 
quite a number, take a deep interest in the work of this 
society. It was founded by an unselfish, patriotic enthusiatic 
Bengali, Frotapa Chandra Boy who has lately been honored by 
its Queen, as Empress of India, with the order of companion 
'Of the star of India for his devotion to literary labor the 
society of which Mr Boy is secretary, is bringing out editions 
of the saored books of India — more especially the great re- 
ligious epics already mentioned, the Bamayana and the 
Mahabharata. The Bamayan is three times as large as 
Homer’s Iliad and the Mahabharata four times as large as the 
Bamayana. Homer’s Iliad and Odyssey have thirty thousand 
lines the Mahabharata has two hundred and twenty thousand 
lines and in addition a suppliment of sixteen thousand three 
hundred and seventy four couplets. But it is not in size 
alone that the sacred epics of Valmiki and Yyasa excel They 
enchant by the wonderons story they tell of ancient Aryan 
life, faith and valor. Among much that is incredible and in 
congruous to modern ears, there is also a lively teaching of 
morals under a glorious garment of poetry,” Matchless 
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former) in consequence of their observance of the duties of 
caste.*^® The middling or intermediate ones are said to bo 
of two kinds, viz,, those that are conversant with duties, 
and those that are otherwise. Of those, the former are 
superior in consequence of their discrimination in respect of 
what should be done and what should not.^® Those conver-* 
sant with duties are said to be of two kinds, viz,, those that 
are acquainted with the Vedas and those that are otherwise. 
Of these the former are superior, for the Vedas are said to 
dwell in thcm.f Those that are acquainted with the Vedas 
are said to be of two kinds, viz,, those that lecture on the 
Vedas and those that are otherwise. Of these, the former, 
who are fully conversant with the Vedas, with the duties and 
the rites laid down in them, and the fruits of those duties 
and rites, are superior in consequence of their publishing all 
those duties and rites. Indeed, all the Vedas with the duties 
laid down in them are said to flow from them.*®"^® Preceptors 
of the Vedas are of two kinds, viz,, those that are* con versanti 
with the Soul and those that are otherwise. Of these the 
former are superior in consequence of their knowledge of 
what is meant by Birth and Death.J*® As regards duties, 
they are, again, of two kinds, {viz,, Pravritti and Nivritti). 
He who is conversant with duties is said to be omniscient 


* The Commentator explains that for ascertaining who are uttamct 
or foremost, the middling or intermediate ones are first spoken of and 
their distinctions mentioned in the following verses. Of course, the 
foremost are foremost, and the intermediate ones can never he supe- 
rior to them. For all that, the intermediate ones are observers of the 
duties of caste ; the foremost ones are not so, they having transcended 
such distinctions ; hence, tentatively, the ignorant or popular opinion 
is first taken, to the effect that the observers of caste are superior to 
those who do not observe JAiidharma, — T. 

t This probably means that as the Vedas had not been reduced to 
writing, their contents rested or dwelt in the memories of men versed 
in them. — T. 

I To understand what is birth and what is death, and to avoid birth 
(and, therefore, death), are the highest fruits of knowledge of the 
Soul. Those that have no knowledge of the Soul have to travel in a 
round of repeated rebirths, — Tt 

Si 


266 


ICAHABHABATAi 


[Mokbliadharmih 


or possessed of universal knoT? ledge. Such a man is a Re* 
nouncer. Such a man is firm in the accomplishment of his 
purposes. Such a man is truthful, pure (both outwardly and 
inwardly), and possessed of puissance,*®^ The gods know him 
for a Brahmana who is devoted to knowledge of BraAma (and 
not him who is conversant with only the duties of Pravritti), 
Such a man is versed also in the Vedas and earnestly de- 
voted to the study of the Soul.f®* They that have true 
knowledge behold their own Soul as existing both in and 
out. Such men, O child, are truly regenerate and such men 
are gods.}” Upon these rests this world of Beings, in them 
dwell this whole universe. There is nothing that is equal to 
their greatness,” Transcending birth and death and dis- 
tinctions and acts of every kind, they are the lords of the 
four kinds of creatures and are the equals of the Self-born 
himself.®—’”” 


Section OCXXXVIII. 

‘Vyasa said, — These then are the obligatory acts ordain- 
ed for Brahmanas. One possessed of knowledge always 
attains to success by going through (the prescribed) acts.^ 


^ I, e., of power that comes of Yoga. — T. 

+ The word para (the locative form of which is used here) always 
means that which is high or foremost. It is frequently employed to 
mean either Brahma or the Soul, and as Soul is regarded to be a part 
of Brahma^ •para has but one and the same meaning. The Burdwan 
translator takes it for “Scriptures other than the Vedas.* K. P. Singha 
skips over it. Of course, cavda-Brahma stands for the Vedas. — T. 

t To look upon everything in the universe as one's own Soul is the 
highest aspiration of a righteous person. It is yoga that enables one 
to attain to this highest ideal of existence. One who realises this is 
said to be a true Brahmana, a really regenerate person, in fact, a god 
on Earth. Adhiyajna and Adhidaivata are words that signify the 
Soul.— T. 

9 What the distinction is between anta and nidhan is not obvious. 
The Commentator is silent. K. P. Singha translates the verse cor- 
rectly. The Burdwan translator makes utter nonsense of the words 
in the second line«— T. 



Parva.] cjnnri parva. 267 

If no doubt arises in respect of acts, then acts done are sure 
to lead to success. The doubt to which we refer is this : 
whether acts are obligatory or whether they are optional/^* 
As regards this (doubt about the true character of acts, it 
should be said that) if acts are ordained for man for inducing 
knowledge (by which alone Brahma or Emancipation is to 
be attained, even then) they should be regarded as obliga- 
tory (and not optional). I shall now discourse on them by 
the light of inferences and experience. Listen to me.*|'* 
With respect to acts some men say that Exertion is their cause. 
Others say that Necessity is their cause. Others, again, main- 
tain that Nature is the cause.^ Some say that acts are tho- 
result of both Exertion and Necessity. Some maintain that 
acts flow from Time, Exertion, and Nature. Some say that 
of the three, {viz,y Exertion, Necessity, and Nature), one 
only (and not the other two) is the cause. Some are of 
opinion that all three combined are the cause.t* Some per** 
sons that are engaged in the performance of act{^ say, with 
respect to all objects, that they exist, that they do not exist, 
that they cannot be said to exist, that they cannot be said 
not to exist, that it is not that they cannot be said to 

* WLetlier ‘karma is swabhava or jnanam,’ means (as the 
mentator explains) whether ifc is obligatory or optional. ‘Jnanam,* of 
course, means here ‘jiiiina-janakam,’ i. 0 ., leading to knowledge. Know- 
ledge is essential to success or emancipation. If acts become necessary 
for loading to knowledge, the doubt may then arise that they cease to 
be obligatory, for knowledge may be supposed to be attainable other- 
wise than by acts. K. P. Si ugha translates this verse correctly, the 
Burdwan translator incorrectly, and, as usual, misunderstands the gloss 
comp1e^cly. — T. 

t The first line of I this verse is exceedingly terse. The construc- 
tion, as explained by the Commentator, is ‘Tatra (Bam 9 aye) pumsham 
prati Jnanam (juanajanakam) diet (karma) syat, (tarhi) sa (eva) Veda- 
bidhih.’ One cannot help admiring. Kilakantha for his patience and 
ingenuity.— T. 

1 ‘Daiva’ is explained by the Commentator as ‘Qrabah* or ‘Kftlah.* 
I think, it is used to signify some kind of blind force whose origin is 
untraoeable. Hence, I render ifc Necessity. ‘Vritti* in Verse 5 is evi- 
dently Exertion, for the word implies course of conduct. ‘Avivekaxa* 
is ^samitphchayam’ or a combination of all the three.— Ti 
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exist, and lastly, that it is not that they cannot be said not 
to exist. (These then are the diverse views entertained by 
men). They, however, that are Yogins, behold Brahma to 
be the universal cause.* The men of the Treta, the Dwa- 
para, and the Kali Yugas are inspired with doubts. The 
men, however, of the Krita Yuga are devoted to penances, 
possessed of tranquil souls, and observant of righteousness.*^ 
In that age all men regard the Bichs, the Samans, and the 
Yajushes as identical notwithstanding their apparent diver- 
sity. Analysing desire and aversion, they worship only 
penance.f* Devoted to the practice of penances, steadfast 
in them, and rigid in their observance, one obtains the frui- 
tion of all desires by penances alone.* By penance one 
attains to that by becoming which one creates the universe. 
By penance one becomes that in consequence of which one 
becomes the puissant master of all things.t^® That Brahma 
has been expounded in the declarations of the Vedas. For 
all that, Brahma is inconceivable by even those that are 
conversant with those declarations. Once more has Brahma 
been declared in the Vedanta. Brahma^ however, cannot 
be beheld by means of acts.$^^ The sacrifice ordained for 


* ‘Inspired witli doubt,’ with reference to the declarations of the 
Criitia. ‘Possessed of tranquil souls,’ i. e,, not penetrated by doubts 
of any kind. — T. 

+ In the Treta and the other Yugas people are seen professing at- 
tachment or devotion to one only of the Vedas and not to the others, 
be it the Richs, the Samans, or the Yajushes. The speaker, dis- 
satisfied with this, refers to the Krita age as one in which such difibr- 
ences of faith were not observable. The men of that age regarded 
all the Vedas equally, and, in fact, as even identical.— T. 

t Jiva or Chit becomes puissant and succeeds in creating the uni- 
verse by means of penance. By penance one attains to Sra/imai and, 
therefore, universal puissance. This has been sufficiently explained in 
the previous Sections. — T. 

9 This is one of the most important Verses in this Section, for, as 
the Commentator explains, this furnishes the answer to the question 
proposed in the previous Section, viz., ‘what is that knowledge V In 
the Vedas both acts and knowledge have been spoken of. In the 
province of acts, Brahma has been represented as Indra and the other 
gods. Brahma^ therefore, as spoken of there, is ‘gahana’ or hidden to 
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Brahmatias consists in yapa (meditation and recitation), 
that for Kshatriyas consists in the slaughter of (clean) ani- 
mals for the gratification of the deities ; that for Vai^yas 
consists in the production of crops and the keep of domestic 
animals ; and that for Cudras in menial service of the three 
other orders.^® By observing the duties laid down for him 
and by studying the Vedas and other scriptures, one be- 
comes a Dwija (regenerate). Whether one does any other 
act or not, one becomes a Brahmana by becoming the friend 
of all creatures.*^* In the beginning of Treta, the Vedas and 
sacrifices and the divisions of caste and the several modes 
of life existed in their entirety. In consequence, however, 
of the duration of life being decreased in Dwapara, those 
are overtaken by decline.’* In the Dwapara age as also in 
the Kali, the Vedas are overtaken by perplexity. Towards 
the close of Kali again, it is doubtful if they ever become 
even visible to the eye.-j-^** In that age, the duties of the 
respective orders disappear, and men become afflicted by 
iniquity. The juicy attributes of kine, of the eartht of water, 
and (medicinal and edible) herbs, disappear.t^® Through 
(universal) iniquity the Vedas disappear and with them all 
the duties inculcated in them as also the duties in respect 
of the four modes of life. They who remain observant of 
the duties of their own order become afflicted, and all mobile 
and immobile objects undergo a change for the worse.S^’^ As 


(or inconceivable by) even those that are conversant with that province 
or sphere of the Vedas. In the Vedanta, again, knowledge or Vid^A 
has been spoken of as the means by which to attain to Brahma, The 
knowledge or Vidyfi, therefore, which is the subject of the question, 
is not what is implied by Pravritti dharnia or by Nivritti as used in 
Verse 2 of the previous Section. — T. 

* The second line of this verse corresponds with the second line of 
Verse 87 of Chap. II of Manu. — T. 

t *They are seen and not seen’ is an idiomatic expression for Hdc* 
coming invisible.’ — T. 

X !• e *3 kine do not yield copious and sweet milk ; the soil ceases to 
be fertile ; water ceases to be sweet ; and the medicinal and edible 
herbs lose their virtues of healing as also their flavour. — T. 

9 The Commentator thinks that ^Swadharmasthah’ is connepted 
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tho showers of heaven cause all products of the Earth ta 
grow, after the same manner the Vedas, in every age, cause 
all the angaa to grow.*^^ Without doubt. Time assumes 
diverse shapes. It has neither beginning nor end. It is 
Time which produces all creatures and again devours themr 
I have already spoken of it to thee.^® Time is the origin of 
all creatures ; Time is that which makes them grow ; Time 
is that which is their destroyer ; and lastly it is Time that 
is their ruler. Subject to pairs of opposites (such as heat 
and cold, pleasure and pain, &c.), creatures of infinite variety 
rest on Time according to their own natures (without being 
otherwise than what they have been ordained by supreme 
Brahmayf^^ 


Section COXXXIX. 

“ Bhishma said, — ‘Thus ar^dressed (by his sire), Cuka^ 
highly applauding these instruction- of the great JRishi, set 
himself abbut asking the following question relating to the 
import of duties that lead to Emancipation.^ 

“‘Ouka said, — By what means doth one possessed of wis- 
dom, conversant with tho Vedas, observant of sacrifices, en- 
dued with wisdom, and free from m^ilice, succeeds in attain- 
ing to Brahma which is incapable of being apprehended by 
either direct evidence or inference, and unsusceptible of being 
indicated by the Vedas ?® Asked hy me, tell me by what 


with ‘agramah* in the first line. I prefer tlie more obvious construc- 
tion.— T. 

♦ ‘Varshati* means ‘PashnStl’ ‘Anganl* means the observances 
necessary for the practice of Yoga as also all kinds of rites and vows. 
The Yedas cause these to grow, and they, in their turn, aid all 
students of the Vedas in achieving their purposes. — T. 

t Trabhavah’ is ‘uttpattih* or origin ; ‘t^hanam* is 'poshanam.' 
Both the Varnacular translators skip over the last word, thinking that 
'prabhavasthanam* is one word. The Commentator notices them as 
separate. In the beginning of the second line, yatra is understood. 
^Swabhavena* is explained by the Commentator as 'Brahmabhavena, na 
tu vikritena mpena.’ 1 think the explanation is correct, and have 
adopted it accordingly in the text*— T. 
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means is Brahma to be apprehended ? Is it by penance, by 
Brahmacharyya, by reiiui'ciation of everything, by intelli- 
gence, by aid of the Sankhya philosophy, or by Yoga?® By 
what means may what kind of singleness of purpose be 
attained by men, with respect to both, viz,, the mind and the 
senses ? It behooveth thee to expound all this to me !* — * 

“ ‘Vyasa said, — No man ever attains to success by means 
other than the acquisition of knowledge, the practice of 
penances, the subjugation of the senses, and renunciation of 
every thing.f® The great entities (five in number) represent 
the first (or initial) creation of the Self-born. They have 
been very largely placed in embodied creatures included in 
the world of lifo.i'^ The bodies of all embodied creatures are 
derived from earth. Their humours are from water. Their 
eyes are said to be derived Irom light. Prana, Apana, (and 
the three other vital breaths,) have the wind for their refuge. 
And, lastly, all u.ioccupled apertures within them (such as 
the nostrils, the cavities of the ear, &c.,) are of Space,^ In 
the feet (of living creatures) is Vishnu. In their arms is 
Indra. Within the stomach is Agni desirous of eating. In 
the ears are the points of the horizon (cr the compass) re- 
proseniing the sense of hearing. In the tongue is speech 
which is Saraswati.»??^ The 'ars, skin, eyes, tongue, and nose 
forming the fifth, are said to bo the senses of knowledge. 
These exist for the purposes of apprehension of their res- 


* ^atha’ in the first line of Verse 4 means, as the Commentator 
explains, ‘yat prakarakam.' — T. 

t The Commentator points oat that by these four words the four 
modes of life are indicated. — T. 

X The Commentator explains that this means that amongst em- 
bodied creatures they that are ignorant take those great entities which 
really non-ego for either the ego or its possessions. — T. 

9 The Commentator explains that the object of this Verse is to 
show that the Yoga view of the Soul being only the enjoy er but not 
the actor, is not correct. On the other hand, the S&nkhya view of the 
Soul being neither the enjoyer nor the actor, is true. The deities, 
remaining in the several senses, act and enjoy. It is through igno- 
rance that the Soul ascribes to itself their enjoyments and their 
actions.— T. 
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pective objects.* Sound, touch, form, taste, and scent form- 
ing the fifth, are the objects of the (five) senses. These 
should always be regarded as separate from (or independent 
of ) the senses.^* Like the charioteer setting his well-broken 
steeds along the paths he pleases, the mind sets the senses 
(along directions it pleases). The mind, in its turn, is em- 
ployed by the Understanding sitting in the heart.***^ The 
mind is the lord of all these senses in respect of employing 
them in their functions and guiding or restraining them. 
Similarly, the Understanding is the lord of the mind (in 
employing, and guiding or restraining it).f ** The senses, the 
objects of the senses, the attributes of those objects repre- 
sented by the word Nature, understanding, mind, the vital 
breaths, and Jiva dwell in the bodies of all embodied crea- 
tures4^® The body within which the Understanding dwells 
has no real existence. The body, therfore, is not the refuge 
of the Understanding. Primordial Nature (Prakriti) having 
the thre^attributes (of Goodness and Passion and Darkness) 
is the refuge of the Understanding which exists only in the 
form of a sound. The Soul also is not the refuge of the 
Understanding. It is Desire that creates the Understanding. 
Desire, however, never creates the three attributes.$** The 


* I render ‘Bhutatma* by Understanding, following the Commen- 
tator who uses the words ‘biiddhyupSdhirjivah’ for explaining it. — ^T. 

t ‘Niyama’ and ‘Yisarga’ are explained by the Commentator as 
‘destruction* and ‘creation.* I prefer to take them as meaning ‘guiding 
or restraining,* and ‘employing.* Practically, the explanations are 
identical. — T. 

t What is meant by the objects of the senses residing within the 
bodies of living creatures is that (as the Commentator explains) their 
concepts exist in ‘the cavity of the heart’ (probably, mind,) so that 
‘when necessary or called for, they appear (before the mind’s eye). 
‘Swabhava’ is explained as ‘attributes like heat and cold, &c.* T. 

9 This is a very difficult verse. I have rendered it, following 
Nilakantha's gloss. In Verse 13 the speaker lays down what entities 
dwell in the body. In 14 he expounds the nature of Sattwa which 
the Commentator takes to mean buddhi or Understanding. He begins 
with the statement that ‘Sattwasya a^rayah nasti.* This does not 
mean that the Understanding has no refuge, for that would be absurd, 
but it means that the ayraya of the Understanding, t. e., that in which 
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man of wisdom, capable of subduing his (Senses, beholds the 
seventeenth, vi^., the Soul, as surrounded by six and ten 
attributes, in his own Understanding by the aid of the 
mind.^® The Soul cannot be beheld with the aid of the eye 
or with that of all the senses. Transcending all, the Soul 
becomes visible by only the light of the mind’s lamp.'* 
Divested of the xjroperlies of sound and touch and form, 
without taste and scent, indestructible and without a body 
(either gross or subtile) and without senses, it is never- 
theless beheld within the b'jdy.^^ Unmanifest and supreme, 
it dwells in all mortal bodies. Following the lead of the 
preceptor and the Vedas, he who beholds it hereafter be- 
comes Brahma's self.'® They that are possessed of wisdom 
look with an equal eye upon a Bralimana possessed of 
knowledge and disciples, a cow, an elephant, a dog, and 
a Chandala.*'® Transcending all things, the Soul dwella 
in all creatures mobile and immobile. Indeed, all things 


the Understanding dwells, vh., the body, does not exist, the true 
doctrine being that the body has no real existence but that it exists 
like to its image in a dream. The body being non-existent, what then 
is the real refuge of the Understan ling ? The speaker answers it by 
eaying Gunah, implying that primeval Prakriti characterised by the 
three attributes is that real refuge. Then it is said that Chetanft (by 
which is implied the Soul here) is noc the refuge of the Understanding 
for the Soul is dissociated from everything and is incapable of trans- 
formation of any kind. The question is then mentally started, — May 
not the Gunas be the qualities of the Understanding (instead of beings 
as said above, its refuge) ? For dispelling this doubt, it is stated that 
Sattwa is the product of Tejas (Desire). The Gunas are not the pro^ 
duct of Tejas. Hence the Gunas, which have a different origin, can- 
not be the properties of Sattwa. The Gunas exist independently of 
Desire. Thus the Understanding, which has Desire for its originating 
cause, rests on the Gunas or has them for its refuge. In this Verse, 
therefore, the nature of the body, the Understanding, and the Gunas, 
is expounded. The grammatical construction of the first line is exceed- 
ingly terse.—T. 

^ Such men behold Brahma in all things. Ahhijanah is explained 
by the Commentator as ^UhyakuUdih. This seems to be the true 
meaning of the word here.— T. 

36 
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AM pervaded by it.*” When a living creature beholds hi* 
own Soul in all things, and all things in his own Soul, he 
is said to attain to SToihmoL**' One occupies that much of 
the Supreme Soul as is commensurate with what is occupied 
in one’s own soul by Vodic sound. f He that can always 
realise the identity of all things with his own self certainly 
attaius to immortality.** The very gods are stupified in the 
track of that trackless man who constitutes himself the soul 
of all creatures, who is engaged in the good of all beings, 
and who desires to attain to {Brahma which is) the final 
refuge (of all things).:|:** Indeed, the track which is pursued 
by men of knowledge is as invisible as that of birds in the 
sky or of fish in water.** Time, of its own power, cooks 
all entities within itself. No one, however, knows That in 
which Time, in its turn, is itself cooked.$” That (of which 
I speak) does not occur above, or in the middle or below, or 
in transverse or in any other direction. That is no tangible 
entity is Mot to be found in any place.f ” All these worlds 
are within That. There is nothing in these worlds that 
exists out of That. Even if one goes on ceaselessly with 
the celerity of a shaft impelled from the bow-string,*' even 


♦ In rendering this word tatam (where it occurs in the Gitfl), it has 
been shown that to take it as equivalent to ‘spread’ is incorrect. In 
«uch connections, it is evident that it means ‘pervaded.* — T. 

t If I have understood the gloss aright, this is what the first line of 
21 means. ‘Yedatm^’ is explained as Vedic sound, i. e,, the instruc- 
tions inculcated in the Vedas. The word ‘&tma’ in the second clause 
means simply oneself or a person dr individual. The sense then is 
this. The Vedas teach that all is one’s soul. The extent to which one 
succeeds in realising this is the measure of one’s attainment of Brahma* 
If one can realise it fully, one attains to Brahma fully. If partially, 
one’s attainment of Brahma also is partial. -^T. 

t The track of such a person, it is said, is as invisible as the skies. 
The Commentator explains that the very gods become stupified in 
respect of the object which such a man seeks, that object, of course, 
being Brahma. — T. 

9 That, of course, in which Time is cooked, is Brahma. — T. 

IT By this the speaker says that Brahma is not be found in any 
particular spot however holy.— T. 
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if one goes on with the speed of the mind itself, one would 
not still reach the end of that which is the cause of all 
this.* * * § That is so gross that there is nothing grosser.” 
His hands and feet extend everywhere. His eyes, head, and. 
face are everywhere. His ears are everywhere in the uni- 
verse. He exists overwhelming all things.” That is minut- 
er than the minutest, that is the heart of all entities. 
Existing, without doubt, that is still imperceptible.” In- 
destructible and destructible, — these are the dual forms of 
existence of the (Supreme) Soul. In all mobile and immo- 
bile entities the existence it displays is destructible ; while 
the existence it displays in Ghaitanya is celestial, immor- 
tal, and indestructible.^^ Though the lord of all existent 
beings both mobile and immobile, though inactive and 
divested of attributes, it enters nevertheless the well-known 
mansion of nine doors and becomes engaged in action.^” 
Mon of wisdom who are capable of beholding the other 
shore say that the Unborn (or the Supreme Soul) becomes 
invested with the attribute of action in coiisequenco of 
motion, pleasure and pain, variety of form, and the nine 
well-known possessions.^^® That indestructible Soul which 
is said to be invested with the attribute of action is nothing 
else than that indestructible Soul which is said to be 
inactive. A person of knowledge, by attaining to that 
indestructible essence, gives up for good both life and 
birth.—’ 


* Because Brahma is infinite. — T. 

t ‘Niyatah’ is explained by the Commentator as ‘achanehalah,' and 
‘Vaji’ as without the fault of ‘npadhi.’ ‘Haasati, i. Gachcchati ite • 
hence ‘gatimfin.*— -T. 

t The sense is that the Soul residing within the body is identical 

with the Sapreme Soul, and men of wisdom only know it. T. 

§ The construction is *Hansoktancha yat aksharam tat (era) kut- 
stfaam aksharam,’ meaning that there is no difFersnes bstwesa JiT&tman 

and ParamStaiaD. Both, art identical.— T. 



[Mok(thadharm% 


Section CCXL. 

** ‘Vyasa said, — 0 excellent son, asked by thee, I have 
told thee truly what the answer to thy question should be 
according to the doctrine of Knowledge as expounded in 
the Sankhya system Listen now to me as 1 expound to 
thee all that should be done (for the eamo ond) according to 
the Yoga doctrine. The uniting together of Intellect and 
Mind, and all the Senses,* and the all-pervading Soul is said 
to be Knwoledge of the foremost kind. That Knowledge 
should be acquired (through the preceptor’s aid) by one that 
is of a tranquil disposition, that has mastered his senses, that 
is capable (by meditation) of turning his gaze oii the Soul, 
that takes a pleasure in (such) meditation, that is endued with 
intelligence and pure in acts. One should seek to acquire 
this Knowledge by abandoning those five impediments of 
Yoga which are known to the wise,"** viz,, desire, wrath, 
cupidity, lear, and sleep. Wrath is conquered by tranquil- 
lity of disposition. Desire is conquered by giving up all 
purposes.® By reflecting with the aid of the understand- 
ing upon topics worthy of reflection,* one endued with 
patience succeeds in abandoning sleep. By steady en- 
durance one should restrain one’s organs of generation 
and the stomach (from unworthy or sinful indulgence). 
One should protect one’s hands and feet by (using) one’s 
eyes.® One should protect one’s eyes and ears by the aid of 
one’s mind, and one’s mind and speech by one’s acts. One 
phould avoid fear by heodfulness, and pride by waiting 
upon the wise."^ Subduing procrastination, one should, by 
these means, subdue these impediments of Yoga. One should 
pay one’s adorations to fire and the Brahmanas, and one 
should bow one’s head to the deities.® One should avoid all 
kinds of inauspicious discourse, and speech that is fraught 
with malice, and words that are painful to other minds. 
Brahnid is the effulgent seed (of everything). It is, again, 

* is explained at ‘by intelligence or the underetandiDg.’^-X. 
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the essence of that seed whence is all this*** Brahma be- 
came the eye, in the form of this mobile and immobile uni- 
verse, of all entities that took birth.f Meditation, study, 
gift, truth, modesty, simplicity, forgiveness,^* * purity of 
body, purity of conduct, and subjugation of the senses, 
these enhance one’s energy, which (when enhanced) destroys 
one’s sins/^ By behaving equally towards all creatures and 
by living in contentment upon what is acquired easily 
and without effort, one attains to the fruition of all one’s 
objects and succeeds in obtaining knowledge.^* Cleansed 
of all sins, endued with energy, abstemious in diet, with 
senses under complete control, one should, after having sub- 
dued both desire and wrath, seek to attain to Brahma.t^* 
Firmly uniting the senses and the mind (having drawn 
them away from all external objects), with gaze fixed in- 
wards, one should, in the still hours of evening or in those 
before dawn, place one’s mind upon the understanding.^* 
If even one of the five senses of a human being be kept 
unrestrained, all his wisdom may be seen to escape through 
it like water through an unstopped hole at the bottom of 
a leathern bag.^* The mind in the first instance should be 
sought to be restrained by the Yogin after the manner of a 
fisherman seeking at the outset to render that one among the 
fish powerless from which there is the greatest danger to 
his nets. Having first subdued the mind, the Yogin should 
then proceed to subdue his ears, then his eyes, then his 

* The construction, as explained by the Commentator, is ‘Brahma 
tpjomayam 9ukram ; yasya 9akrasya sarvam idam tasyfipi Brahma 
rasah.’ The last word means ‘sftrah’. — T. 

t Both the Vernacular translators have skipped over this line. The 
meaning is this ; Brahma opened his eyes for becoming many, as the 
Crutis declare, and thereupon he became many. Thus, as the Com- 
mentator explains, ‘Ikshana-kartrittena sarv&tmakatwam gatam,’ or 
‘by a glance Brahma became the Soul of all things mobile and im- 
mobile. — T. 

X The Commentator explains that ‘Brahmanah padam’ means ‘pra- 
kritim.’ He thinks, therefore, that the last clause of the second line 
means “should seek to subdue prahriti which is the 'iayasth&Bim* of 
‘juftbattattwa.' ” 1 pnfar the obriouf niiH o< th, 
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tongue, aud then his nose.^* Having restrained these, he 
should fix them on the mind. Then withdrawing the mind 
from all purposes, he should fix it on the understanding.**' 
Indeed, having restrained the five senses, the Yati should 
fix them on the mind. When these with the mind for their 
sixth become concentred in the understanding,^® and thus 
concentred remain steady and untroubled, then Brahma 
becomes perceptible like a smokeless fire of blazing fiames 
or the Sun of effulgent radiance.^® Indeed, one then be- 
holds in oneself one s soul like lightning fire in the skieSr 
Everything then appears in it and it appears in everything 
in consequence of its infinitude.-® Those high-souled Brah- 
manas that are possessed of wisdom, that are endued with 
fortitude, that are possessed of high knowledge, and that 
are engaged in the good of all creatures, succeed in behold- 
ing it.** Engaged in the observance of austere vows, the 
Yogin who conducts himself thus for six months, seated by 
himself on an isolated spot, succeeds in attaining to an 
equality with the Indestructible.*^* Annihilation, extension, 
power to present varied aspects in the same person or body, 
celestial scents, and sounds, and sights, the most agreeable 
sensations of taste and touch, pleasurable sensations of 
coolness and warmth, equality with the wind,** capability of 
understanding (by inward light) the meaning of scriptures 
and every work of genius, companionship of celestial dam- 
sels, — acquiring all these by Yoga the Yogin should dis» 
regard them and merge them all in the Understanding.f** 
Restraining speech and the senses one should practise Yoga 

* Tarimitam K&lam’ is explained by the Commentator as equivalent 
to six months as the grutis declare. — T. 

t These 2 Verses set forth the Yoga ideal. By the practice of Voga 
all these are capable of being acquired or attained. But then the Yogin 
who suffers himself to be led away by those valuable possessions is said 
to fall in bell, for enjoyment of this kind is nothing but hell compared 
to the high object for which Yogms should strive. Framoha, Bhrama, 
and Zvarta, are technical terms. Equality with the wind means speed 
of motion, power to disappear at will, and . capacity to move through 
the skies.--*!. 
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during the hours after dusk, the hours before dawn, and 
at dawn of day, seated on a mountain summit, or at the 
foot of a goodly tree, or with a tree before him.*** Res- 
training all the senses within the heart, one should, 
with faculties concentred, think on the Eternal and Indes- 
tructible like a man of the world thinking of wealth and 
other valuable possessions. One should never, while prac- 
tising Yoga, withdraw one’s mind from it.** One should 
with devotion betake oneself to those means by which one 
may succeed in restraining the mind that is very restless. 
One should never permit oneself to fall away from it.** 
With the senses and the mind withdrawn from everything 
else, the Yogin (for practice) should betake himself to empty 
caves of mountains, to temples consecrated to the deities, 
and to empty houses or apartments, for living there.*® One 
should not associate with another in either speech, act, or 
thought. Disregarding all things, and eating very abstemi- 
ously, the Yogin should look w’ith an equal eye nj5bn objects 
acquired or lost,** He should behave after the same manner 
towards one that praises and one that censures him. He 
should not seek the good or the evil of one or the other.*® 
He should not rejoice at an acquisition or suffer anxiety 
* when ho meets with failure or loss. Of uniform behaviour 
towards all beings, he should imitate the wind,*f** Unto 
one whose mind is thus turned to itself, who leads a life of 
purity, and who casts an equal eye upon all things, — indeed, 
unto one who is ever engaged in Yoga thus for even six 
months , — Brahma as represented by sound appears very 
vividly.t** Beholding all men afflicted with anxiety (on 

* A *chaitya’ is a sacred or a large tree which stands firm on its roots 
and about which all round a platform of earth is raised. ^Trikshftgra’ 
means 4n the front of a tree,’ probably implying *under the shade of its 
spreading branches’. — T. 

t The Commentator explains that be should imitate the wind by 
becoming ‘asangah,’ t. e., unattached to all things. ‘Aniketah’ meant 
without a house or fixed abode. — T. 

} It is difficult to understand what is meant by ‘Cavda-Brahm&ti- 
vartate.’ I follow the Commentacor. ‘Brahma as represented by sound, 
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account of earning wealth and comfort), the Togin should 
view a clod of earth, a piece of stone, and a lump of gold 
with an equal eye. Indeed, he should withdraw himself 
from this path (of earning wealth), cherishing an aversion 
for it, and never suffer himself to be stupified.^* Even if a 
person happens to belong to the inferior order, even if one 
happens to be a woman, both of them, by following in the 
track indicated above, will surely attain to the highest 
end.*** He that has subdued his mind beholds in his own 
self, by the aid of his own understanding the Increate, An- 
cient, Undeteriorating, and Eternal Brahma, — That, viz,^ 
which cannot be attained to except by fixed senses, — That 
which is subtiler than the most subtile, and grosser than 
the most gross, and which is Emancipation's self.f — 

** ‘Bhishma continued, — ‘By ascertaining from the mouths 
of preceptors and by themselves reflecting with their minds 
upon these words of the great and high-souled Rishi spoken 
so properly, persons possessed of wisdom attain to that 
equality (about which the scriptures say) with Brahman 
himself, till, indeed, the time when the universal dissolution 
comes that swallows up all existent beings 


is, of course, ‘Pranavah* or *Ora,* the mystic monosyllable standinsf for 
the trinity. K. P. Singha, taking ‘Cavda-Brabma’ for an accusative, 
regards it as implying,— ‘such a man transcends all Yedic rites.* This 
is precisely the meaning attached to it by the Commentator where it 
occurs in Verse 7 of Sec. 236 ante. — T. 

* The inferior order here refered to is, of course, the Cudra order. 
The Commentator points out that whereas only the three superior orders 
are regarded to be eligible for the study of Sankhya and for inculca- 
tion of such Crutis as ‘Tattwamasi’ (That thou art), here Yyasa lays 
down that as regards the Yoga path, all are eligible to betake them- 
selves to it. — T. 

t ‘Fixed senses,’ t. s., when the senses are fixed on the mind and the 
mind on the understanding. ‘Ajarain’ is immutable or tincbangitig, or 
that in which there is no change for the worse (or for the better). By 
subtility is indicated the incapacity of being apprehended, and by 
^mahattai'am’ is meant infinity.— T. 

; Tne ‘ana* in ‘anudri9ya' n explained as ‘Guruvachananianu.* Tkii 
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“ ‘Cuka said, — The declarations of the Vedas are twofold# 
They once lay down the command, — Do all acts. — They 
also indicate (the reverse, saying), — Give up acts.-^I ask,— 
Whither do persons go by the aid of Knowledge and whither 
by the aid of acts ?*'■ I desire to hear this. Do tell me this. 
Indeed, these decbrations about knowledge and acts are dis** 
similar and oven contradictory.- — * 

‘‘Bhishma continued, — ‘Thus addressed, the son of Para* 
<jara said these words unto his son : — I shall expound to 
thee the two paths, viz., the destructible and the indes- 
tructible, depeiiding respectively rpon acts and knowledge. 
Listen with concentrated attention, O child, to me as I tell 
thee the place that is reached by one with the aid of know-^ 
ledge, and that vithsr place which is reached with the aid o£ 
acts. The diflfercnce between these two places is as great as 
the limitless sky.®’^ The question that thou hast asked ina 
hits given me as much pain as an atheistic discourse gives to 
man of faith.'^ These are the two paths upon which the 
Vedas are established : the duties (acts) indicated by iVa- 
vritli, and those based on that have been treated 

of so excellently .-j-* By acts a living creature is destroyed. 
By knov^ledge, liowever, he becomes emancipated. For this 
reason, Yogins who behold the other side of the ocean of 
life never betake themselves to actsJ Through acts one ia 
forced to take rebirth, af&er death, with a body composed of 
the six and ten ingredients. Through knowledge, however, 
one becomes transformed into that which is Eternal, Un- 


peemn to be the true raeaning, otherwise ‘avekshya* would be pleonastic, 
*&bhutagarim'’ ia ‘bhutasailriplavaparyantam,’ i. e, till the destruction 
of all beings. Tmani’ is ‘^^straprasiddhamP^T. 

^ * The Vedas proclaim the efficacy of .both acts and knowledge. AcU 
are not laid down for those that have knowledge. — T. 

t .‘Subh&shitah’ is explained by the Commentator ae 'ayam tu paramo 
dharmah yat yogena atma dar9anam.-— 'T. 

86 
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manifest^ and Immutable.* One class of persons, that are 
however of little intelligence, applaud acts. In consequence 
of this they have to assume bodies (one after another) cease* 
lessly.* Those men whose perceptions are keen in respect of 
duties and who have attained to that high understanding 
(which leads to knowledge), never applaud acts even as 
persons that depend for their drinking water upon the supply 
of streams never applaud wells and tanks.'* The fruit that 
one obtains of acts consists of pleasure and pain, of exist- 
ence and non-existence. Bj' knowledge one attains to that 
whither there is no occasion fur grief whither one becomes 
freed from both birth and death ; whither one is not subject 
to decrepitude ; whither one transcends the state of con- 
scious existence ;•'* whither is Srahnia which is Supreme, 
Unmanifest, immutable, ever-existent, imperceptible, above 
the reach of pain, immortal, and transcending destruction *,'* 
whither all become freed from the influence of all pairs oppo- 
sites (like pleasure and pain, &c.), as also of wish or pur- 
pose-t Beaching that stage, they cast equal eyes on every- 
thing, become universal friends and devoted to the good of 
all creatures. There is a wide gulf, O son, between one 
devoted to knowledge and one devoted to acts.** Bnow 
that the man of knowledge, without undergoing destruction, 
remains existent for ever like the moon on the last day of the 
dark fortnight existing in a subtile (but undestroyed) form.'* 
The great BUihi (Yajnavaikya in Yrihadaranyaka) has «aid 
this more elaborately. As regards the man devoted to acts, 
his nature may be inferred from beholding the new-born 
ipoon which appears like a bent thread in the firmament.^'* 
Know, 0 son, that the person of acts takes rebirth with a 
body with eleven entities, for its ingredients, that are the 


. * 'Jfa vartate* does not mean 'annihilated,’ bat, as the Oommentator 
explains, ‘aham asmi iti na j&nati atmanam.*— T. 

f 'MSuasena karmana’ is explained by the Commentator as 'san- 
kalpena.’— T. 

s I The meaning is this : the man of aeU is like the new-born noon, 
i a, sabjcct to growth and decay.— T, 
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results of modification! and with a subtile form that iH* * * § 
presents a total of six and ten.*^^ The deity who takes 
refuge in that (material) form, like a drop of water ori' a 
lotus leaf, should be known as Kshetrajna (Soul), whioh is 
Eternal, and which succeeds by Yoga in transcending both 
the mir.d and the uiiderstanding.i'^^ Tamas, Rajas, and 
Sattwa are the attributes of the Understanding. The un- 
derstanding is the attribute of the individual soul residing 
within the body. The individual soul, in its turn) comes 
from the Supreme Soul.$‘* The body with the soul is said 
to be the attribute of yit;a. It is jiva that acts and causes 
all bodies to live. He who has created the seven worlds is 
said by those that are acquainted with what is Kshetra (and. 
what is Kshetrajna) to be above jiua. — 


Sectiok OOXLIT. 

'"'Ouka said,— I have now understood that thft*e are two 
kinds of creation, viz., one commencing with heliara, (which 
is universal), and which is from the (universal) Soul. The 
other, consisting of the senses with their objects, is trace- 
able to the puissance of the Understanding. This last trans- 
cends the other and is regarded to be the foremost.^^ I desire, 


• This has been explained in a previous Section. T. 

t The Soul resides in tlie body without partaking any of the attri- 
butes of tlie body. ] t is, therefore, likened to a drop of water on « 
lotus leaf, which, though on tlie leaf, is not yet attached to it, inso- 
much that it may go off witliout at all soaking or drenching any part of 

the leaf. ‘Yogajitatmakam’ is ‘yogena jito niruddha Stma chittam yemt 
taui,’ as explained by the Commentator.— T. 

♦ I^lterally, Tamas and Rajaa and Sattwa have the attribute of 
Jiva for their essence.' The particular attribute of Jiva here referred to 
is the ‘JiiSnamaya koaha.’ Jiva, again, is an accident of the Soul. 
The Soul comes from the Supreme Soul, Thus the chain of existence is 
traced to the Supreme Soul. In Verse 20 again it is said that the body, 
which by itself is inanimate, when it exists with the Soul, is an accident 
of Jiva as uninvested with attributes.— T. 

§ I follow Nilakantha substantially in- hi. interpretation of tbfo 
Torae. Two kinde of oreation are here referred to u those of whiafa 
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' howbvoiT) to' once more bear of that, course of righteousness 
.’which runs in this world, regulated by the virtue of Time 
and according to which all good men frame their conduct.** 
In the Vedas there are both kinds of declarations, viz,, do 
acta and avoid acts. How shall I succeed in ascertaining the 
propriety of this or that ? It behooveth thee to expound 
this clearly.f* Having obtained, through thy instructions* 
a thorough knowledge of the course of conduct of human 
beings, having purified nn^self by the practice of only right- 
eousness, and having cleansed my understanding, I shall, 
after casting orf body, behold the indestructible Sonl4* — 
‘Vyasa said, — The course of conduct that was first es- 
tablished by Brahman himself was duly observed by the 
wise and pious persons of old, viz,, tho great Itiskla of 
ancient timo.s.'^ The great Rlahia conquer all the worlds by 
the practice of Brahmacharyya. Seeking all things that are 
good fur himself by fixing the mind on the imderstand- 


Vy&aa haa spoken iu the previous Sections. The first is ‘KKliarut pra- 
bhriti yah sarga'n,’ meaning that creation whicii consists of Uie four 
and twenty entities commencing with ‘Ksharu’ ur Prukriii. Tlie other 
creatiou, consisting cf the senses with tiieir objects, represents ^bud- 
dhai^waryya’ nr the puissance of the ^bnddhi,’ tl'.ese l)eing all ‘buddlii- 
kalpit&h.' Tins second creatiou is also ‘atls^rgab,^ wiiicli means, accord- 
ing to the C'lmnientator, ^utkrishtah’ and whicli is also *pradhauah’ or 
foremost, the reason being ^bandhakatwani’ or its power to bind all 
individuals. I take ‘atisargah’ to mean ‘derivative creation,’ the second 
kind of creation being derived from or based upon the other, or (as I 
have put it in the text) transcends or overlies the other. — T. 

* It is explained in previous Sections how tlie course of richteous- 
ness is regul.^ited by the character of the particular Yuga that sets in. — T. 

t Vyasa has already explained the character of the two apparently 
hostile declarations. The meaning of Cuka’s question, therefore, is that 
if the two declarations are only apparently hostile, — if, as explained 
in the Gita, they are identical, — bow ij that identity to be clearly 
ascertained ? The fact is, Cuka wishes his sire to explain the topic more 
clearly.— T. 

% 'The course of conduct of human beings,’ %, the distinctions 
l>etween right and wrong. 'yimukt&tm&’ is taken by the Commentator 
fto imoly 'taktadehah.* The second line may also mean 'having cast off 

(>7X9.1;^) tkv.caaseiouinoM of 1 ehall behold mj owo>^Soul.’— T. 
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ingi*” practising severe austerities by residing in the forest 
and subsisting on fruit and roots, by treading on sacred 
spots, by practising universal benevolence,^ and by going 
on his rounds of mendicancy at the proper time to the huts 
of forest recluses when these become smokeless and the 
sound of the husking rod is hushed, a person succeeds in 
attaining to Brahma,^^^ Abstaining from flattery and from 
bowing thy head to others, and avoiding both good and evil, 
live thou ill the forest by thyself, appeasing hunger by any 
means that comes by the way. — • 

“ ‘Cuka said, — The declarations of the Vedas (already 
referred to in respect of acts) are, in the opinion of the vul- 
gar, contradictory. Whether this is authoritative or that 
is so, when there is this conflict, how can they be said to be 
scriptural I desire to hear this : how can both be re- 
garded as authoritative ? How, indeed, can Emancipation 
be obtained without violating the ordinance about the obli- 
gatory character of acts ?“ — ’ ^ 

“Bliishma continued,— ‘Thus addressed, the son of Gan- 
dliavati, viz.^ the Uishi, applauding these words of his son 
possessed of immeasurable energy, replied unto him, saying 
the following.^^ 

“ ‘Vyasa said, — One that is a Brahmacharin, one that 
leads a life of domesticity, one that is a forest recluse, and 
one that leads a life of (religious) mendicancy, all reach the 
same high end by duly observing the duties of their res- 

* I do not follow the Commentator in his interpretation of thU 
line.-T. 

t ^Wlien the huts become smokeless,’ t. e., when the cooking and 
the eating of the in mates are over. *Wheu the sound of the husking 
rod is busiied/ i. e., when the pestle for cleaning rice no longer works^ 
and consequently when the inmates are not likely to be able to give 
much to the mendicant. — T. 

X There is an apparent conflict between the two declarations. If 
both are authoritative, they cannot be regarded to bo scriptural declara-' 
tions ill consequence of their conflict. If one is so and the other not bo^ 
the scriptural character of the latter at least is lost. The scripturetf 
cannot but be certain and free from faulty How theo (the qiiestion 
proceeds) is the scriptural character of both .to bs mMAtained n 
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pective modes of life.'* Or, if one and the same person, 
freed from desire and aversion, practises (one after another) 
all these four modes of life according to the ordinances 
that have been laid down, he is certainly fitted (by such 
conduct) to understand Brahma}*^ The four modes of life 
constitute a ladder or flight of steps. That flight is attach^ 
ed to Brahma, By ascending that flight one succeeds m 
reaching the region of Bvahma,^^ For the fourth part of 
his life, the Brahmacharin, conversant with the distinctions 
of duty and freed from malice, should live with his preceptor 
or his preceptor s son.^* While residing in the preceptor’s 
house, he should go to bed after the preceptor has gone to 
his, and rise therefrom before the preceptor rises from his.* 
All such acta again as should be done by the disciple, as also 
those which should be done by a menial servant,*' should be 
accomplished by him. Finishing these, he should humbly 
take his stand by the side of the preceptor. Skilled in every 
kind of work, he should conduct himself like a menial ser- 
vant, doing every act for his preceptor.'* Having accom- 
plished all acts (without leaving any portion undone), he 
should study, sitting at the feet of his preceptor, with eager 
desire to learn. He should always behave with simplicity, 
avoid evil speech, and take lessons only when his preceptor 
invites him for it.f ® Become pure in body and mind, and 
acq[airing cleverness and other desirable virtues, he should 
now and then speak what is agreeable. Subduing his senses, 
he should look at his preceptor without eyes of longing 
curiosity4’® He should never eat before his preceptor has 


* The Burdwan translator makes a ridiculous blunder in rendering 
*Jaghanya9&yi,’ which he takes to mean ‘sleeping on a wretched bed.’ 
VTaghanya* implies, here as elsewhere, subsequence in point of time.— T. 

t Both the Vernacular translators have misunderstood the last part 
of the second line. It does not mean that the disciple should approach 
the preceptor when summoned, implying that he should be prompt to 
answer the summons, but that he should not disturb his preceptor by 
clamouring for lessons or instruction. He should go to his preceptor for 
taking lessons only when his preceptor summons him for it. — T. 

. X Meaning, be should cast sabniistiTe or humble glances instead- of 
ataring^boldly^ rudely.— T. 
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eaten ; never drink before his preceptor has drunk ; never 
sit down before his preceptor has sat down ; and never go to 
bed before his preceptor has gone to bed.®^ He should 
gently touch his preceptor's feet with upturned palms, the 
right foot with the right hand and the left foot with the 
left.” Reverentially saluting the preceptor, he should say 
unto him : — 0 illustrious one, teach me ! I shall accomplish 
this (work), O illustrious one ! This (other work) I have 
already accomplished ! O regenerate one, I am ready to 
accomplish whatever else thy reverend self may be pleased 
to command 1” — Having said all this, and having duly 
offered himself unto him (thus), he should accomplish what- 
ever acts of his preceptor wait for accomplishment, and 
having compfeted them inform the preceptor once more of 
their completion.” Whatever scents or tastes the Brahma- 
charin may abstain from while actually leading a life of 
Brahmacharyya may be used by him after his return from tho 
preceptor’s abode. This is consistent wdth the crdinance.” 
Whatever observances have been elaborately laid down for 
Brahmacharins (in the scriptures) should all be regularly 
practised by him. He should, again, be always near his 
preceptor (ready within call).®* Having contributed to his 
preceptor’s gratification in this way to the best of his powers, 
the disciple should, from that mode of life, pass into tho 
others (one after another) and practise the duties of each.” 
Having y^thus) passed a fourth part of his life in the study 
of the Vedas, and observance of vows and fasts, and having 
given the preceptor the (final) fee, the disciple should, accord- 
ing to the ordinance, take his leave and return home (for 
entering into a life of domesticity.*” Then, having taken 
spouses, obtaining them in the ways indicated in the ordinan* 
ces, and having carefully established the domestic fire, he 

* Learning was never sold in this country in ancient times. The 
final fee is not a return for the services of the preceptor but a token of 
gratitude from the pupil. Its value depended upon the ability of the 
dUciple, though there are stories in the scriptures of disciples coming to 
grief on account of their persistent forwardness in pressing the accept- 
auee of this fee. Ffd# the story of Gftlava in the Udyega Parvan.<— T. ' 
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qjiould, observant all the while of vows and fasts, become • 
house-holder and pass the second period of life. — ’ 


Seotion COXLIII. 

•* *Vyasa said, — ^'Observant of meritorious vows, the house- 
holder, for the second period of his life, should dwell in his 
house, having taken spouses according to the ways indicated 
in the ordinance and having established a fire (of his own).*^ 
As regards the domestic mode of life, four kinds of conduct 
have been laid down by the learned. The first consists of 
keeping a store of grain sufficient to last for three 3'ears* 
The second consists of keeping a store to last for ono year.* 
The third consists of providing for the day without thinking 
of the marrow. The fourth consists of collecting grain after 
the manner of the pigeon.* Of these, each succeeding one 
is superiorjn point of merit to that which precedes it, ac- 
cording to what has been laid down in the scriptures."!*^ A 
householder observing the first kind of conduct may practise 
all the six well knowii duties sacrifice on his own 

account, sacrifice on that of others, teaching, learning, 
making gifts, and accepting gifts). He who observes the 
second kind of conduct should practise three only of these 
duties (viz,, learning, giving, and taking). He who observes 
the third kind of conduct should practise only two of the 
duties of domesticity (viz., learning and giving). The house- 
holder practising the fourth kind of domesticity should ob- 
serve only one duty {viz,, learning the scriptures).* The 
duties of the householder are all said to be exceedingly 
meritorious. The householder should never cook any food 
for only his own use ; nor should he slaughter animals (for 

e The fourth kind of conduct, called 'kftpoti,’ is also called ‘unccha.’ 
It consists of collecting such seeds of grain as have fallen down from the 
ears and as have been abandoned by the reapers. — T. 

, t Trms the second is more meritorious than the first, the third than 
the aecend, and the fourth than the third. The fourth or last, thereforti 
it the first in point of merit. t-T. 
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food) except in sacTifices.*^ If it be an animal which the 
householder desires to kill (for food), or if it be a tree 
which he wishes to cut down (for fuel), he should do 
either act according to the ritual laid down in the Yajuahes 
for that much is due to both animate and inanimate existen- 
ces. The householder should never sleep during the day, or 
during the first part of the night, or during the last part 
thereof* He should never eat twice between morning and 
evening, and should never summon his wife to bed except in 
her season. In his house, no Brahman a should be suffered to 
remain unfed or un worshipped.^ He should always worship 
such guests as are presenters of sacrificial offerings, as are 
cleansed by Vedic lore and observance of excellent vows, 
as are high-born and conversant with the scriptures,® as 
are observers of the duties of their own order, as are self- 
restrained, mindful of all religious acts, and devoted to 
penances. The scriptures ordain that what is offered to the 
deities and the Pitvis in sacrifices and religio*us rites is 
meant for the service of guests like these.® In this mede 
of life the scriptures ordain that a share of the food (that 
is cooked) should be given unto every creature (irrespective 
of his birth or character), unto one, that is, who for the 
sake of show keeps his nails and beard, unto one who from 
pride displays what his own (religious) practices are, unto 
one who has improperly abandoned bis sacred fire, and 
even unto one who has injured his preceptor. One leading 
a domestic mode of life should give (food) unto Brahma- 
eharins and Sanyasins.'”*“ The house-holder should every 
day become an eater of Vighasa, and should every day eat 
amrita. Mixed with clarified butter, the remains of the 
food that is offered in sacrifices constitute amrita,^^ That 
householder who eats after having fed (all relatives and) 

* It is said that the householder who cooks must give a share of the 
cooked food to a Brahraacharin or Yati or any one whe comes as a guest. 
If he dCes not do it but eats the whole of what has been cooked, he is 
regarded as eatiug what belongs to a Brfthmana. This, of course, is a 
high sin. — T, . . 
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servants is said to eat Vighasa. The food that remains 
■after the servants have been fed is called Vighasa, and that 
which is left after the presentation of sacrificial offerings is 
called amriia}* One leading a domestic mode of life should 
be content with his own wedded wife. He should be self- 
cestrained. He should avoid malice and subdue his senses.'* 
He should never quarrel with his Ritwih, Purohita, and 
preceptor, with his maternal uncle and guests and depend- 
ants, with the aged and the young in years, with those that 
are afflicted with diseases, with those that practise as physi- 
cians, with kinsmen, relatives^ and friends, with his parents, 
with women that belong to his own paternal family, with 
his brother and son and wife, with bis daughter, and with 
his servants.**"'* By avoiding disputes with these, the 
householder becomes cleansed of all sins. By conquering 
such disputes, he succeeds in conquering all the regions of 
felicity (in the world hereafter). There is no doubt in this.*** 
The preceptor (if duly reverenced) is able to lead one to 
the regions of Brahman. The father (if reverenced) can lead 
to the regions of Frajapati. The guest is puissant to lead 
to the region of Indra. The Ritwij has power in respect of 
the regions of the deities. Female relatives of the paternal 
line have lordship in respect of the regions of the Apsaras, 
and kinsmen (by blood), in respect of the region of the 
Vi^wedevas.** Relatives by marriage and collateral kins- 
men have power in respect of the several quarters of the 
horizon (viz., north, &c.), and the mother and the maternal 
uncle have power over the Earth. The old, the young, the 
afflicted, the wasted, have power over the sky.-f*** The 
eldest brother is like unto the sire himself (to all his younger 
brothers). The wife and the son are one’s own body. One’s 

* The Commentator Bupposes that these relatives and kinsmen are 

named'because of the great likelihood there is of disputes arising with 
them on account of shares of inheritance.— T. 

t 'The sense 4 b this : these various persons, if duly reverenced by 
the householder, are able to send the latter to the places indicated 
or make him comfortable in those places. — T. 
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menial servants are one’s own shadow. The daughter is an> 
object of great affection.** For these reasons a householder 
endued with learning, observant of duties, and possessed of 
endurance, should bear without warmth or anxiety of heart 
every kind of annoyance and even censure from the last-* 
named relatives.*^ No righteous householder should do any* 
act, urged by considerations of wealth. There are three 
courses of duty in respect of a life of domesticity. Of tbesr, 
that which comes next (in the order of enumeration) is more^ 
meritorious than the preceding one.*** As regards the four* 
(principal) modes of life also, the same rule of merit applies, 
viz,, the one that comes after is superior to the one preced*- 
ing it. (Accordingly, domesticity is superior to Brahma^ 
charyya, forest life is superior to domesticity, and a life of 
mendicancy or complete renunciation is superior to a forest 
life).*^ One desirous of prosperity should accomplish all 
those duties and rites that have been ordained in the scrip- 
tuxes in respect of those modes.** That kingdom grows in 
prosperity where these highly deserving persons live, viz.r 
those that lead a life of domesticity according to the Kum- 
bhadhanya method, they that lead it according to the Unccha 
method, and they that lead it according to the Kapoti 
method.-f®* That man who cheerfully leads a life of domes- 
ticity in the observance of those duties, succeeds in sancti- 
fying ten generations of bis ancestors above and ten gene- 
rations of descendants below.*® A householder, duly observ- 
ing the duties of domesticity, obtains an end that yields- 
felicity equal to what occurs in the regions attained by greatr 
kings and emperors. Even this is the end that has been* 
ordained for those who have subdued their senses.** For all 
high-souled householders heaven has been ordained. That 
heaven is equipt with delightful cars for each (moving at- 

* Vide, verses 2 and 3 of this Section.. Of the four courses, the first 

or ‘Kugaladhanya’ is left out here. The three others, of course, are 
the ‘Kumbhadhanya,’ the * A^wastana’ (otherwise called ‘Unccha^ila),* 
and the ‘Kapoti.’ The Burdwan translator makes a blunder in enu- 
merating the three kinds of domesticity here referred to.— T* 

t The Burdwan version of this Verse is incorrect.— T.^ 
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the will of tho rider). Evea that b the delightful heaven 
indicated iu the Vedae.*^ For all householders of restrained 
Bouls^ tho regions of heaven constitute the high reward.** 
The Self-bora Brahman ordained that the domestic mode of 
life should be the productive cause of heaven. And since it 
has been so ordained, a person, by gradually attaining to 
tho second mode of life, obtains happiness and respect in 
heaven.**’ After this comes that high and superior mode of 
life, called the third, for those that . are desirous of casting 
off their bodies. Superior to that of householders, that is 
the life of forest recluses, — of those, that is, who waste their 
bodies (by diverse kinds of au43t6riti6s) into skeletons over- 
laid with dried skins. Listen as I discourse to thee upon 
it !— ’ 


Section CCXLIV, 

^'Bhishma said, — ^‘Thou hast been told what the duties 
of domesticity are as ordained by the wise. Listen now, 
O Yudhisbthira, to what those duties are that have been 
next spoken of.^ Gradually abandoning the domestic mode, 
one should enter the third mode which is excellent. It is 
the mode that belongs to persons who living with their wives 
afflict themselves by means of austerities. It is the mode 
practised by those that live as forest recluses.* Blessed be 
thou, O son, listen to the duties observed by those that lead 
this mode of life in which occur the practices of all men 
and all modes of life. Listen, indeed, to the duties of those 
that are denizens of sacred spots and that have betaken to 
this mode after proper deliberation !** 

“ ‘Vyasa said, — When the householder beholds wrinkles 
on his body and white hair on his head, and children of his 
children, he should then retire into the forest.* The third 
part of his life he should pass in the observance of the 
Varvaprastha mode. He should attend to those fires to 
which he had attended while a householder. Desirous of 
sacrificing^ he should also adore the deities (according to the 
rituals ordained).'^ Observant of vows and abstemious in 



Parm] 


OA.NTi P^RYA. 


29a 


diet,, he ehould eat only once, the time thereof being the 
sixth part of the day. He should be always heedful. Attend» 
ing to his fires, he should keep some kine, waiting upon 
them dutifully.* He should attend to all the rituals of a 
sacrifice.* He should live upon rice growing indegenously, 
upon wheat growing under similar circumstances, upon grain 
of other kinds, growing wildly (and belonging to none). He 
should eat what remains after feeding guests. In this the 
third mode of life, he should present offerings of clarified 
butter in the five well-known Sacrifices.-)*^ Four kinds or 
courses of conduct have been laid down for observance in 
the Vanaprastha mode of life. Some collect only what is 
needed for the day. Some collect stores to last for a month.* 
Some store grain and other necessaries sufficient to last for 
twelve years. Forest recluses may act in these ways for 
worshipping guests and performing sacrifices.* They should 
during the season of rains, expose themselves to rain and 
betake themselves to water during the autumn. Buring the 
summer they should sit in the midst of four fires with the 
sun burning overhead. Throughout the year, however, they^ 
should be abstemious in diet.):^* They sit and sleep on the bnre 
earth. They stand on only their toes. They content them- 
selves with the bare earth and with small mats of grass (own- 
ing no other furniture for seat or bed). They perform their 
ablutions morning, noon, and evening (preparatory to sacri- 
fices).** Some amongst them use only their teeth for clean- 
ing grain. Others use only stones for that purpose.$ Some 

* The cow is a sacred animal and there is merit in feeding and pro* 
perly tending a cow. Forest recluses kept kine for merit as also for 
homa or sacrifice with the ffhee obtained from them* The story of 
Va^istha’s cow is well-known. — T. 

t These five are Agnihotra, Dargapurnam&shi, Chaturmfisya, Bacii-^ 
sacrifice, and Soma-sacrifice. — T. 

t The Burd wan. translator misunderstands the word ^abhrftvakHcflh.’' 
It is a well-known word occurring in almost every lexicon* Wilson* 
explains it correctly. — T. 

9 L e., they do not use a regular husking or cleaning apparatus for 
cleaning the grain they use as food. — T. 
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amongst them drink, only ditring the lighted fortnight, the 
gruel of wheat (or other grain) boiled very lightly.*^* 
Others drink similar gruel only during the dark fortnight. 
Some eat what only comes by the way (without seeking to 
obtain it). Some, adopting rigid vows, live upon only roots, 
some upon only fruits, some upon only flowers, duly observ- 
ing the method followed by the Vaikhanashas.^^ These and 
diverse other observances are* adopted by those men of wis- 
dom and piety. The fourth is (the mode called Renuncia- 
tion) based upon the Upanishads.^^ The duties laid down for 
it may be observed in all the modes of life equally. This 
mode differing from the others comes after domesticity and 
forest life.^® In this very Yuga, 0 son, many learned Brah- 
manas conversant with the truths of all things, have been 
known to observe this mode. Agastya, the seven Rishia 
(viz,, Atri, Angiras, Pulastya, Pulaha, Va^ishtha, Narada, 
and Kratu), Madhucchandas, Aghamarshana,^" Sankriti, Su- 
divatandi who lived whithersoever he pleased and was con- 
tent to take what came (without ever seeking for anything),t 
Ahoviryya, Kavya, Tandya, the learned Medhatithi,^^ Kar- 
manirvaka of mighty energy, and Cunyapala who had 
exerted himself greatly (for acquiring ascetic puissance), 
were the authors of this course of duties, and themselves 
observing them have all proceeded to heaven.^^ Many greai 
Rishia, O son, who had the puissance to behold immediately 
the fruits of their ascetic merit,t those numerous ascetics 
who are known by the name of Yayavaras, many Rishia 
of very austere penances and possessed of accurate know- 
ledge in respect of distinctions of duty,^” and many other 
Brahmanas too numerous to mention, adopted the forest 

* So that a very small portion of the grain comes out or mixes with 
the water.— T. 

t I. e., who had no fixed residence and who never sought with any 
effort for the necessaries of life. The Burdwan translator takes both 
^yflithftvasah’ and ‘akrit&cramah’ for two independent names of Rishis 
instead of taking them as ad jectivea of Sudivatandi.— T. 

i /. €., whose wishes were immediately crewned ^vith success, in 
respect of both blessings and curses, &c.— T* 
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mode of life. The Vaikhanasas, the Valikhilyas, the Sai- 
katas,*" all of whom were devoted to austere penances,* who 
were steadfast in virtue, who had subdued their senses, and 
who used to behold the fruits of their penances immediately, 
adopted this mode of life and finally ascended to heaven.*^ 
Freed from fear and not counted among the stars and 
planets, these have become visible in the firmament as lumi- 
nous bodies,‘f“ When the fourth or last part of life is reached, 
and when one is weakened by decrepitude and afflicted 
by disease, one should abandon the forest mode of life 
(for the fourth mode called Renunciation). Performing a 
sacrifice that is capable of being completed in a single day 
and in which the Dakshin^ should be everything of which 
he may he possessed,*-**** he should himself perform his own 
^vAddha. Withdrawn from every other object, he should 
devote himself to his own self, taking pleasure in himself, 
and resting also on his own selft He should establish all 
his sacrificial fires (thenceforth) upon his own self* and give 
up all kinds of ties and attachments,** * (In case he fails to 
attain to complete Renunciation) he should always perform 
such sacrifices and rites as are completed in a single day.$ 
When, however, from performance of the (ordinary) sacri- 
fices of sacrificers, the Sacrifice in Self proceeds,*" then (may 
he discontinue all ordinary sacrifices, and) unto the three 
fires duly sacrifice in his own Self for the sake of his Eman- 
cipation.lT Without finding fault with his food he should 


* ‘Niranandah* is explained as ‘krichcchrachandrriyanadiparatwat.’— 

t ‘Anakshtrah* is explained by the Commentator as ‘different from- 
stars and planets but still freed from darkness’ and, therefore, efful 
gent or luminous. ‘Anadhrishyah’ is fearless. — T. 

X ‘Atmayaji’ is explained as one who performs his own frAddha or 
obsequial rites. The Sandhi in the next word is arsha ; ‘atmakrida’ is 
one wild does not take a pleasure in wife or children but whose source 
of pleasure is his own self ; Similarly, ‘atmacraya’ is one who without 
depending upon kings or others takes refuge in himself. — T. 

9 Such sacrifices, for example, as those called Brahma-yajna^ &c — T 
^ ‘Yajinara yajiia* is the sacrifice of ordinary sacrifices, t. e., the 
usual sacrifices consisting of tangible offerings unto the deities, and 
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eat five or six mouthfuls, oflfering them duly unto the fivo 
vital airs uttering (every time the well-known) mantras 
of the Yajurveda.*** Engaged in the observance of auster- 
ities while leading the life of a forest recluse, one should 
shave off one’s hair and bristles and pare off one’s nails, 
and having cleansed oneself by acts, pass into the fourth 
and last mode of life that is fraught with great holiness."|^’ 
That regenerate person who enters the fourth mode of life, 
giving pledges of assurance unto all creatures, succeeds in 
earning many regions of blazing effulgence hereafter and 
ultimately attains to the Infinite.t^^ Of excellent disposi- 
tion and conduct, with sins all washed off, the person who 
is conveasant with his own self never desires to do any act 
for either this or the other world. Divested of wrath, f^reed 
from error, without anxiety and without friendship, such a 
person lives in this world like one totally uninterested in its 
concerns.** One (in the observance of Sannyasa) should not 
fool reluct&nce in discharging the duties included in Yama 


performed with the aid of Vedic mantras. The ablative implies cause. 
‘Atmaniijya’ is sacrifice in Self, i. e., Yoga. The meaning of the 
first line, therefore, is *when through performance of ordinary sacri- 
fices and rites, the mind becomes pure and the sacrificer is enabled to 
practise Yoga.* *Unto the three fires he should duly sacrifice in his 
own self ’ means, of course, that without any longer adoring his fires 
by visible rites and actual recitation of mantras^ he should, for the 
sake of Emancipation, worship in his own self or seek the extinctior 
of mind and understanding in Yoga. — T. 

* To this day every orthodox Br&hmana or Kshatriya or Yaicya 
never eats without offering at the outset five small moutfuls unto the 
^ve vital breaths, vU.^ PrAna, ApAna, Sam&na, UdAna, and Yyftna. — T# 

t ‘Yftpya* or Y&payitwa means causing or obtaining a shave. The 
Burdwan translator makes a blunder by supposing it to mean ‘pari- 
vyftpta.* The Sanny Asa mode of life, it is well* known, can never be 
entered without a previous shave. K. P. Singha gives the correct 
version. — T. 

{ It is difficult to render the word ‘abhaya’ into English. ‘To give 
ahhaya to all creatures* is to pledge oneself to a life of total harmless* 
ness, or to practise universal compassion or benevolence. Abstention 
from every kind of injury is the great duty of the fourth mode of 
life.-T. 
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and those also that walk behind them (and are included in 
niyama). Such a one should with energy live according to 
the ordinances in respect of his own mode, and throw away 
Yedic study and the sacred thread that is indicative of the 
order of his birth. Devoted to righteousness and with hia 
senses under complete control, such a one, possessed of 
knowledge of self, attains undoubtedly to the end for which 
he strives.**® After the third is the fourth mode of life. It 
is very superior, and fraught with numerous high virtues. 
It transcends in point of merit the three other modes of 
life. It is said to occupy the very highest place. Listen 
to me as I discourse upon the duties that belong to that 
mode which is pre-eminent and which is the high refuge of 
all !— 


Section CCXLV. 

‘Ouka said, — While living in the due obser\tfince o the 
duties of the forest mode of life, how should one, who seeks 
to attain to That which is the highest object of know- 
ledge, set one’s soul on Yoga according to the best of one's 
power — 

“ ‘Vyasa said, — Having acquired purity (of conduct and 
body) by the practice of the first two modes of life, viz.^ 


* The duties included in yama (as explained by the Commentator) 
are univer.sal benevolence, truthfulness, faith, Brahmacharyya, and 

freedom from attachment. Those that are included in ni^ama are 
purity (of body and mind), contentment, study of the Vedas, medi- 
tation on the Supreme, &c. ^Swac^stra sutra’ means the ‘sutraa’ of his 
own ‘castras,’ i. e., the duties laid down in respect of that SannySsa 
which he has adopted ; the chief of which is enquiry after the Soul 
or Self ; ^Bhutimanta* implies Vedic recitation and the sacred thread. 
He who has taken to Sannyftsa should display energy in these, i. e., 
persistently enquire after the Soul and throw away all caste-marks, 
and other indications. The desirable end’ is, of course, gradual 
Emancipation or that obtained at once. Following the Commentator, 
K. P. Singha gives the correct version. The Burdwan version, contain- 
ing the very words of the gloss, is based upon a complete misconcep- 
tion of their meaning. — T, 
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Brahmacharyya and domesticity, one should, after that, set 
one’s soul on Yoga in the third mode of life. Listen now 
with concentrated attention to what should be done for 
attaining to the highest object of acquisition I** Having 
subdued all faults of the mind or heart by easy means in 
the practice of the first three modes of life {viz., pupilage, 
domesticity, and seclusion), one should pass into the most 
excellent and the most eminent of all the modes, viz., San- 
nyasa or Eenunciation.^ Do thou then pass thy days, hav- 
ing acquired that purity. Listen also to me. One should, 
alone and without anybody to assist him or bear him com- 
pany, practise Yoga for attaining to success (in respect of 
ene’s highest object of acquisition).* One who practises 
Yoga without companionship, who beholds everything as 
a repetition of his own self, and who never discards anything 
(in consequence of all things being pervaded by the Univer- 
sal Soul), never falls away from Emancipation. Without 
keeping thf, sacrificial fires and without a fixed habitation, 
such a person should enter a village for only begging his 
food.® He should provide himself for the day without stor- 
ing for the morrow. He should betake himself to penances, 
with heart fixed on the Supreme.f Eating little and that 
even under proper regulations, he should not eat more than 
once a day.* The other indications of a (religious) mendi- 
cant are the human skull, shelter under trees, rags for 
wearing, solitude unbroken by the companionship of any 
one, and indifference to all creatures4^ That person into 


♦ The Commentator correertly explains that by the first line of this 
Verse, Vyasa answers his son’s question. The two modes referred to 
are the first and the second, and not the second and the third as K. P. 
Singha in his Vernacular version wrongly states. Having answered 
the question, the speaker (in the second line) proceeds to indicate the 
simple or straight path for reaching the highest object of man’s en- 
deavour, viz. Paramdrtham or Brahma. — T. 

t ‘Bhava samfthitah* is explained as ‘chitta-samfldhftnavfin.’— T. 
t The skull is to be used as a drinking vessel. ‘Kuchela,’ which I 
render ‘rags,’ is supposed by the Commentator to signify reddish or 
brown cloth which has, from age, lost its color,— T, 
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whom words enter like affrighted elephants into a wbll, and 
from whom they never come back to the speaker, is fit to 
lead this mode of life which has Emancipation for its 
object.** The mendicant (or Renouncer) should never take 
note of the evil acts of any person. He should never hear 
what is said in dispraise of others. Especially should he 
avoid speaking evil of a Brahmana.® He should always say 
only what is agreeable to the Brahmanas. When anything 
k said in dispraise (of himself)^ he should (without answer- 
ing) remain perfectly silent. Such silence, indeed, is the 
medical treatment prescribed for him.^® That person in con- 
sequence of whose single self the place he occupies becomes 
like the eastern sky, and who can make a spot teeming 
with thousands of men and things appear to himself 
perfectly solitary or unoccupied, is regarded by the deities 
to bo a true Brdhmana.f^^ Him the gods know for a 
Brahmana who clads himself with whatever cOmes by the 
way, who subsists upon whatever he gets, and ^who sleeps 
on whatever spot he finds.^® Him the gods know for a 
Brahmana who is afraid of company as of a snake ; of the 
full measure of gratification (from sweet viands and drinks) 
as of hell j and of women as of a corpse.f'* Him the gods 

* Elephants, when hurled into a well, become utterly helpless and 
unable to come out. That person, therefore, into whom words enter 
like elephants into a well, is he who answers not the evil speeches of 
others. What is said here is that only a person of such forbearance 
should betake himself to mendicancy or Sanny&sa. — T. 

t I have given a closely literal version of this verse. The Com- 
mentator explains that the first line refers to the person Who deems 
himself to be everything and everything to be himself. The second 
line refers to the same individual who, by Yoga, can withdraw his 
senses and the mind and consequently make the most populous place 
appear as totally solitary or unoccupied. This is the Yoga process 
called Fratydhdra and is described in Section 233 ante. The Burdwan 
translator gives an incorrect version. K. P. Singha follows the Com- 
mentator.— T. 

t ‘Suhitya*, whence ‘sauhitya’, means not satiety but the full 
measure of gratification from eating. The speaker wishes to lay down 
that a mendicant or renouncer should never take food to the full mea- 




300 


MA.HABHARATA. 


[ Mokahadkarma 


know for a Brahmana who is. never glad when honored and 
never angry when insulted, and who has given assurances 
of compassion unto all creatures.^* One in the observance 
of the last mode of life should not view death with joy. 
Nor should he view life with joy. He should only wait for 
his hour like a servant waiting for the behest (of his 
master).^® He should purify his heart of all faults. He 
should purify his speech of all faults. He should cleanse 
himself of all sins. Destitute as he is of foes, what fear 
can assail him He who fears no creature and whom no 
creature fears, can have no fear from any quarter, freed as 
he is from error of every kind.^^ As the foot-prints of all 
other creatures that move upon legs are engulphed within 
those of elephants, after the same manner all ranks and 
conditions are absorbed within Yoga.*^® After the same 
manner, every other duty and observance is supposed to 
be engulphed within the one duty of abstention from injury 
(to all creatures).i“ He lives an everlasting lifQ of felicity 
who avoids injuring other creatures.^® One who abstains 
from injury, who casts an equal eye upon all creatures, who 
is devoted to truth, who is endued with fortitude, who has 
his senses under control, and who grants protection to all 
beings, attains to an end that is beyond compare.®® The 


sure of gratification* He should eat without completely appeasing his 
hunger. — T. 

* I follow the Commentator in his exposition of ‘kaunjara’ which 
he derives as ‘kun (earth or the body which is made of earth) jarayati 
iti kunjarah,’ i. e., a Yogin in SamAdhi. The sense seems to be that 
the fruits of Yoga include or absorb the fruits of every other act. 
The rank and status of Indra himself is absorbed within what is at- 
tained to by Yoga. There is no kind of felicity that is not engulphed 
in the felicity of Emancipation, which Yoga alone can confer. — T. 

t The Commentator thinks that by the ‘one duty of abstention 
from injury’ is implied the fourth mode of life or Sanny&sa. What is 
said, therefore, in the first line of 19 is that the observance of the 
single duty of harmlessness includes that of every other duty ; or, 
what amounts to the same thing, the fourth mode of life is singly 
capable of giving merit which all the others may give together.— T. 
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condition called death succeeds not in transcending such a 
person who is content with self-knowledge, who is free from 
fear, and who is divested of desire and expectancy. On the 
other hand, such a person succeeds in transcending death.*^ 
Him the gods know for a Brahmana who is freed from attach- 
ments of every kind, who is observant of penances, who lives 
like space which while holding everything is yet unattached 
to all things, who has nothing which he calls his own, who 
leads a life of solitude, and whose is tranquillity of souI.*‘ 
The gods know him for a Brahmana whose life is for the 
practice of righteousness, whose righteousness is for the 
good of them that wait dutifully upon him, and whose days 
and nights exist only for the acquisition of merit.*** The 
gods know him for a Brahmana who is freed from desire, 
who never exerts (for doing such acts as are done by worldly 
men), who never bends his head unto any one, who never 
flatters another, and who is free from attachments of every 
kind.*^ All creatures are pleased with happiness^ and filled 
with fear at the prospect of grief. The man of faith, there- 
fore, who should feel distressed at the prospect of filling 
other creatures with grief, must abstain entirely from acts 
of every kind-f** The gift of assurances of harmlessness 
unto all creatures transcends in point of merit all other 
gifts. He who, at the outset, foreswears the religion of 
injury, succeeds in attaining to Emancipation (in which or) 
whence is the assurance of harmlessness unto all creatures.^** 


* ‘Haryyartham* means ‘for the sake of Harij* t\ e., one who takes 
away merit, implying a disciple or attendant. Some texts read ‘Ba- 
tyartham,’ meaning ‘for the happiness (of others}.’ — T. 

t Because all acts are fraught with injury to others. Whether ‘acts’ 
be taken in its general sense or in the particular sense of “religious 
acts,” their character is so. — T. 

I Both the Vernacular translators have completely misunderstood 
the second line of this Verse. The Commentator correctly explains 
that ‘Tikshnam tanum’ means the religion of injury, s. e , the religion 
of sacrifices and acts. ‘So’ for ‘sa’ is firsha ; as also ‘anantyam’ for 
‘Anantyam’ which, of course, implies ‘moksham’ or Emancipation. 
The Commentator correctly supplies ‘yatah’ a fter ‘Apnoti’ and shows 
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That man who does not pour into his open mouth even the 
five or six mouthfuls that are laid down for the forest recluse, 
is said to be the navel of the world, and the refuge of the 
universe. The head and other limbs, as also the acta good 
and bad, become possessed by Fire.^’ Such a man, who 
sacrifices in his own self, makes a libation of his senses and 
i^ind into the fire that dwells within the limited space of his 
own heart. In consequence again of his pouring such a 
libation into such a fire within his own self, the universe 
with all creatures including the very gods, becomes gratis 
fied.*®® They who apprehend the «/ii;a-soul that is endued 
with effulgence, that is enveloped in three cases, that has 
three attributes for its characteristics, to be Igwara par- 
taking of that which is foremost, viz,, the nature of tho 
Supreme Soul, become objects of great regard in all the 
worlds. The very gods with all human beings speak highly 
of their merits.®® He who succeeds in beholding in the soul 
that resides in his own body all the Vedas, space and the 
other objects of perception, the rituals that occur in the 
scriptures, all those entities that are comprehensible in sound 
only, and the superior nature of the Supreme Soul, is sought 
to be worshipped by the very deities as the foremost of all* 
beings.®® He who sees in the soul that resides within his body 
that foremost of beings which is not attached to the Earth, 
which is immeasurable in even the (measureless) firmamenti 
which is made of gold, which is born of the egg and resides 
within the egg, which is equipt with many feathers, and which 
has two wings like a bird, and which is rendered effulgent by 
many rays of light, is sought to be worshipped by the very 


that *praj&bhyah’ is equivalent ^prajan&m.’ The last clause of the 
second line, therefore, means ^sa moksham dpnoti, yatah praj&bhyaH 
(or prajS.n&m) abhayam.’ The dative, not ablative as the Vernacular 
translators take it, 'is not bad grammar, although the genetive is mord 
agreeable with usage. — T. ^ 

a It is difficult to understand what is really meant by the second 
line of 27 and the two lines of 26. A tentative version is offered here, 
following the actual words used in the original.— T; 
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deities as the foremost of all beings.**^ The very deities 
worship hirn in whose understanding is set the wheel of 
Time, which is constantly revolving, which knows no decay, 
which swallows up the period of existence of every creature, 
which has the six seasons for its naves, which is equipt with 
two and ten radii consisting of the two and ten months, 
which has excellent joints, and towards whose gaping mouth 
proceeds this universe (ready to be devoured).f’* The Su- 
preme Soul is the capacious unconsciousness of dreamless 
slumber. That Unconsciousness is the body of the universe. 
It pervadeth all created things. Jiva, occupying a portion 
of that capacious unconsciousness, gratifies the deities. 
These last, being gratified, gratify the open mouth of that 
unconsciousness.^:®* Endued with effulgence as also with the 

* All these expressions apply to the supreme Soul. Immeasurable 
in the firmament implies that the Supreme Being is vaster than the 
firmament. ‘Made of gold’ means, as the Commentator explains, ‘Chit 
having knowledge only for its attribute.* ‘Born of the egg,* t. e., 
belonging to the universe. ‘Within the egg* means ‘capable of being 
apprehended in the heart.' ‘Equipt with many feathers,’ i, e., having 
many limbs each of which is presided over by a particular deity. The 
two wings are absence of attachment or complete dissociation from 
everything, and joy and gladness and aptitude for enjoyment. ‘Ren- 
dered effulgent by many rays of light,* i. e., transformed into a living 
and active agent by means of eyes, ears, &c. — T. 

t The sense is that he who understands the wheel of Time is a 
person worthy of universal regard. The excellent joints of that wheel 
are the^arva days, those sacred lunations on which religigus rites 
are performed. — T. 

t I give a literal version of Verse 33, following the Commentator 
as regards the meaning of ‘sampras&dam.* The sense, however, of the 
verse is this : Brahma^ in the previous Sections, has often been spoken 
of as ^Sushupti* or the unconsciousness of dreamless slumber. The uni- 
verse flows ifrom Brahma, Unconscioumess, therefore, is the cause or 
origin or body of the universe. That unconsciousness, therefore, per- 
vades all things, viz., gross and subtile. Jivja, finding a placle within 
that unconsciousness existing in the form of gross and subtile, gratifies 
the deities, prana and the senses. These, thus gratified by jiva, at 
last gratify the open mouth of the original unconsciousness that waits 
to receive or swallow them. All these verses are based upon the 
figurative ideas that find expression in the Upanishads. — T. 
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principle of eternity, Jivd is without a beginning. It ac- 
quiraa (by following particular paths) infinite regions of 
eternal happiness. He of whom no creature is afraid has 
never to fear any creature.** He who never does anything 
censurable and who never censures another, is said to be a 
truly regenerate person. Such a man succeeds in beholding 
the Supreme Soul. He whose ignorance has been dispelled 
and whose sins have been washed away, never enjoys either 
here or hereafter the happiness that is enjoyed by others (but 
attains to complete Emancipation).*^ A person in the obser- 
vance of the fourth mode of life wanders on the Earth like 
one unconnected with everything. Such a one is freed from 
wrath and error. Such a one regards a clod of earth and a 
lump of gold with an equal eye. Such a man never stores 
anything for his use. Such a one has no friends and foes. 
Such a one is utterly reckless of praise or blame, and of 
the agreeable and the disagreeable.—* ***• 


Section CCXLVI. 

‘“Vyasa said, — The /ira soul is endued with all those 
entities that are modifications of Prakriti. These do not 
know the Soul but the Soul knows them all.^ Like a good 
driver proceeding with the aid of strong, well-broken, and 
high-mettled steeds along the paths he selects, the Soul acts 
with the aid of those, called the senses, having the mind for 
their sixth.* The objects of the senses are superior to the 
senses themselves. The mind is superior to those objects. 
The understanding is superior to the mind. The Soul, also 
called Maliat, is superior to the understanding.* Superior to 
Mahat is the Unmanifest (or Prakriti). Superior to the 
Unmanifest is Brahma. There is nothing Superior to jBraA- 
ma. That is the highest limit of excellence and the highest 
goal.* The Supreme Soul is concealed in every creature. 
It is not displayed for ordinary men to behold. Only Yogins 
with subtile vision behold the Supreme Soul with the aid 
of their keen and subtile understandings.*^ Merging the 
senses having the mind for their sixth and all the objects 
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of the senses into the inner Soul by the aid of the Under- 
standing, and reflecifing upon the three states of conscious- 
noas, the object thought, the act of thinking, and the 
thinker," and abstaining by contemplation from every 
kind of enjoyment, equipping his mind with the knowledge 
that he is Brahma's self, laying aside at the same time all 
consciousness of puissance, and thereby making his Soul per- 
fectly tranquil, the Yogin obtains that to which immor- 
tality inheres.’ That person, however, who happens to bo 
the slave of all his senses and whose ideas of right and 
wrong have been confounded, already liable as he is to 
death, actually meets with death by such surrender of self 
to (the passions).*^ Destroying all desires, one should merge 
the gross Understanding into one’s subtile Understanding, 
Having thus merged the gross into the subtile Understand- 
ing, one is sure to become a second Kalanjara mountain.-f" 
By purifying his heart, the Yogin transcends both right- 
eousness and its reverse. By purifying his heSrt and by 
living in his own true nature, he attains to the highest 
happinoss.t*® The indication of that purity of heart (of 

* ‘Sjuriti' is memory. One whose ‘smriti’ is lost means one whose 
conceptions of right and wrong are confounded. ‘Atmanah sampra* 
duneua’ is *by the surrender of oneself’ to one’s own passions or ‘K&mSi- 
dibhyah’ as the Commentator explains. — T. 

t *Chitt£Cm’ is explained by the Commentator as the gross Under- 
standing, and ‘Sattwa’ as the subtile Understanding. The Understand- 
ing that is concerned with the images brought in by the mind or the 
senses is called gross ; while that which is concerned with ideas about 
Brahma is called subtile. *Kalanjara’ is explained by the Commentator 
either as standing for the mountain of that name, i, e., irremovable as 
the mountain so called ; or, as one who destroys the effect of Time, t. e., 
one who subdues Time itself instead of being subdued by that universal 
conqueror. — T. 

t The purification here referred to consists in transcending the 
consciousness of duality. Righteousness should be avoided because of 
its incapacity to lead to Emancipation which is much higher than 
heaven. ^Atmani sthitwfi’ means living in one’s real or true nature, 
t. e,y merging everything into the Soul. This is attained when the 
consciousness of duality is transcended.— T. 

39 
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Trhich I speak) is that one who has attained to it ex* 
perieuces that state of unconsciousness (with respect of all 
one’s surroundings) which one experiences in dreamless 
slumber. The Yogin who has attained to that state lives 
like the steady flame of a lamp that burns in a place where 
the atmosphere is perfectly still.^^ Becoming abstemious 
in diet, and having cleansed his heart, that Yogin who 
applies his Soul to the Soul succeeds in beholding the 
Soul in the Soul.*^* This discourse, 0 son, intended for 
thy instruction, is the essence of all the Vedas. The truths 
herein disclosed are incapable of being understood by the 
aid of inference alone or by that of mere study of the 
scriptures. One must understand it oneself by the aid of 
faith.^® By churning the wealth that is contained in all 
religious works and in all dicourses based on truth, as also 
the ten thousand RicUs, this nectar hath been raised/^ As 
butter from curds and fire from wood, even hath this been 
raised for the sake of my son, — this that constituteth the 
knowledge of all truly wise men.^® This discourse, O son, 
fraught with solid instruction, is intended for delivery unto 
8ndtalcas.f It should never be imparted to one that is 
not of tranquil soul, or one that is not self-restrained, or 
one that hath not undergone penances.^® It should not be 
communicated to one that is not conversant with the Vedas, 
or one that doth not humbly wait upon one’s preceptor, or 
one that is not free from malice, or one that is not possessed 
of sincerity and candour, or ene that is of reckless be- 
haviour/^ It should never be communicated to one whose 
intellect hath been consumed by the science of disputation, 
or one that is vile or low. Unto that person, however, who 


* *Atmanam* in the first line is the Jiva-soul, and ‘fttmani’ is the 
Bapreme Soul. In the second line also, the same distinction is cfbeerved 
between the two words. — T. 

t Br&hmanas, who having completed the study of the Vedas have 
betaken themselves to the domestic mode of life, are so called. Here, 
probably, the reference is to persona having faith in the Yedas and of 
pure oonduct.-*T. 
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is possessed of fame, or who deserveth applause (for hfa 
virtues), or who is of tranquil soul, or possessed of ascetic 
merit, unto a Brahmana who is such, unto one’s son or 
dutiful disciple, this discourse containing the very essence 
of duties should be communicated, but on no account should 
it be communicated to others.^* If any person make a gift 
of the whole Earth with all her treasures, unto one con- 
versant with truth, the latter would still regard the gift of 
this knowledge to be very much superior to that gift.*® 
I shall now discourse to thee on a subject that is a greater 
mystery than this, a subjecd that is connected with the 
Soul, that transcends the ordinary understandings of 
human beings, that has been beheld by the foremost of 
Eishia, that has been treated in the Upanishads, and that 
forms the topic of thy inquiry.*^ Tell me what, after this, 
is in thy mind ? Tell me in what thou hast still any doubt ? 
Listen, for here I am, O son, seated before thee ! XJpoa 
what, indeed, shall I once more speak to thee 1—' 


Section CCXLVII. 

^ Cuka said, — *0 illustrious one, O foremost of Riahis', 
once again discourse to me on Adhyatma more elaborately I 
Tell me what, indeed, is Adhydtmd and whence does it 
come 

“ ‘Vyasa said, — That, 0 son, which is regarded as 
Adhyatmd with reference to human beings, I shall now 
mention to thee, and listen to the explanation I give (of 
Adhyatma).^ Earth, water, light, wind, and space, are the 
great entities that form the component parts of all crea- 
tures, and though really one are yet regarded different like 
the waves of the ocean (which though identical with respect 
to their constituent substance are yet counted as different 


* ^Adhy&tmaMs topic bearing on the Soul. Here it signifies the 
seven and twenty usual topics of philosophical discourse, the five 
organs of action, the five organs of knowledge, the mind and three 
others called Ghitta, &c., the fire vital breaths, the five elementary 
substances, Desire, Acts, and AvidySi- — T., 
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from one another).’ Like a tortoise stretching out its limbs 
and withdrawing them again, the groat entities (already 
named), by dwelling in numberless small forms, undergo 
transformations (called creation and destruction)/ All this 
universe of mobile and immobile objects hath for its com* 
ponent parts these five entities. Everything, in respect of 
its creation and destruction, is referrible to this fivefold 
entity.® These five entities occur in all existent things. 
The Creator of all things however, hath made an unequal 
distribution of those entities (by placing them in different 
things in different proportions) for serving different ends.*® — 

" *Cuka said, — How may one succeed in understanding 
that unequal distribution (of the five groat entities of which 
thou apeakest) in the diverse things of the universe? 
Which amongst them are the senses and which the attri- 
butes ? How may this be understood V — 

“ ‘Vyasa said, — I shall explain thee this duly one after 
another. Listen with concentrated attention to the subject 
as I expound how what I have said actually happens.® 
Sound, the sense of hearing, and all the cavities within the 
body, — these three — have space for their origin. The vital 
breaths, the action of the limbs, and touch form the attri- 
butes of the wind.® Form, eyes, and the digestive fire 
within the stomach, are originated by light. Taste, tongue, 
and all the humours, — those three, — are from water.^® 
Scent, nose, and the body, — these three, — are the attributes 
of earth. Those then, as I have expounded to thee, are 
the transformations of the five (great) entities in connection 
with the senses.^^ Touch is said to be the attribute of the 
wind ; taste of water ; form of light. Sound is said to 
have its origin in space, and scent is said to be the property 
of earth.^* Mind, Understanding, and Nature, — these three, 
—spring from their own previous states, and attaining (at 
each rebirth) to a position higher than the attributes (which 
form their respective objects,) do not transcend those attri- 

* The second clause of the second line is explained by the Com- 
mentator as ‘yasmin karmani nimitte sati yat an*iipB9yati\—T, 
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butes.*^* As the tortoise stretches out its limbs and with-* 
draws them once again within itself, even so the Under- 
standing creates the senses and once again withdraws them 
into itself The consciousness of personal identity that 
arises in respect of that which is above the soles of the 
feet and below the crow of the head, is principally due to 
the action of the Understanding.$^“ It is the understand- 
ing that is transformed into the (five) attributes (of form, 
scent, &c.,) It is the Understanding also that is transform- 
ed into the (five) senses with the mind for the sixth. When 
the Understanding is absent, where are the attributes 
In man there are five senses. The mind is called the sixth 


* The grammatical construction is ^Gunebhyah paramSgatah gunftn 
na ativartante’. The meaning is this ; Mind, Understanding, and 
Nature (or individual disposition of man or animal or vegetable, &c.,) 
are all due to their own previous states, Nature in particular being the 
result of the desires of a past state of existence. Such Jbeing their 
origin, they too are due to the five entities named. As regards their 
functions, it is said that having reached to that which is *Gunebbyah 
parama’, t., c., *Crotr^dik&ryam swrupam’, they do not transcend the 
‘gunas’ themselves ; or, in other words, having become endued with 
the faculty or power of seizing particular attributes (such as scent, 
form, &c.,) they actually seize or apprehend them. — T. 

f In other words, the senses and the mind are nothing but the Under- 
standing displayed in a particular shape or form. The principal func- 
tion of the mind is to cherish and discard impressions. The Understand- 
ing is ‘ni^chayatmikSl’ or engaged in arriving at certainty of conclu- 
sions. — T. 

X Everything above the soles of the feet and below the crown of the 
bead, is, of course, the whole body or self or the person. ^Asmin kritye’ 
is, ‘aham iti yat darganam tasmin karaniye.’ There can be no doubt 
that the Commentator correctly explains the meaning. — T. 

§ ‘Neniyate’ is, as the Commentator explains, an instance of 'karma- 
kartari prayogah’. Hence, the meaning is that both the attributes of 
form &c., and the senses with the mind which apprehend those attri- 
butes, are the Understanding itself, so that when the Understanding ia 
not, these also are not. The object of this Verse is to establish the 
identity of the Understanding with the senses, the mind, and the attri- . 
butes which the senses and the mind apprehend. Both the Vernacular ^ 
Tersions are inaccurate.— T. 
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(sense). The Understanding is called the seventh. The 
Soul is the eighth.^^ The eyes (and the other senses) are 
for only receiving impressions of form (and scent &c.). The 
mind exists for doubting (the accuracy of those impressions). 
The Understanding settles those doubts. The Soul is said to 
only witness every operation without mingling with them.'® 
Rajas, Tamas, and Sattwa, — these throe, —arise from their 
own counterparts. These exist equally in all creatures 
the deities and human beings, &c.). These are called attri- 
butes and should be known by the actions they induce.*'® 
As regards those actions, all such states which one becomes 
conscious of in oneself as united with cheerfulness or joy and 
which are tranquil and pure, should bo known as due to 
the attribute of Sattwa.*® All such states in either the 
body or the mind, as are united with sorrow, should be 
regarded as due to the influence of the attribute called 
Rajas.*' All such states again as exist with stupifaction (of 
the sensest tho mind or the understanding) whose cause is 
unascertainable, and which are incomprehensible (by either 
reason or inward light), should be known as ascribable to the 
action of Tamas.** Delight, cheerfulness, joy, equanimity, 
contentment of heart, due to any known cause or arising 
otherwise, are all effects of the attribute of Sattwa.*^ Pride, 
untruthfulness of speech, cupidity, stupifaction, vindictive- 
ness, whether arising from any known cause or otherwise, 
are indications of the quality of Rajas.*^ Stupifaction of 
judgment, heedlessness, sleep, lathargy, and indolence, from 
whatever cause these may arise, are to be known as indica- 
tions of the quality of Tamas."}* — ’ 


* The three attributes of Eajas, Tamas, and Sattwa do not spring 
from any djjpferent thing but from their own counterparts existing in a 
previous state of existence or life. They arise from their respective 
states as they had existed with the Chitta or Understanding in a previ. 
ous life. Hence Chitta^ and the objects of the senses and the senses also 
arising from it, are all affected by these three Gunas. — T. 

t The last word in the first line is not prahodhitd^hyxi aprahorfAifd.—T, 
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“ ‘Vyasa said, — The mind creates (within itself) nnmcrc^is 
ideas (of objects or existent things). The Understanding 
settles which is which. Tho heart discriminates which is 
agreeable and which disagreeable. These are the three 
forces that impel to acts.* The objects of the senses are 
superior to the senses. The mind is superior to those 
objects. The Understanding is superior to mind. The Soul 
is regarded as superior to Understanding.® (As regards the 
ordinary purposes of man) the Understanding is his Soul. 
When the Understanding, of its own motion, forms ideas 
(of objects) within itself, it then comes to be called Mind.** 
In consequence of tho senses being different from one an- 
other (both in respect of their objects and the manner of 
their operation), the Understanding (which is one and the 
same) presents different aspects in consequence of i1!6 different 
modifications. When it hears, it becomes the organ of 
hearing, and when it touches, it becomes the organ of 
touch.* Similarly, when it sees, it becomes the organ of 
vision, and when it tastes, it becomes the organ of taste, 
and when it smells, it becomes the organ of scent. It is the 
Understanding that appears under different guises (for 
different functions) by modification.* It is these modifications 
of the Understanding that are called the senses. Over them 
is placed as their presiding chief (or overseer) the invisible 
Soul. Residing in the body, the Understanding exists in 
the three states (of Sattwa, Rajas, and Tamas).* Sometimes 
it obtains cheerfulness, sometimes it gives way to grief ; and 
sometimes its condition becomes such that it is united with 

* In the original, the word ‘Stman’ is used in various senses. Some- 

times it stands for the Jiva-soul, sometimes for the Supreme Soul, 
sometimes for essence or the principal portion of anything, sometimes 
for one’s own self, and sometimes even for the person or body. It is 
not difficult to distinguish in which sense the word is used (in what 
place. — T. 
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neither cheerfulness nor grief.^ The Understanding, how- 
ever, whose chief function (as already said) is to create en- 
tities, transcends those three states even as the ocean, that 
lord of rivers, prevails against the mighty currents of the 
rivers that fall into it.** When the Understanding desires 
for anything, it comes to be called by the name of Mind, 
The senses, again, though (apparently dififeront) should all 
be taken as included within the Understanding.' The senses, 
which are engaged in bearing impressions of form, scent. 
Sec., should all be aubdued.‘|*‘* When a particular sense 
becomes subservient to the Understanding, the latter, though 
in reality not different (from that sense), enters the Mind 
in the form of existent things. Even this is what happens 
with the senses one after another (separately and not simul- 
taneously) with reference to the ideas that are said to be 
apprehended by themt^* All the three states that exist, 
(via., Sattwa, Rajas, and Tamas), inhere to these three (viie., 
Mind, Understanding, and Consciousness), and like the 
spokes of a car-wheel acting in consequence of their attach- 

* is tide or current. The Understanding, although it exists 

with the three states of Sattwa, Eajas, and Tamas, can yet transcend 
them by Yoga. The ordinary and extraordinary states of the Under- 
standing are spoken of in this Verse. — T. 

t Tne Bengal texts make this a Verse of one line. In the Bombay 
text. Verse 9 is made a triplet, so that this line is included in it. *Me- 
dhy&ni’ is explained as ‘medha, rupadi jn&nam, tatra tAni’.— T. 

■ i If I have understood this Verse correctly, the theory of percep 
tion here laid down is a sort of idealism which has not, perhaps, its 
counterpart in European metaphysics. The senses are first said to be 
only modifications of the understanding. The mind also is only a modi- 
fication of the same. A particular sense, say the eye, becomes sub- 
servient to the understanding at a particular moment. As soon as this 
happens, the understanding, though in reality it is only the eye, be- 
comes united with the eye, and entering the mind raises an image 
there, the consequence of which is that that image is said to be seen. 
External world there is, of course, none, as independent of mind 
and understanding. That which is called a tree is only an idea or imago 
created in the mind by the understanding with the aid of the sense of 
vision.— T. 
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ment to the circumference of the wheel, they follow the 
different objects (that exist in Mind, Understanding, and 
Consciousness).*^^ The mind must make a lamp of the 
senses for dispelling the darkness that shuts out the know- 
ledge of the Surreme Soul. This knowledge that is acquired 
by Yogins with the aid of the especial agency of Toga, is 
acquired without any especial efforts by men that abstain 
from worldly objects."}-^* The universe is of this nature 
it is only a creation of the understanding). The man of 
knowledge, therefore, is never stupified (by attachment to 
things of this ^vorld). Such a man never grieves, never 
rejoices, and is free from envy (at seeing another possessing 
a larger share of earthly objects).^* The Soul is incapable 
of being seen with the aid of the senses whose nature is 
to wander among all (earthly) objects of desire. Even 
righteous men, whose senses are pure, fail to behold the soul 
with their aid what then should be said of the vicious whose 
senses are impure When, however, a person, with the aid 
of his mind, tightly holds their reins, it is then that his 


The speaker here combats the theory that the qualities of 
'Sattwa, Rajaa, and Tamas inhere to the objects themselves of the 
senses. His own view is that they inhere to the mind, the under- 
standing, and Consciousness. The qualities may be seen to exist 
with objects, but in reality they only follow objects in consequence 
of their permanent connection with the mind, the understanding, 
and consciousness which have agency in the production of objects. 
The Commentator cites tlie instance of a wife’s beautiful and symme- 
trical limbs. These excite pleasure in the husband, envy in a co-wife, 
and desire (mixed with pain at its not being gratified) in a weak- 
hearted gazer. All the while the limbs remain unchanged. Then 
again, the husband is not always pleased with them, no., is the co- 
wife always filled with envy at their sight, nor is the gazer always 
agitated. Like tlxe spokes of a wheel which are attached to the 
circumference and which move with the circumference, the qualities of 
Sattwa, &c., attached to the mind, understanding and consciousness, 
move along with them, i. e., follow those objects in the production of 
which the mind, &c., are causes. — T. 

t This version of Verse 13 is offered tentatively. I give the subs- 
tance without following the exact order of the original. Compare this 
verse with 42 of Section 194 ante, — T. 

40 
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Soul discovers itself like an object (unseen in darkness) 
•appearing to the view in consequence of the light of a lamp.^* 
Indeed, as all things become visible when the darkness that 
•envOlopes them is dispelled, even the soul becomes visible 
when the darkness that covers it is removed.*^^ As an 
aquatic fowl, though moving on the water, is never drench- 
ed by that element, after the same manner the Yogin of 
•freed soul is never soiled by the imperfections of the three 
attributes (of Sattwa, Rajas, and Tamas).’^ After the same 
manner, the man of wisdom, by even enjoying all earthly 
objects without being attached to any of them, is never 
^iied by faults of any kind (that arise in the case of others 
from such enjoyment),^*’ He who avoids acts after having 
done them duly,f and takes delight in the one really exist- 
ent entity, viz,t the Soul, who has constituted himself the 
i30ul of all created beings, and who succeeds in keeping him- 
self aloof from the three attribiucs,*® obtains an understand- 
ing and seqsos that are created by the Soul. The qualities 
are incapable of apprehending the Soul. The Soul, however, 
apprehends them always.*^ The Soul is the witness that 
beholds the qualities and duly calls them up into Icij g. 
Behold, this is the difference between the Understand- 
ing and the Soul both of which are exceedingly subtile.** 
One of them creates the qualities. The other never creates 
them. Though they are different from each other by nature, 
yet they are always united.** The fish living in the water 
is different from the element in which it lives. But as the 
fish and the water forming its home are always united, after 
the same manner Sattwa and Kshetrajna exist in a state of 
union. The gnat born within a rotten fig is really not 
the fig but different from it. Nevertheless, as the gnat and 
the fig are seen to be united with each other, even so are 
Sattwa and Kshetrajna.** As the blade in a clump of grass 


* As 80011 as the darkness of the understanding is dispelled and true 
knowledge succeeds, the Soul becomes visible. — T. 

t I. c,, who adopts the Sanny&sa or the last mode of life after 
having duly gone through the preceding modes. — T. 
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though distinct from the clump, nevrtheless exists in a state 
of union with it, even so these two, though different from 
each other and each exists in its own self, are to be seeu^ 
in a state of constant union* — * 


Section CCXLIX. 

« *Vyaaa said, — The objects by which one is surrounded 
are created by the Understanding. The Soul, without being 
connected with them, stands aloof, presiding over them^ 
It is the Understanding that creates all objects* The three 
primary qualities are continually being transformed (for the 
production of objects). The Kshetrajna or Soul, endued 
with puissance, presides over them all, without, however, 
mingling with them.*^ The objects which the Understand- 
ing creates partake of its own nature. Indeed, as the 
spider creates threads (which partakes of its qjvn material 
substance), the objects created by the Understanding partake 
of the nature of the Understanding.^ Some maintain that 
the qualities, when driven away by Yoga or knowledge, 
do not cease to exist. They say this because when once 
gone, the indications only of their return are not perceptible, 
(But that is no evidence of their actual destruction). Others 
say that when dispelled by knowledge, they are at once 
destroyed never to return.f^ Reflecting upon these two 
opinions properly, one should strive one's best according te 
the way one thinks proper. It is by this way that one 
should attain to eminence and take refuge in one's own Soul 


* ‘Gan&o’ in the first line means ^VishayAn’, in the second line it 
means ‘Sattwkdin’. *Yikriyatah’ is ^vikfiram bhajamkn&n. How thp* 
Understanding creates objects has been explained in the previous Seo 
iions. — T. 

t *Na nivartante’ is explained by the Commentator as ^na ghatMivat 
na^yanti kinta rajjuragadiva bd.dha eva d;c., and he concludes bjesyiiqr 
that according to this theory, *niranvayana9a eva gunan^na', or, iu other 
words, that the Gunaa are not so destroyed by knowledge that they da 
not return.— T. 




816 


MAHABHARATA. 


[Mokshadharmo, 


alone.** The Soul is without beginning and without end* 
Comprehending his Soul properly, man should move and act, 
without giving way to wrath, without indulging in joy, and 
always free from envy.® Cutting by this means the knot that 
is in one’s heart, the knot whose existence is due to the 
operation of the faculties of the Understanding, which is 
hard (to open or cut), but which nevertheless is capable of 
being destroyed by knowledge, one should live happily, 
without giving way to grief (for anything that happens), and 
with one’s doubts dispelled.* Know that they who mingle 
in the affairs of this world are as distressed in body and mind 
as persons ignorant of the art of swimming when they slip 
from the land and fall into a large and deep river.^ The 
man of learning, however, being conversant with the truth, 
is never distressed, for he feels like one walking over solid 
land. Indeed, he who apprehends his Soul to be such, ris;,, 
as presenting only the character of Chit which has knowledge 
alone for ks indication, is never distressed.® Indeed, a 
person, by thus comprehending the origin and end of all 
creatures, and by thus apprehending their inequalities or 
distinctions, succeeds in attaining to high felicity.® This 
knowledge is the possession of a Brahmana in especial by 
virtue of his birth. Knowledge of the Soul, and felicity 
like that which has been adverted to, are each fully suffi- 
cient to lead to emancipation.i-^® By acquiring such know- 
ledge one really becomes learned. What else is the indica- 
tion of a person of knowledge ? Having acquired such 
knowledge, they that are wise among men regard themselves 
crowned with success and become emancipate.t^^ Those 

* According to the speaker then, there is not much practical differ- 
ence between the two opinions here adverted to, and one’s course of 
conduct will not be much affected by either of the theories that one may, 
after reflection, adopt. — T. 

f ‘Janmaskmariham’ is explained as 'certain to be acquired by virtue 
of birth or of the practice of the duties laid down for one’s own order’. 
'Par&yanam’ is 'moksha-prkpakam’. — T. 

t The Bengal reading 'buddhah’ is preferable to the Bombay reading 
^Judbah’ which would be pleonastic in view of what follows in the second 
line.— T. 



Parva.] 


CANTl PARVA. 


217 


things that become sources of fear unto men destitute of 
knowledge do not become sources of fear unto those that are 
endued wifch knowledge. There is no end higher than the 
eternal end which is obtained by a parson possessed of 
knowledge.^* One beholds with aversion all earthly objects 
of enjoyment which are, of course, fraught with faults of 
every kind. Another, beholding others betake themselves 
with pleasure to such objects, is filled with sorrow. As re- 
gards this matter, however, behold, they that are conversant 
with both objects, viz,, that which is fictitious and that 
which is not so, never indulge in sorrow and are truly 
happy.*^* That which a man does without expectation of 
fruits destroys his acts of a former life. The acts, however, 
of such a person both of this and his previous life cannot 
lead to Emancipation. On the other hand, such destruction 
of former acts and such acts of this life cannot lead to what 
is disagreeable {viz,, hell,) even if the man of wisdom engages 
in acts,—’ 


Section COL. 

“ ‘Cuka said, — Let thy reverence tell me of that which 
is the foremost of all duties, indeed, of that duty than which 
no higher one exists in this world. — ^ 

“‘Vyasasaid, — I shall now tell thee of duties having a 
very ancient origin and laid down by the Uinhis, duties that 
are distinguished above all others. Listen to me with un- 
divided attention !* The senses that are maddening should 
carefully be restrained by the understanding like a sire 
restraining his own inexperienced children liable to fall into 


* ^Lokam’ is explained as ^lokyate iti lokah’, i. e,, ^objects of enjoy-^ 
ment such as wife, &c.; ‘ataram, is ‘afflicted with faults or defects\ 
‘Ubhayam kritakritam’ is, as the Commentator explains, ‘cokft^oka- 
rupam’ or ‘&ropitam and anfiropitam*. — T. 

t Many of the verses of this and the previous Section correspond 
with those of Section 194 ante. Many verbal changes, however, aro 
noticeable. In consequence of those changes, the meaning 8ometime4 
becomes slightly and sometimes materially different. — T. 




313 UiLH\BB4RATA. [Mokshadhavma 

diverse evil habits.” The withdrawal of the mind and the 
senses from all unworthy objects and their due concentration 
(upon worthy objects) is the highest penance. That is the 
foremost of all duties. Indeed, that is said to be the highest 
duty.* Directing, by the aid of the understanding, the 
senses having the mind for their sixth, and without, indeed, 
thinking of worldly objects which have the virtue of inspir- 
ing innumerable kinds of thought, one should live contented 
with one's own self.® When the senses and the mind, with- 
drawn from the pastures among which they usually run 
loose, come back for residing in their proper abode, it is 
then that thou wilt behold in thy own self the Eternal and 
Supreme Soul.*® Those high-sou led Brahman as that are 
possessed of wisdom succeed in beholding that Supreme and 
Universal Soul which is like unto a blazing fire in effulgence.^ 
As a large tree endued with numerous branches and possessed 
of many flowers and fruit does not know in which part it has 
flowers and in which it has fruits,® after the same manner 
the Soul, as modified by birth and other attributes, does not 
know whence it has come and whither it is to go. There is, 
however, an inner Soul, which beholds (knows) everything."!** 
One sees the Soul oneself with the aid of the lighted lamp 
of knowledge. Beholding, therefore, thyself with thy own 
self, cease to regard thy body as thyself and attain thou to 
omniscience.^® Cleansed of all sins, like unto a snake that 
has cast off its slough, one attains to high intelligence here 
and becomes free from every anxiety and the obligation of 
acquiring a new body (in a subsequent birth ).“ Its current 


* *Gocliarebbyab\ literally, pastures, is used here to signify all 
external and internal objects upon which the senses and the mind are 
employed. Their proper home or abode is said to be Brahma, — T. 

t The absence of anything like precision in the language employed 
in such verses frequently causes confusion. The word as used in 

the first line is very indefinite. The Commentator thinks it implies 
^aehetanabuddhi*, t. e., the perishable Understanding. 1 prefer, however, 
to take it as employed in the sense of Chit as modified by birth. It 
eomes, I thinks to the samething in the end. The ‘inner Soul’ is, 
perhaps, the Soul or Chit as unmodified by birth and attributes.^T. 
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spreading in diverse direction S| frightful is this river of life 
bearing the world onward in its course. The five senses are 
its crocodiles. The mind and its purposes are the shores.^* 
Cupidity and stupifaction of judgment are the grass and 
straw that float on it, covering its bosom. Lust and wrath 
are the fierce reptiles that live in it. Truth forms the 
tirtha by its miry banks. Falsehood forms its surges, anger 
its mire.^® Taking its rise from the Unmanifest, rapid is 
its current, and incapable of being crossed by persons of 
uncleansed souls. Do thou, with the aid of the understand- 
ing, cross that river having desires for its alligators The 
world and its concerns constitute the ocean towards which 
that river runs. Genus and species constitute its unfathom- 
able depth that none can understand. One s birth, O child, 
is the source from which that stream takes its rise. Speech 
constitutes its eddies. Difficult to cross,*® only men of 
learning and wisdom and understanding succeed in crossing 
it. Crossing it, thou wilt succeed in freeing thyself from 
every attachment, acquiring a tranquil heart, knowing the 
Soul, and becoming pure in every respect.^* Relying then 
on a purged and elevated understanding, thou wilt succeed in 
becoming Brahma's self. Having dissociated thyself from 
every worldly attachment, having acquired a purified Soul 
and transcending every kind of sin,**^ look thou upon the 
world like a person looking from the mountain top upon 
creatures creeping below on the Earth s surface ! Without 
giving way to wrath or joy, and without forming any cruel 
wish, thou wilt succeed in beholding the origin and the 
destruction of all created objects.^® They that are endued 
with wisdom regard such an act to be the foremost of all 
things. Indeed, this act of crossing the river of life is 
regarded by the foremost of righteous persons, by ascetics 
conversant with the truth, to be the highest of all acts that 
one can accomplish.^® This knowledge of the all-pervading 
Soul is intended to be imparted to one s son. It should be 
inculcated unto one that is of restrained senses, that is 
honest in behaviour, and that is docile or submissive.*® This 
knowledge of the Soul, of which I have just now spoken to 
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thee, O child, and the evidence of whose truth is furnished 
by the Soul itself, is a mystery, — indeed, the greatest of all 
mysteries, and the very highest knowledge that one can 
attain.^^ Brahma hath no sex, — ma^e, female, or neuter. 
It is neither sorrow nor happiness. It hath for its essence 
the past, the future, and the present.*® Whatever one’s sex, 
male or female, the person that attains to the knowledge of 
Brahma hath never to undergo rebirth. This duty (of Yoga) 
hath been inculcated for attaining to exemption from re- 
birth.**** These words that I have used for answering thy 
question lead to Emancipation in the same way as the 
diverse other opinions advanced by diverse other sages that 
have treated of this subject. I have expounded the topic to 
thee after the manner in which it should be expounded. 
Those opinions sometimes become productive of fruit and 
sometimes not. (The words, however, that I have used are 
of a different kind, for these are sure to lead to success. 

For this reason, 0 good child, a preceptor, when asked by a 
contented, meritorious, and self-restrained son or disciple, 
should, with a deligated heart, inculcate, according to their 
true import, these instructions that I have inculcated for the 
benefit of thee my son ! — ” 


Section COLT. 

“ ‘Vyasa said, — One should not show any affection for 
scents and tastes and other kinds of enjoyment. Nor should 
one accept ornaments and other articles contributing to the 
enjoyment of the senses of scent and taste. One should not 
covet honor and achievements and fame. Even this is the 


* ‘Abbavapratipattjartliam’ is explained by the Commentator , at 
'for the attaiumeut of the unborn or the soul’. — T. 

t The Commentator explains the first line thus : 'yathft sarvftni 
mat&iii tath& etftiii vachansi me’. He takes the words 'yath& tathft kathi- 
Ifttii mayft’ as implying that hare treated of the topic yaMd* 
T. 
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behaviour of a Brahtnana possessed of vision.*^ He that hath 
studied all the Vedas, having waited dutifully on his pre- 
ceptor and observed the vow of Brahmacharyya, he that 
knows all the Bichs, Yajushes, and Samans, is not a regener- 
ate person.f^ One that behaves towards all creatures as if 
one is their kinsman, and one that is acquainted with 
Brahma, is said to be conversant with all the Vedas. One 
that is divested of desire, (boing contented with know* 
ledge of the Soul), never dies. It is by such a behaviour 
and such a framo of mind that one becomes a truly regener- 
ate person.$“ Having performed only various kinds of 
religious rites and diverse sacrifices completed with gift of 
Dakahina, one does not acquire the status of a Brahmana 
if one is devoid of compassion and hath not given up desire.$* 
When one ceases to fear all creatures and when all creatures 
cease to fear one, when one never desires for anything nor 
cherishes aversion for anything, then is one said to attain 
to the status of BrahmaS' When one abstains frbm injur- 
ing all creatures in thought, speech, and act, then is one 
said to acquire the status of Brahma,^ There is only one 
kind of bondage in this world, viz,, the bondage of desire, 
and no other. One that is freed from the bondage of desire 
attains to the status of Brahma! Freed from desire like the 
Moon emerged from murky clouds, the man of wisdom, purged 
of all stains, Jives in patient expectation of his time.^ That 
person into whose mind all sorts of desire enter like diverse 


* The Commentator explains that ‘ta^ya tasya’ has reference to 
‘gandhadeh’. ^Prach&raki’ means Wyavabftra’. ‘Pagyatah’ is * Vidashah’. — T. 

t /. e., one that only knows the Yedas and baa observed tbe vow of 
Brahmacharyya is not a superior Brkhmana. To become bo requires 
something more. — T. 

I I follow the Commentator closely in rendering this verse. *Sarva- 
vit’ is taken in the sense of ‘BrahmaviP. ‘Akdmah’ is one contented 
with knowledge of Self. Such a man, the Crutis declare, never dies or 
perishes. Tbe two negatives in the last clause nullify each other. The 
Bard wan translator, with the gloss before him, for he cites copiously 
from it, misunderstands the negatives, K. P. Singha is correct.— >T. 

9 'AvidhfinSit’ is explained as 'daj&naishkftmyayorananusaranftt’.*— T. 

41 
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streams falling into the ocean without being able to enhance 
its limits by their discharge, succeeds in obtaining tranquilli- 
ty, but not he who cherishes desire for all earthly objects.® 
Such a person becomes happy in consequence of the fruition, 
of all his wishes, and not he who cherishes desire for earthly 
objects. The latter, even if he attains to heaven, has to fall 
away from it.®^^® The Vedas have truth for their recondite 
object. Truth hath the subjugation of the senses for its 
recondite object. The subjugation of the senses hath charity 
for its recondite object. Charity hath penance for its recon- 
dite object.^ Penance hath renunciation for its recondite 
object. Renunciation hath happiness for its recondite object. 
Happiness hath heaven for its recondite object. Heaven hath 
tranquillity for its recondite object.-)-^® For the sake of con- 
tentment thou shouldst wish to obtain a serene understand- 
ing which is a precious possession, being indicative of Eman- 
cipation, and which, scorching grief and all purposes or 
doubts together with thirst, destroys them completely in 
the end4‘^ One possessed of those six attributes, viz.^ 
contentment, grieflessncss, freedom from attachment, peace- 
fulness, cheerfulness, and freedom from envy, is sure to 
become full or complete.$'^^ They that, transcending ail 

* ^Kamak&ntah’ is explained as *k&maih k&ntah,’ t. e., ‘manoharab’. — T. 

t Heaven is Brahma invested with attributes. Tranquillity of soul 
is Brahma uninvested with attributes. ^Upanishat' is explained as 
‘rahasyam’. This 1 render ‘recondite object’. The sense of the verse is 
that each of the things mentioned is useless without that which conies 
next; and as tranquillity or Brahma uninvested with attributes is the 
ultimate end, the Vedas and truth, &c., are valuable only because 
they lead to tranquillity.— T. 

t Both the Vernacular translators have rendered this Verse wrong- 
ly. In the first place, ‘ichcchasi’ is equivalent to *ichccheta’. ‘Santoshftt’ 
is ‘for the sake of santosha*. ‘Sattwam’ is ‘buddhiprasadam*. ‘Manas’ 
is explained as ‘sankalpa or sain9aya’. The grammatical order is 
(okamanasoh santftpya kledanam’. The Commentator adds ‘santapa- 
miti namulantam*, i, formed by the suffix namuL — T. 

$ ‘Samagrah’ is literally ‘full or complete,’ implying that such a 
man becomes ‘jnana-triptah’. Only five attributes are mentioned in this 
Verse, but MntOiha mentioned in Verse 13 should be taken to make 
up six.— T. 
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consciousness of body, know the Soul which resides within 
the body and which is understood by only persons of wisdom 
with the aid of the six entities (already mentioned, the 
Vedas and truth &c.) when endowed with only the attribute 
of Sattwa, and with the aid also of the other three {viz,, 
instruction, meditation, and Yoga), succeed in attaining to 
Emancipation.*^* The man of wisdom, by understanding 
the Soul which presides within the body, which is divested of 
the attributes of birth and death, which exists in its own 
nature, which being uninvested with attributes requires no 
act of purification, and which is identical with Brahma, 
enjoys beatitude that knows no termination.^* The gratifi- 
cation that the man of wisdom obtains by restraining his 
mind from wandering in all directions and fixing it wholly 
on the Soul is such that its like cannot be attained by one- 
through any other means.*^ He is said to be truly conver- 
sant with the Vedas who is conversant with that which 
gratifies one whose stomach is empty, which pleases one who^ 
is indigent, and which invigorates one whose limbs are dry,^® 
Suspending his senses that have been duly restrained fronr 
unworthy indulgence, he who lives engaged in Toga medita- 
tion, is said to be a Brahmana. Such a person is said to be 
distinguished above others. Such a person is said to derive- 
his joys from the Soul.^® With reference to one who lives 
after having weakened desire and devoting himself to the 
highest topic of existence, it should be said that his happi 

* Both the Vernacular translators have rendered this Verse in- 
correctly. In the first place ^shadbhih’ has reference to the six things 
mentioned in Verses 11 and 12 above. These six again should be 
‘satwagnnopetaib’ i. e., destitute of the attributes of Bajas and Tamas, 
Unless freed from those two, even the six, of themselves, will not 
lead to knowledge of the Soul. *Tribhih' has reference to ‘Cravana, 
manana, and nididhySsana*. ‘Ihastham* is 'residing within the body^ 
‘Pretya* implies transcending consciousness of body or ‘jivati eva 
delie dehkbhimAn^dutthaya’. 'Tam gunam’ is 'mukta-lakshanam’. The 
sense, in simple words, is this : transcending all consciousness of body 
they that succeed in knowing the Soul which resides within the body 
become emancipated. The first line of the Verse simply points out 
hovJ the Soul may be known.— T. 
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ness is continuously enhanced like the lunar disc (in the 
lighted fortnight)/*” Like the Sun dispelling darkness, 
felicity dispels the sorrows of that Togin who transcends 
both the gross and the subtile elements, as also Mahat and 
the XJnmanifest.i**^ Decrepitude and death cannot assail 
that Brahmana who has got beyond the sphere of acts, who 
has transcended the destruction of the Ounas themselves, 
and who is no longer attached to worldly objects4*® Indeed, 
when the Yogin, freed from everything, lives in a state 
transcending both attachment and aversion, he is said to 
transcend in even this life his senses and all their objects.** 
That Yogin, who having transcended Prakriti attains to the 
Highest Cause, becomes freed from the obligation of a return 
to the world in consequence of his having attained to that 
which is the highest. — ’ 


Section OOLII. 

^Vyasa said, — Unto a disciple that wishes to enquire 
after Emancipation after having transcended all pairs of 
opposites and accomplished the concerns of both profit and 
religion, an accomplished preceptor should first recount all 
that has been said in the foregoing section, which is 
elaborate, on the topic of Adhyatma.IF^ Space, wind, light, 


• ‘Anweti’ is explained as Vardhate*. — T. 

t The reading I adopt is ‘8avi9e8hani* and not ‘avi^eslidni* although 
the latter is not incorrect. In treatises on yoga, ‘vi9eshah* imply the 
gross elements and the eleven senses including the mind. ‘Aviyesh&h* 
imply the five subtile elements (tanmatrani) and huddhi. By ‘Gunfin* 
is meant here Mahat and Avyakta or Prakriti. If ‘avi^eshSni* be 
taken, the reference to the subtile elements would imply that the 
grosser ones have already been transcended. — T. 

} ‘Atikrfintaguna-kshayam’, ». e., one who has transcended disre- 
gards the very puissance that the destruction of the guna^ is said to 
bring about.— T. 

f ‘Kfiryyatam* is Prakriti which alone is active, Punisha being 
inactive. ‘Paramam kfiranam’ is, of course, Brahma uninvested with 
attributes. — T. 

IT *Dwandwf»ni* is governed by *apubhthitali\ Mahat’ here is elar 
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water, and earth counted as the fifth, and bhdviXf and 
abhdva and time, exist in all living creatures having the 
five for their constituent ingredients.** Space is unoccupied 
interval. The organs of hearing consist of space. One 
conversant with the science of entities endued with form 
should know that space has sound for its attribute.’* The 
feet (that assist at locomotion) have wind for their essence. 
The vital breaths are made of wind. The sense of touch 
(skin) has wind for its essence, and touch is the attri- 
bute of wind.* Heat, the digestive fire in the stomach, 
light that discovers all things, the warmth that is in 
the body, and eye counted as the fifth, are all of light 
which has form of diverse colors for its attribute.® Liquified 
discharges, solubility, and all kinds of liquid matter are of 
water. Blood, marrow, and all else (in the body) that is 
cool, should be known to have water for their essence. The 
tongue is the sense of taste, and taste is regarded as the 
attribute of water.® All solid substances are^of earth, as 
also bones, teeth, nails, beard, the bristles on the body, 
hair, nerves, sinews, and skin.^ The nose is called the 
sense of scent. The object of that sense, viz,, scent, should 
be known as the attribute of earth.® Each subsequent 
element possesses the attribute or attributes of the preced- 
ing one besides its own.i" In all living creatures again are 
the (three) supplementary entities (viz., avidya, kama, and 
karma).:|: The Rishis thus declared the five elements and 


borate. The speaker, having first discussed the subject elaborately, 
intends to speak of it in brief in this Section.— T: 

‘Pancliasu* is explained by the Commentator as Tanch&tmakeshu’. 
Hence, he properly points out that ‘bhilva* and ^abh&va’ and ‘k&la’ are 
included by the speaker within ^bhutas* or primary elements. ^Bbftva’ 
implies the four entities called karma, sftm&nya, vi^esha, and sama- 
vaya. By ‘abh&va' is meant a negative state with respect to certain 
attributes not possessed by a thing. We cannot think of a thing with 
out thinking of it as uninvested with certain attributes watever other 
attributes it may possess. — T. 

t Enlarged, the construction of the original beeomes thus: *ut* 
tareshu (bhuteshu) (purvabhuta) gnn&h (santi).— -T. 

I ^UttarAh’ imply the three entities known by the names of AvidyA 
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the effects and attributes flovring from or belonging to 
them* The mind forms the ninth in the calculation, and 
the understanding is regarded as the tenth. The Soul, 
which is infinite, is called the eleventh. It is regarded 
as this all and as the highest.^® The mind has doubt for its 
essence. The understanding discriminates and causes cer- 
tainty. The Soul (which, as already said, is infinite,) be- 
comes known as Jiva invested with body (or jivatman) 
through consequences derived from acts.**^ That man who 
looketh upon the cn tire assemblage of living creatures to 
be unstained though endued with all these entities having 
time for their essence, has never to recur to acts affected 
by error. — * 


Section CCLIII. 

< 

«• <Vyasa said, — Those that are conversant with the scrip- 
tures behold, with the aid of acta laid down in the scrip- 
tures, the Soul which is clothed in a subtile body and is 
exceedingly subtile and which is dissociated from the gross 


(Ignorance), K&ma (desire), and Karma (acts^. This part of the Verse 
is skipped over by the Vernacular translators. — T. 

* /. a, the soul, when invested with AvidyA and desire becomes a 
living creature and engages in acts. It is through consequences then 
that are derived from acts that the infinite Soul (or Chit) becomes 
Jiv&tman. — T. 

t This is a very difficult Verse and no wonder that both the Verna- 
cular versions are defective. K. P. Singhagives the substance, skipp- 
ing over many of the words. The Burdwan translator, though citing 
largely from the gloss, misunderstands both Verse and gloss com- 
pletely. The grammatical construction is this : ‘Ebhih sarvaih kAlAt- 
makaih bh&vaih anwitara sarvain yah akalusham pa^yati (sah) samoham 
karma nAmivartate’. ‘Sarvam’ here refers to *pr&nij&tam’ or the entire 
assemblage of living creatures. ‘Kal&tmakaih bhAvaih* is punya- 
piip&di samskkrktmabhih’. ‘BhAvaih’ is taken by the Commentator as 
equivalent to ^hAvan&bhih’. I prefer to take it in the sense of entity. 
He who looks upon these as ^akalusham’, i. e. as unstained Chit, (that 
ie, he who has a knowledge of the Soul,) becomes freed from ‘samo- 
ham karma’^ t. succeeds in becoming ‘nishkkmah* in cons eque nee 
ol hi» acquaintance with ‘&tmatattwa\— T, 
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body in which itresides.^* As the rays of the Sun that 
course in dense misses through every parb of the firmament 
are incapable of being seen by the naked eye though their 
existence is capable of being inferred by reason, after the 
same manner, existent beings freed from gross bodies and 
wandering in the universe are beyond the ken of human 
vision.f* As the effulgent disc of the Sun is beheld in the 
water in a counter-image, after the same manner the Yogin 
beholds within gross bodies the existent self in its counter- 
image.t^ All those souls again that are encased in subtile 
forms after being freed from the gross bodies in which they 
resided, are perceptible to Yogins who have subjugated 
their senses and who are endued with knowledge of the souL 
Indeed, aided by their own souls, Yogins behold those 
invisible beings.* * § Whether asleep or awake, during the 
day as in the night, and during the night as in day time, 
they who apply themselves to Yoga after casting off all the 
creations of the understanding and the Rajas born of acts, 
as also the very puissance that Yoga begets, succeed in keep- 
ing their linga form under complete control.§'’** The jiva 

* ‘Conversant with the scriptures’, i. e,, Yogin ; ‘acts laid down 
in the scriptures’ are the practices connected with Yoga. ‘Caririnam', 
the Commentator takes, implies the Soul as invested with a subtile 
body ; of course, ‘Caririn' as distinguished from ‘Cariram’ generally 
means the Soul or the owner of the Cariram without reference to the 
body. Hence, the word cannot be taken as referring to the Soul as 
uninvested with the linga-carira. — T* 

t 1 follow the Commentator in his exposition of this Verse. ‘Sahi- 
t&h’ is ‘nividah’ ; ‘dri^yamanah’ is explained as ‘though unseen by the 
eye is yet realised through instruction and by the aid of reason.’-^T. 

I ‘Tapah’ is ‘ra§mi-mandalam'. ‘Frati-rupam’ is ‘pratyupft-dhi*. 
‘Satwam’ is ‘satwapradhaua-lingam’. The sense, in simple words, 
seems to be that the Yogin beholds within his own body and those of 
others the Souls or Chits residing there as invested in subtile forms. — T. 

§ Both ‘ktmach inti tarn’ and ‘karmajam rajas’ are governe4 by 
‘Jahatam’. The first means all that is ‘kalpitah’ in self, i. e., the 

creations of the understanding or the mind, implying, of course, the 
objects of the senses or the external world. The second means 
nrkmadi vyasanam’, i. e., the calamities constituted by desire, &c., 
‘Fradhkukdwaidhamuktah’ is one who is freed from identity with 
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that dvrells in such Yogins, always endued with the seven 
subtile entities, {viz., Mahat, consciousness, and the five 
tanmatra of the five elemental entities,) roves in all regions 
of bliss, freed from decrepitude and death. I say ‘always,* 
and ‘freed from death* only in accordance with the common 
form of speech, for in reality, that lingo, form is terminable.^*' 
That man, however, who (without having been able to 
transcend them) is under the influence of his mind and 
understanding, discriminates, even in his dreams, his own 
body from that of another and experiences (even then) both 
pleasure and pain.f' Yes, in even his dreams he enjoys 
happiness and suffers misery ; and yielding to wrath and 
cupidity, meets with calamiti es of various kinds.* In his 
dreams he acquires great wealth and feels highly gratified : 
accomplishes meritorious acts, and sees (and hears, &c.,) as 
he does in his wakeful hours.^^ Wonderful it is to note 
that jiua, which has to lie within the uterus and amid 
much internal heat, and which has to pass a period of full 
ten months in that place, is not digested and reduced to des- 
truction like food within the stomach.*' Men overwhelmed 
by the qualities of Riijas and Tamas never succeed in behold- 
ing within the gross body the Jiva-soul which is a portion 
of the Supreme Soul of transcendent effulgence and which 
lies within the heart of every creature.'* They who betake 
themselves to the science of Yoga for the purpose of obtain- 
ing (a knowledge) of that Soul succeed in transcending the 

Praih&na or the Universal cause; hence, the puissance that Yoga 
brings about. Such Yogins have their subtile forms under complete 
control under all conditions and at all times. They can enter at will 
into other forms. *Satw&tma’ is Minga'^dehah’. — T 

* ‘Satatam’ qualifies ^anwitah*. ‘Nityam* qualifies ^charishnnh.’ 
*Sadknityah‘ is explained by the Commentator as in reality terminable, 
though the words always &o., have been used. The plain meaning of 
the Verse is that Yogins, in their liuga body, rove everywhere, not 
excluding the most blissful regions in heaven itself.— T. 

t The^meaning is this ; like Yogins, ordinary men even have the 
^inga•9ariram^ In dreams, the gross body is inactive. Only the 
snbtile body acts and feels. The Bard wan tr^nelator misunderstands 
this Verse completely.— T. 
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inaaim^te and gross body, the imperceptible lingo, body, and 
the k^rana body that is not destroyed on the occasion of 
even the universal destruction.*^^ Amongst the duties that 
have been laid down for the different modes of life including 
the fourth mode (or Sanyasa), these to which I have ad- 
verted, which have yoga for their foremost, and which imply 
a cessation of every operation of the Mind and the Under- 
standing, have been laid down by Candilya (in the 
Ohandogya Upanishad).f Having comprehended the seven 
subtile entities (viz,, the senses, the objects of the mind. 
Mind, Understanding, Mahat, Unmanifest or Frakriti, and 
Purusha), having comprehended also the Supreme cause of 
the universe with the six attributes (viz., omniscience, 
contentment, unlimited comprehension, independence, eternal 
wakefulness, and omnipotence), and lastly having understood 
that the universe is only a modification of Avidya endued 
with the three qualities, one succeeds in beholding, (guided 
by the scriptures), high Brahma.t — ’ • 


Section OOLIV. 

“‘Vyasa said, — There is a wonderful tree, called Desire, 
in the heart of man. It is born of the seed called Error. 
Wrath and Pride constitute its large trunk. The wish for 

♦ ‘Atikramanti* is understood at the end of the Verse. ‘Vajropa' 
mSLni’ is explained by the Commentator as ^so undying that they are 
not destroyed at even the universal destruction ; hence, of course, the 
k&rana bodies’. The karaua bodies are the potentialities, existing in 
the tanm&tra of the elemental substances, of forming diverse kinds of 
linga bodies in consequence of the acts of Jiva in previous periods of 
existence. — T. 

t *Etat’ is ^maduktam v&kyam’ ; ‘yogam’ implies ‘yogapradhfinam’. 
*Sam&dhau samam’ has reference to *yogam’. What the speaker wishes 
to say in this verse is that ‘dhy&na’ is not laid down for Sanyfidas 
alone but it is laid down for all others as well. — T. 

I ‘Pradh&nam’ is Avidy& or Ignorance. ‘Viniyoga* is ^ipario&ma’. 
The particle anu is always interpreted as ^following’ the scriptures or 
some special branch of knowledge that treats of the subject spoken 
of.“T. 
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Action is the basin around its foot (for holding the water 
that is to nourish it).^ Igncurance is the root of that tree, 
and heedlessness is the water that gives it sustenance. 
Envy constitutes its leaves. The evil acts of past lives 
supply it with vigor.* Loss of judgment and anxiety are 
its twigs ; grief forms its large branches ; and fear is its 
sprout. Thirst (after diverse objects) that is (apparently) 
agreeable forms the creepers that twine round it on every 
side.* Gupidinous men, bound in chains of iron, sitting 
around that fruit-yielding tree, pay their adorations to it, 
in expectation of obtaining its fruit.** He who, subduing 
those chains, cutteth down that tree and seeks to cast off 
both sorrow and joy, succeeds in attaining to the end of 
both.i*' That foolish man who nourishes this tree by indul- 
gence in the objects of the senses is destroyed by those very 
objects in which he indulges after the manner of a poison- 
ous pill destroying the patient to whom it is admin isrtered.+* 
A dexterousiperson, however, by the aid of Yoga, forcibly 
teareth up and cutteth with the sword of samadhi, the far- 
reaching root of this tree.S^ One who knows that the end 
of all acts undertaken from only the desire of fruit is re- 
birth or chains that bind, succeeds in transcending all 
sorrow.® The body is said to be a city. The understanding 
is said to be its mistress. The mind dwelling within the 
body is the minister of that mistress whose chief function is 
to decide.® The senses are the citizens that are employed 
by the mind (upon the service of the mistress). For cherish- 


* The correct reading is *&yasaih’ meaning ‘made of iron’, and not 
^uy&saih’. K. P. Singha adheres to the incorrect reading. The chains 
of iron here are either the diverse longings cherished by worldly men, 
or, perhaps, the bodies with which men are invested. — T. 

t The dual genetive ‘duhkhayoh’ is used because worldly ‘sukha’ 
also is regarded as ‘duhkha’. ‘Tyajamftnah’ is equivalent to ‘tyaktum 
ichcchan’. It is an instance of ‘hetau ginach*.— T. 

X ‘Yena’ is explained as ‘Stryadinft hetunft’. ‘Sah’ is Stry&dih^ 
‘Samrohati’ is ‘Varddhayati*. ‘Tam’ is ‘Yarddhakam’. — ^T. 

9 ‘Uddhriyate’ is literally ‘tears up’. The use of the word ‘asin&’ 
suggests also ‘cutting*. The root of the tree, of course, is ‘Avidyfi.* 
or Ignorance. — T. 
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ing those citizens the mind displays a strong inclination for 
acta of diverse kinds. In the matter of those acts, two 
great faults are observable, viz.^ Tamas and Rajas.*^® Upon 
the fruits of those acts rest those citizens along with the 
chiefs of the city (viz., Mind, Understanding, and Conscious- 
ness)."|* The two faults (already spoken of) live upon the 
fruits of those acts that are accomplished by forbidden 
means.^^ This being the case, the understanding, which of 
itself is unconquerable (by either Rajas or Tamas), descends 
to a state of equality with the mind (by becoming as much 
tainted as the mind is that serves it)* Then again the. sen- 
ses, agitated by the stained mind, lose their own stability.’* 
Those objects again for whose acquisition the understanding 
strives (regarding them to be beneficial) become productive 
of grief and ultimately meet with destruction. Those 
objects, after destruction, are recollected by the mind, and 
accordingly they aflSiict the mind even after they are lost.^* 
The understanding is affiictdd at the same time, for the 
mind is said to be different from the understanding only 
when the mind is considered in respect of its chief function 
of receiving impressions about whose certainty it is no judge. 
In reality, however, the mind is identical with the under- 


♦ K. P. Singha wrongly translates the first line. The Burdwan 
translator quotes the gloss without understanding it. The first half 
of the first line, literally rendered, is ‘the senses are the mind-citizens’, 
meaning, as the Commentator rightly explains, that they are citizens 
under the lead of the mind. ‘Tadartham’ means ‘for the sake of the sen- 
ses,* *. e., ‘for cherishing them*. ‘Parakritih* is ‘mahati kriyS pravrittiK*^ 
‘Tadartham’ is ‘kriyilphalam’, i. e., happiness or misery. The meaning, 
in brief, is this ; the body is a city. The understanding is its mistress. 
The mind is her principal servitor. The senses are the citizens under 
the lead of the mind. In order to cherish the senses the mind engages 
in acts productive of visible and invisible fruits, i, e., sacrifices and 
gifts, and the acquisition of houses and gardens, &c. Those acts are 
liable to two faults, viz., Bajas and Tamas. The senses (both in this lifa 
and the succeeding ones) depend upon the fruits (happiness or misery) 
of those acts. — T. 

t The meaning is this : the senses, the mind, the understanding, &c.. 
are all due to acts. These, therefore, are said to rest upon acts and 
draw their sustenance therefrom.^T. 




standing.* The Rajas (productivo of only sorrow and evil 
of every kind) that is in the understanding then overwhelms 
the Soul itself that lies over that Rajas-stained understand- 
ing like an image upon a mirror.f^* It is the mind that first 
unites in friendship with Rajas. Having united itself, it 
seizes the soul, the understanding, and the senses (like a 
false minister seizing the king and the citizens after having 
conspired with a foe) and makes them over to Rajas (with 
which it has united itself). — * 


Section CLV* 

“Bhishma said, — ‘Do thou, O son, O sinless one, listen 
once more, with feelings of great pride, to the words that 
fell from the lips of the Island-born Ruhi on the subject 
of the enumeration of the entities.^ Like unto a blazing 
fire (for having transcended all ignorance), the great Rishi 
said these words unto his son who resembled a fire wrapped 
in smoke.J ♦Instructed by what he said, I also, O son, 
shall again expound to thee that certain knowledge (which 
dispels ignorance).* The properties possessed by earth are 
immobility, weight, hardness, productiveness, scent, density, 
capacity to absorb scents of all kinds, cohesion, habitable- 
ness (in respect of vegetables and animals), and that attri- 
bute of the mind which is called patience or the capacity to 
bear.* The properties of water are coolness, taste, moisture, 
liquidity, softness, agreeableness, tongue, fluidity, capacity 
to be congealed, and power to melt many earthy products.j?* 


♦ I expand the first line of 14 for giving the meaning clearly. — T. 
t The sense is that the understanding being stained or afflicted, the 
Soul also becomes stained or afflicted. ‘Enam’ is ‘atmanam’. Yidhritam’ 
is ‘placed like an image upon a mirror.’ — T. 

t Because the son had not yet obtained the light of full know- 
ledge. — T. 

9 It is curious to note how carelessly this Verse is rendered in the 
Burdwan version. In the Bengal texts there is a misprint, viz.^ ‘tath&’ 
for ‘rasah’. The Burdwan translator does not notice it, but gives just 
eight qualities, instead of ten. Capacity to be consealed is to be inferred 
from cAa. K. P. Singha is correct.— T. 




Parva.] 


OANTl PARVA. 


S33 


The properties of fire are irresistible energy, inflammability, 
heat, capacity to soften, light, sorrow, disease, speed, fury, 
and invariably upward motion.* The properties of the wind 
are touch that is neither hot nor cool, capacity to assist the 
organs of speech, independence (in respect of motion), 
strength, celerity, power to assist all kinds of emission or 
discharge, power to raise other objects, breaths inhaled and 
exhaled, life (as the attribute of Chit), and birth (including 
death).* The properties of space are sound, extension, capa- 
city of being enclosed, absence of refuge for resting upon 
absence of all necessity for such refuge, status of being 
unmanifest, capacity for modification, incapacity for produ- 
cing resistance, material cause for producing the sense of 
hearing, and the unoccupied portions of the human body.’ 
These are the fifty properties, as declared, that constitute, the 
essences of the five element ary entities.** Patience, reason- 
ing or disputation, remembrance, forgetfulness or error, 
imagination, endurance, propensity towards good, ^propensity 
towards evil, and restlessness, — these are the properties of 
the mind.' Destruction of both good and evil thoughts 
(i. e., dreamless slumber), perseverance, concentration, deci-. 
sion, and ascertainment of all things resting upon direct 
evidence, constitute the five properties of the understand* 
ing.’*® 

“Yudhishthira said, — ‘How can the understanding be 
said to have five properties ? How again, can the five senses 
be spoken of as properties (of the five elementary entities) ? 
Expound to me, O grandsire, all this that seems to be very 
abstruse 

“Bhishma said, — ‘The understanding is said to possess 
altogether sixty properties, for the understanding includes 


* The Bishis, it i« evident, regarded an entity not aa an unknown 
Buhstance to which certain known properties inhered, but as the sum 

total of those properties themselves. So far as the human mind is 
concerned, there is no warrant for the proposition that matter is an; 
unknown substance to which extension and divisibility, &c., inhere ; oiv 
the other hand, matter, as it appears to us, is only extension, divisibi* 
lity, &c., existing in a combined state. — 
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tha five elemenfis.* All thoa e properties exist in a state of 
union with the Soul. The Vedas declare, O son, that the 
elements, their (fifty) properties, (together with the mind 
and the understanding and their nine and five properties) 
are all created by Him who is above all deterioration. These 
(one and seventy) ent ities, therefore, are not eternal (like 
the Soul).“ The theories contradicting the Revelation that 
have in the previous Verses, O son, been placed before thee 
(about the origin of the Universe and its other incidents), are 
all defective in the eye of reason. Carefully attending, how- 
ever, in this world to all that I have said unto thee about 
the Supreme Brahma, do thou, after attaining to the puis- 
•sance that the knowledge of Brahma offers, seek to win 
tranquillity of heart/ 


Section CCLVI. 

^‘Yudhishthira said, — ‘These lords of Earth that lie on 
the Earth’s surface amid their respective hosts, these princes 
endued with great might, are now reft of animation.^ Every 
one of these mighty monarchs was possessed of strength 
equal to that of ten thousand elephants. Alas ! these have 
all been slain by men possessed of equal prowess and might 
I do not behold any one else (in the world) that could slay 

* The elements are five in number. Their properties number fifty. 
The five especial properties of the understanding should be added to 
those five and fifty. The total, therefore, of the properties of the 
understanding comes up to sixty. — ^T. 

t This is a difficult Verse. ‘Anagatam’ is *ftgama-viruddham’. The 
grammatical construction, as explained by the Commentator, is this : 
*tat (tasmin or purva9lokokte vishaye yat) an&gatam tava uktam tat 
t^hint&kalilam. (Twam tu) samprati ilia (loke) tat (maduktam) bhut&r- 
tha-tattwam sarvam avapya bhuta-prabbav&t ^Antabuddhi bhava.’ 
Bhutarthah is Brahma, and ^bhutaprabbavAt* is 'Brahmai^waryyaf. 
(This is an instance of the ablative with ‘lyap’ understood). What 
Bhishma wishes Yudhishthira to do is not so much to attend to the 
various theories about the origin of the universe but to carefully attend 
to the method x>£ attaining to Brahma, To be of tranquil heart, of 
course, implies the possession of a ‘Dirvrittika buddhi\— T< 
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any of these men in battle.* All of them were endued with 
great prowess, great energy, and great strength.® Possessed 
also of great wisdom, they are now lying on the bare ground, 
deprived of life. With respect to all these men that are 
deprived of life, the word that is used is that they are dead} 
Of terrible prowess, all these kings are said to be dead. On 
this subject a doubt has arisen in my mind. Whence is 
animation and whence is death V' Who is it that dies ? (Is 
it the gross body, the subtile body, or the Soul, that dies ?) 
Whence is death ? For what reason also doth death take 
away (living creatures) ? O grandsire, tell me this, 0 thou 
that resemblest a celestial !*• 

“Bhishma said, — ‘In days of old, in the Krita age, O son, 
there was a king of the name of Anukampaka. His cars 
and elephants and horse and men having been reduced in 
number, he has brought under the sway of his foes in battle.^ 
His son, named Hari, who resembled Narayana himself in 
strength, was in that battle slain by his foes along with all 
his followers and troops.® Afflicted with grief on account of 
the death of his son, and himself bought under the sway of 
foes, the king devoted himself thence to a life of tranquil- 
lity, One day, while wandering without a purpose he met 
the sage Narada on the Earth.® The monarch told Narada 
all that had happened, viz,, the death of his son in battle 
and his own capture by his enemies.^® Having heard his 
words, Narada, possessed of wealth of penances, then recited 
to him the following narrative for dispelling his grief on 
account of the death of his son.^‘ 

“ ‘Narada said, — Liston now, O monarch, to the follow- 
ing narrative of rather lengthy details as these had occurred. 

I myself heard it formerly, O king !^® Endued with great 
energy, the Grandsire, at the time of the creation of the 
universe, created a large number of living beings. These 


* I, €., they could be slain Ify only their equals who were engaged 
with them, meaning that all those warriors were very superior men. 
They could not possibly be slain by others than those with whom they 
fought.— T. 
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multij)lied greatly, and none of them met with death.^® 
There was no part of the universe that was not overcrowded 
with living creatures, 0 thou of unfading glory ! Indeed, 
O king, the three worlds seemed to swell with living beings, 
and became as it were breathless.** Then, O monarch, the 
thought arose in the Grandsire’s mind as to how he should 
destroy that overgrown populat ion. Beflecting on the sub- 
ject, the Self-born, however, could not decide what the 
means should be by which the destruction of life was to be 
brought about.^® Thereupon, O king, Brahman gave way 
to wrath, and in consequence of his wrath a fire issued out 
of his body. With that fire born of his wrath, the Grand- 
sire burnt all the quarters of the universe, O monarch.^* 
Indeed, that conflagration born of the Divine lord’s anger, 
O king, burnt heaven and Earth and the firmament and the 
whole universe with all its mobile and immobile beings. 
Truly, when the Grandsire thus gave way to wrath, all 
mobile and immobile beings began to be consumed by the 
irresistible energy of that passion.^® Then the divine and 
auspicious Sthaiiu, that slayer of hostile heroes, that lord 
of the Vedas and the scriptures, filled with compassion, 
sought to gratify Brahman.^* When Sthanu came to Brah- 
man from motives of benevolence, the great God, burning 
with energy, addressed him, saying,®® — Thou deservest boons 
at my hands ! What desire of thine shall I accomplish ? I 
shall do thee good by accomplishing whatever is in thy 
breast ! — , 


Section COL VII. 

“ 'Sthanu said, — Know, O lord, that my solicitations to 
thee are in behalf of the created beings of the universe ! 
These beings have been created by thee. Do not bo angry 
with them, 0 Grandsire By the fire born of thy energy, 
O illustrious one, all the created beings are being consumed ! 
Beholding them placed in such a plight, I am penetrated 
with compassion. Do not be angry with them, 0 lord of 
the universe !- — 
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Tivacity, unSarpasaabla tender and touching epeaodes, and a 
perfect store bouse of national antiquities, literature and ethic/r. 

If we accept the creed of some scholars that the Indo-ger- 
manic race, of which the German and English speaking people 
are the chief, are the descendants of the Aryan race, that 
much give interest and curiosity to our incursions into the 
Sanskrit scriptures, which open to us in widest Vistas the 
whole life, beliefs and deeds of our Aryan ancestry, in whose 
literature wo hare, perhaps, the earliest utterances of the race 
when it was in its intellectual infancy, and which were 
followed by the larger utterances which have aroused the 
interest and commanded the admiration of scholars in all 
civilised lands, and led to the formation of the learned oriental 
societies of Europe and America. 

The object proposed by Mr Hoy and his associates is tO' 
counteract by the translation of these sacred books “the grow- 
ing skepticism and irreligion of the age” They seek “to with- 
draw their countrymen and countrywomen from the perusal 
of the sensational literature of the present day in which under 
the pretense of improvement, the plots and situations of fifth 
rate French novels are introduced, vitiating the manly Aryan 
taste, and leaving no substantial instruction behind.” From 
the unhealthy excitement of this class of literature, Mr Boy 
seeks to turn his people" to contemplate the purity of Aryan 
society, the immutable truths of Aryan philosophy, the 
chivalry of Aryan princes and warriors, the masculine morality 
that guides the conduct of men even in the most trying situa- 
tions and the high example of loyalty, constancy and love 
which the Aryan poet describes with a swelling heart.” 



( 3 ) 


Tijft td which M/ Roy is now cbi^fty bending his 
energies is the English Translation oi>the Mahftbharata, which 
is being esaued in montW^ parts, and over two thirds of which 
have already been published. Its success and rapid completion 
can be secured by an addition to its subscribers. Most of these 
publications are distributed free, but this translation is distri- 
buted partly free and partly at a price which places it within 
the reach of impecunious scholars. Application for copies 
should be made to the manager of the D. V. E. No. 1 Raja 
Quxu Dass’ street Calcutta, British India. 

This is a first attempt at a complete translation o 
Mahabharata. It may be long, if ever, before any one ven- 
tures again to encounter such an herculean undertaking . The 
work will, therefore be not only valuable for its contents but 
also for its rarity, and will in a few years be eagerly sought 
after by collectors and libraries. When Lord Dufferin was 
Viceroy of India he took a deep interest in this work, and 
aided considerably in its production by his patronage and 
attention be directed to it among European scholars. 

The Montreal Herald, (Thursday Nov. 12. 1891.) 
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